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PONb FAAAYKIB TA KO3AKIB B YTOPCbKOMY TA YKPAIHCbKOMY CYCMNINbCTBAX
B XVI-XVII CTONITTAX

lMpedcmaeneHo Moxnuei MipKyeaHHs1 Onsi NOpPieHsINIbHO20 aHani3y 2alidykie Yz2opwjuHu ma ko3akie YkpaiHu. Ek3ucmeHuyiliHi Moxnueocmi
060x 2pyn 3ymoesieHi e5ladHUM 8aKyyMOM, W0 8UHUK y Opyeili nonosuHi XV cm. 8 npukopdoHHuUX palioHax, a Ha kiHeyb XVI cm. eoHu cmanu eu-
3HayHUM 060pPOHHUM eslemeHmomM. OCHOBHUM Momueyr4YuM ¢hakmopom Onsi po3eumky 2alidykie i Ko3akie, a makox 36inbWeHHs1 IXHbOI Yyucesib-
Hocmi 6yna mypeubka 3a2po3a. Sk 2alidyku, makK i K03aKu ceo€r0 Memolo 88axkasiu g8ilicbKosy ciyx6y, 3a paxyHOK Hel Manu Hamip npocyeamucs
MamepianbHO ma e cycninbcmei. CmocoeHo ceo20 cmaHosuuja y cycninscmei, mo kopoJsiecbke 2alidyymeo maso 6azamo cninbHO20 3 yKpaiHCb-
KUM peecmpoeuM Ko3aymeom, 8id4ymmsi 3zypmoeaHocmi ma po3euHeHe CycriflbHe MUc/ieHHs1 Hadaeanu Moxueicmes 3abe3nedyeamu cobi eax-
nuee micue y cycninbHil iepapxii Oepxxaeu. BoHu 6ynu npomixHOI0 Kamezopieto cycninbcmea, ase minbku Ha kKiHeyb XVI cm. cmanu macoeum
couianbHum sieuweMm. IxHIo couyianbHy eidokpemneHicms, e nepuly Yepzy eunpasdogyeasna eaxJiuea posib y 3axucmi niedeHHUX MPUKOPAOHHUX
mepumopiii kpaiHu. JeumpanbHa enada e o60x kpaiHax oOHakoeo cmaeusiucsi 9o Ko3akie i 2alidykie, eébayaroqu y HUX Nompi6Hy eilicbkoey cuny,
ane nonimuka ypsidy w000 Ko3akie i 2alidykie ¢hakmuyHo 3MiHIO8anach 3anexHo eid akmyanbHoi nonimuku depxaeu. Taki x npuknadu maromb
epaxaro4yy nodibHicmb e iHcmumyuisix peecmpoeux Ko3akie ma KoposiecbKux 2alidykie, siki 6ysiu eu3HaHi KOPOHHO enadoro i nocinu npusinetio-
8aHe micye 8 cycninbcmei, ane cKilbku 0HU He HaMa2alucb — makK i He 3Mo251u niGHAMu ceili paHz 0o dsopsiHcmea.

Knro4oei cnoea: yzopchki 2alidyku, ykpaiHCbKi Ko3aku, icmopuyHi napanesni, npoMixHa coyianbHa kameaopisi, Koponiecmeo Yz2opuwjuHa, TpaH-
cinbeaHcbKe KHs3iecmeo, Piy lMocnonuma.
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THE UKRAINIAN SISTERS SERVANTS OF MARY IMMACULATE
AND BASILIAN FATHERS' ACTIVITY IN CANADA IN 1901-1925

The study focuses on the first half of the 20" century Basilian fathers and Sisters Servants of Mary Immaculate missions in
Canada and the people behind those missions. The study explains that despite the zeal, knowledge, and dedication of the
missionaries, the Basilian and Sisters Servants of Mary Immaculate missions in Canada were not organized, and were not
particularly trained in missions. But their work during 1902-1925 between Ukrainian immigrants from Galicia helped to stop the
processes of assimilation and transferring to the Churches that were widespread in Canada.
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Introduction. The new world where Ukrainian
immigrants arrived was different in all aspects of their life —
language, religious expression, social habits, attitudes and
political customs. The first wave of Ukrainian immigration to
Canada (1891-1914) included deeply religious people and
90% of them belonged to Ukrainian Catholic Church which
was popular in their motherland. Once they arrived in
Canada, the Ukrainians have left spiritually adrift. The
Roman Catholic Church, which had an advantage over
other religious organizations in Canada, could not help the
immigrants. One of the main problems with Ukrainian
religious situation was a desperate shortage of priests
familiar with the Slavonic services. Moreover, this shortage
of priests was amplified by the insistence of the Latin
bishops on only celibate priests (who were in the minority
in Galicia) coming to Canada and there was the issue of
parish registration. Only the presence of Ukrainian Catholic
priests in Canada could solve these problems. After a ten-
year stay of Ukrainians in Canada in 1902, the first official
mission of the Basilians priests and Sisters Servants of
Mary Immaculate were directed there.

Hence, this study aims to assess the missionary
activities of the Ukrainian Basilian Fathers and the Sisters
Servants of Mary Immaculate between the immigrants
from Galicia during 1902-1925 and their impact on the
religious development.

This research will address the following questions:
1) What interaction was between Ukrainian Catholic
Church and Roman Catholic Church in Canada at the end
of 19 century? 2) What is the role of Basilians priests and
Sisters Servants of Mary Immaculate in the adaptation of
Ukrainian immigrants in Canada during 1901-19257?
3) What authority did Basilians priests and Sisters Servants
of Mary Immaculate have among immigrants during the
first wave of the Ukrainian immigration?

1. The Interaction between Ukrainian Catholics and
Roman Catholic clergies at the end of 19t century.

When Ukrainians began immigration to Canada at the
end of the 19™ century they immediately came under the
jurisdiction of the already established RCC. The evolution
of this principle of jurisdiction started from the First
Ecumenical Council of Nicea (325) and Fourth Lateran
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Ecumenical Council (1215). According to the Austrian-
Vatican concordat (1855) and Encyclical of Pope Leo XllI
"Oriental dignitas" (1894), Ukrainian Catholic metropolitan
had no jurisdiction over the immigrants who were outside
the Galicia. The 9™ paragraph of the Encyclical stated that
"anybody who lived outside the territory own Patriarchate
falls under the jurisdiction of the Latin clergy, but
considered to appropriate to his (greek-catholic) rite" [6,
p. 757]. Consequently, as RCC had monopoly position
outside the Ukrainian Catholic Metropolis it was supposed
to take care of Ukrainians who belonged to the UCC in
Canada; moreover, RCC and Congregation for the
Doctrine of the Faith had an authority to make decisions for
Greek-Catholic immigrants in Canada [33, p. 12-15].

However, several priests such as Nestor
Dmytriv (1896), Pavlo Tymkevych (1898), loan
Zaklynsy (1898), Damaskyn Polyvka (1899) came from the
USA to Canada to serve Ukrainian immigrants [8, p. 85]. All
these priests were married or widowed and did not have
permission from Latin clergy, so this situation was
unacceptable for RCC. In a response to numerous
complaints from the American Catholic episcopate, the
Apostolic See issued Decrees forbidding Eastern-Rite
hierarchs from exercising jurisdiction in the South and
North America. In addition, Latin hierarchs demanded the
recall of all the married clergy and in 1890, 1892, 1894,
1987 and 1902 Congregation for the Doctrine of the Faith
issued Decrees prohibiting the activity of the married
Greek-Catholic clergy in Canada and the USA, because of
a negative impact on RCC and their clergy [4, p. 62-67].
According to those Decrees, in every diocese where
Ukrainians lived, the Catholic priest must be appointed by
Roman Catholic bishops and take care of the immigrants.
Decree permitted Ukrainian Catholics in North America to
adhere to the Latin rite. However, Roman Catholic priests
were not accepted by the immigrant's inquiring arrival of
Ukrainian priests from Galicia. In our opinions, as the
number of immigrants in Canada was growing up, none of
the Catholic priests could satisfy Ukrainian Catholics with
religious needs, for this reason, Latin clergy suspended the
issuance of Decrees.

In 1898, Adelar Langevin— Catholic bishop of
St. Boniface wrote to the Apostolic See that the Roman
Catholic clergy would be happy to give Ukrainian Catholics
their support, but the main obstacle was rite and language.
At the time, however, the Roman Curia did not permit bi-
ritualism, for a priest to serve in more than one rite. But
in 1900 the Propagation of the Faith reversed an earlier
decision and began to allow Latin priests to transfer to the
Ukrainian Church. Recruits were permitted to transfer to
another Rite for a five-year period, after which they could
request an extension. In this situation, Canadian bishop
asked the Belgian Redemptorists in Yorkton to hold as the
Redemptorists were known for the missionary activity
among immigrants in Manitoba. Among the first to do so
were several Redemptorists from Belgium (Achille Delaere,
Henry Boels, Natalis Decamp, and Charles Techeur) and
French-Canadians (A. Sabourin, D. Claveloux, O. Gagnon,
A. Desmarais, and J.Jean)— they were the first
missionaries who agreed to help Ukrainians in Canada and
accepted the Eastern rite [19, p. 150-151; 26, p. 196-197].
Despite their activity among the Ukrainians, organized the
distant chapels, parishes, schools, orphanages, the
Redemptorists were foreigners and were not accepted by
the immigrants because of the Latine rites, the Belgian
origin, and poor Ukrainian language skills [7, p. 119-127].

In 1899 bishop Albert Pascal of the Saskatchewan
Vicariate, arrived in Galicia in order to ask Sylvester
Sembratovych — bishop of UCC in Galicia, to send priests

of Ordo Sancti Basili Magni (OSBM, Basilians) to serve
Ukrainians in Canada. The Ukrainian Basilian Fathers were
considered to be the best choice for missions in Canada
because of celibacy, as it was required by Latin clergy and
Ukrainians knew them as "own priests from Galicia" [5,
p. 278-292]. In 1900, as a result of efforts of the bishops
Albert Pascal and Emile J. Legal, Albert Lacombe went to
Europe to establish cooperation with Cardinals Mariano
Rampolla, Francesco Satolli and representatives of the
Propagation of the Faith. In addition, Albert Lacombe had
the audience with Pope Pius X and Austro-Hungarian
ambassador Fredrika Revertery where the situation of
Ukrainian Catholics in Canada was discussed [18, p. 1-2].

As a result in1902, with the permission the
Propagation of the Faith, Metropolitan Sheptytsky sent
Basilians monks to Canada — Platonid Filias, Sozont
Dydyk, Antin Strocky and lay brother Jeremiah
Yanishevsky and four Sisters Servants of Mary
Immaculate — Isidore Shypowska and Emilia
Klapowchuk (were Ukrainian), Ambrose Lenkewich (was
Polish) and Taida Wrublewska (was German), the mission
was headed by father Platonid Filias. On November 1,
1902, the missionaries arrived at Monreal where they
started their activities [3, p. 119]. Bishop Legal recorded:
"We have learned that the Basilian Fathers and Sisters
Servants have already arrived. Let us hope that now we
shall be able to keep our Galician population in the unity of
faith...The arrival of these monks and sisters of the Greek-
Ruthenian rite is a much more important event" [28, p. 39].

2. The Initial period of activity of the Sisters
Servants and monks of the OBSM in Canada.

The missionary activity of the first Sisters Servants and
monks of the OBSM in Canada can be divided into two
periods: 1) 1902-1911, initial period when the first missions
and schools were established and 2)1912-1925 — the
period during the Nykyta Budka's episcopate. The first
period of the missionary activities was very difficult
because of insufficient funding, coupling with a lack of
knowledge of the area and long distances between
Ukrainian settlements. Canadian Roman Catholic bishops
supported Ukrainian missionaries by proving financially and
constructing or renting out convents and schools. In the
first initial period (1902-1911), the Sisters Servants were
compelled to do their own initiative in the organization and
conduct of their life and work. This period is characterized
by a lack of official communication and an absence of
specific directives from Ukraine [28, p. 68].

Initially, bishop Legal wanted to divide the Sisters
Servants into two groups to manage two schools in
Edmonton and Mundare. On December 22, 1902, bishop
Legal informed Father Lacombe that he was ready to buy a
whole block in the eastern section of the town of Edmonton
for the future foundation of Ukrainian Catholics parish for
2300 dollars [1, p. 1]. On January 23, 1903, Father Filias
assured the establishment of a rural mission, but the
Sisters lost sister Taida who died in May 1903 and the
Sisters Servants came to Edmonton. The first Canadian
headquarters and Novitiate of the Sisters Servants were
located there [30]. In six months after arriving in Canada in
July 1903, the Sisters and father Filias left Edmonton and
came to Beaver Lake (sixty miles northeast of Edmonton)
that was located three miles away from their
homestead [2, p. 141-142]. The great number of
Ukrainians, who were settling in this region, seemed to
indicate that a mission here could become an important
religious center for Ukrainian Catholics of the entire
district. In 1905, a convent in Beaver Lake was founded
and Sisters Emilia Klapowchuj, Josaphata Tymochko, and
Caroline Bleschak settled there [28, p.51]. In 1925
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residence became very small and was necessary to build
a new residence for Sisters. Bishop Budka gave his
blessing to the 20000 dollars project and believed that it
should be located in the new Mundare town [31, p. 28]. In
1926 a new convent was built in Mundare and dedicated
to Saint Joseph [28, p. 108].

In 1905, the Sisters Servants and father Mathey Hura
established the St. Nicholas Ukrainian Catholic day school
for 160 Ukrainian children in Winnipeg, but this school
existed without any government assistance and financial
limitations [28, p. 109]. During 1905, archbishop Langevin
continued to put his efforts to procure Sisters Servants for
a school in Winnipeg, and as result of his communication
with the Austrian emperor, Francis Joseph, two sisters
Athanasia-Theodosia Melnyk and Alexia-Anne Chykalo
arrived in Canada in 1906 [18, p. 78]. At first, the Sisters
Servants only taught their pupils the Ukrainian language,
catechism, church music, singing and handicrafts. In 1911
archbishop Langevin built a new school in Winnipeg, with
funds donated to the Vatican for the Ruthenians by an
anonymous benefactor [23, p.182]. Meanwhile, in
September 1908 both Sister Isidore Shypowsky and Sister
Emilia Klapowchuk had been recalled to Ukraine and later
volunteered to work in the Brazilian mission until their
death in 1937 [28, p. 69, 302].

In September of 1910 archbishop Langevin asked
father Adonias Sabourin — served in the Byzantine Rite
1908-1917, to build a spacious Ukrainian Church, with a
basement large and convenient enough to contain the
classrooms of a proposed "Missionary School" in Sifton.
On December 1, 1910, Sister Alexia Chykalo and Sister
Veronica Mary Melnyk and Josaphata Tymochko, who
arrives in 1911, have been assigned to teach the younger
boys and girls at the Missionary School. The school
officially opened on September6, 1912, with five
pupils [22, p. 70; 28, p. 97-99].

The first Basilians priests started their missions where
most numerous Ukrainian immigrants lived. Until 1905
father Platonid Filias had taken the Beaver Lake parish and
area near Mundare (Vegreville, Borshchiw, Moskalyky,
Krakow, Chipman, Hilliard-town, Hilliard-farm, Warwick,
Star, Skaro). Father Platonid Filias stood against
presbyterian Serafym's Church in Beaver Lake where
several dozens of Ukrainians families lived [9]. Father
Sozond Dydyk took Rabbit Hill, Leduc, Calmar and
Thorsby (near Edmonton)— until 1905; father Antin
Strotskyi took care of Star (north Lamont) and in 1903,
after visiting Ukrainian miners in the Crow's Nest Pass was
assigned to the Fish Creek-Rosthern district of central
Saskatchewan [9, p. 19; 20, p. 195]. From their missions,
Basilians Fathers went to settlements of Ukrainian
immigrants that were located several tens and hundreds of
kilometers from each other. The Basilians lived among their
people, fulfilling their spiritual needs and helping to build
schools, churches and community institutions [11, p. 31].
During 1903-1904 Basilians in Canada focused their
attention on established parishes in Edmonton
(St. Joseph), Munder (Sts. Petro and Pavlo), Winnipeg
(St. Nikolas). Missionaries were also organized to gather
money for the building Ukrainian Hospital in Mundare and
Wellington [9, p. 35]. The Basilians established cultural-
educational and fraternal societies to isolate the faithful
from the Ukrainian church's critics. Unfortunately,
sometimes Basilians very actively interfered in the life of
the Ukrainian community. For example, by 1912 in
St. Nicholas parish in Winnipeg, the largest in Canada, had
no secular societies because father Filias incessant
meddling and supervision [20, p. 199].

Although Zholdak returned to Galicia in October 1904
and father Filias followed in January, the next decade of
Basilian activity in Canada started. Several priests arrived
in Canada, in particular, Mathey Hura and Navkratii
Kryzhanovskyi came in November 1903, while Roman
Volynec, Athanasius Fylypiv, and Ivan Tymochko came in
1905 [11, p. 23]. Fathers Hura and Kryzhanovskyi visited
Ukrainian colonies in Manitoba and southeastern
Saskatchewan, where Seraphime and Independent Greek
Church missionaries had been spread their activities. In
1904 father Mathey Hura, who was the first Basilian pastor
at St. Nicolas Church in Winnipeg, organized a Marian
sodality for women and a Night school for adults. In
January 1905 he became the established the first
Ukrainian Reading Association "Prosvita" (Tovarystvo
Chytalni Prosvity), first Ukrainian Heritage School (Ridna
Shkola) and "Ukrainian Mutual Benefit Association of Saint
Nicholas" (Ukrainske zapomohove bratstvo sviatoho
Mykolaia), the first Ukrainian fraternal sickness and death
benefit society for Ukrainian Catholics [21].

Unfortunately, by the summer of 1905, there were
seven Basilians in Canada. The situation began to change
in 1906 when father Strotsky and year later father Volynets
left Canada. In 1909 father Tymochko died and father Basil
Ladyka took over his duties.

3. The Second period of Sisters Servants and
Basilians Fathers' activity in Canada.

On July 15, 1912, Pope Pius X elevated Nykyta Budka to
the dignity of the episcopacy, who was a prefect of the
Ukrainian Theological Seminary in Lviv (Ukraine), delegating
to him a jurisdiction of the newly created Ukrainian Catholic
Ordinariate of Canada, with it's see in Winnipeg [27, p. 555-
556]. As bishop Nykyta Budka arrived in Canada (1912), the
new period in the activity of the Sisters Servants and the
Basilians had started. Bishop considered the education of
Ukrainians one of his main goals, so he established three
Ukrainian Catholic schools in Winnipeg, Mundare, and
Sifton [31, p. 26-37]. Moreover, bishop Budka asked the
Sisters Servants to establish new schools across the
country, especially in areas where the Ukrainians were being
proselytized by non-Catholics [20, p.487]. In 1913, as
Basilian Father N.°Kryzhanovsky encouraged the Sisters
Servants to establish a boarding school at the old Basilian
convent at Beaver Lake, Bishop Budka gave his
12000 dollars for this project [28, p. 75; 31, p. 28].

In 1914, Nykyta Budka asked the Sisters Servants to
expand their mission into Saskatchewan by establishing a
girls' school at Yorkton, the future Sacred Heart Academy.
On November 18, 1915, the Sisters arrived in Yorkton and
started to work on establishing the school [29]. In the same
year, the Sisters helped Father Delaere to establish a
school and a hospital in Sifton, where the Ukrainian settlers
were subject to Protestant proselytism [28, p. 102-103].
The school was working until June 1924, when a fire
occurred, and the Sisters Servants were transferred to
Montreal where they opened an eighth-grade elementary
school in September 1925 [2, p. 632, 642]. In 1935, the
Sisters returned to Sifton and continued their missionary
activity [28, p. 102-103]. During 1901-1925 Sisters
Servants' activity spread in Alberta (Beaver Lake,
Edmonton), Saskatchewan (Yorkton), Manitoba (Sifton,
Winnipeg), and Quebec (Montreal) (see Table 1 "Field of
summer catechetical work (1902-1925)"[17, p. 131-132]
and "Map of the OSBM and SSMI activity 1901-1925").

Bishop Legal was surprised that "[...] the Ukrainian
Sisters who have arrived recently are already vigorously
engaged in learning English from their teachers, the
Faithful Companions of Jesus, and are teaching young
Galician working girls catechism and prayers in their
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language" [28, p. 39-40]. Metropolitan Sheptytsky, when he
visited Canada in 1921, stated that: "[...] The Bishop has a
great consolation in 6 schools for young girls and for
children directed by the Sisters Servants. This Congregation
of Sisters has developed well. They have a hospital and
schools in Mundare (Winnipeg), Edmonton, Yorkton, ltuna,
and Sifton. There is a small orphanage in every convent...
They have a good attitude, their novitiate, under the direction
of Basilian father Kryzhanovsky, is progressing very well.
They have a sufficient number of vocations and the Sisters
who frequently visit normal schools (for teachers), give
lessons in the convent schools. Other Sisters are preparing
to become teachers..." [23, p. 186].

Conclusion. A unique problem in the matter of religious
administration was created by the arrival of the Ukrainian
immigrants. Since no separate organization for Ukrainian
Catholics existed in Canada, as Catholics they would
normally be under the religious care and administration of
the Roman Catholic hierarchy already existing in Canada.
Nevertheless, this solution of the problem soon proved to be
unsatisfactory. The Ukrainians were traditionalists and
belonged to the UCC in Galicia where liturgical language
was understood for every person. Canadian Catholics
prelates were at a complete loss to understand why the
Ukrainian people, who claimed to be Catholics, showed

themselves ill-disposed toward the Latin priests. The
absence of native clergy in Canada forced immigrants to join
other churches where liturgical language was similar to
Ukrainian and where it was possible to get a social
assistance. But other immigrants began to write to the greek-
catholic hierarchy in Galicia, asking for priests to be sent.

To solve this problem Congregation acted on some
advice of Canadian clergy, approving a mission to Canada
of the Basilian Order. Only in 1902, after 11 years, the
Basilian Fathers and Sisters Servants moved from Galicia
to Canada to serve Ukrainian immigrants by the
organization of religious, cultural, educational and social
life of the first settlers. From 1923 the number of Basilians
was slowly growing — 7 in 1922, 15 in 1925, 30 in 1927 and
Sisters Servants — 13 in 1912; 25 in 1918; 20 in 1925.
Consequently, their influence was being felt in homes,
schools, and parishes. They united the Ukrainian
settlements in parishes, gave spiritual support, promoted
the building of churches, schools, hospitals, and taught
children and adults. During 25 years they tried to save
Ukrainians from quick assimilation and integration into
Canadian community. All these efforts were the good basis
for the UCC and Ukrainian diaspora formation and
development in Canada.

Table 1. Field of summer catechetical work (1902-1925)

Number of children
Region Established Number of Number of Number of Number of
) ) Number of Bapt SMBpri ) L
children Eucharist hrismation missions
Edmonton, Alberta 1902 34855 22126 450 326 48
Mundare, Alberta 1903 55162 40921 180 150 42
Yorkton, Saskatchewan 1915 58264 42276 395 288 52
Ituna, Saskatchewan 1920 25268 12192 350 265 17
Winnipeg, Manitoba 1905 25492 20799 235 140 59
Sifton, Manitoba 1910 10370 9566 312 121 16
Montreal, Quebec 1925 10879 6956 45 60 12
Total 220290 154836 1967 1350 246
Map of the OSBM and SSMI activity (1901-1925)
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Hapinwna no peakonerii 15.11.18

TepHoninbCbKMI HaLioHaNbLHUI NeAaroriyHUin yHiBepcuTteT iMm. B. MHaTioka, TepHoninb, YkpaiHa

DIANBHICTbL CECTEP CNYXXEBHULIb HEMOPOYHOI MAPIT TA OO. BACUTIAH Y KAHALI
MPOTAMOM 1901-1925 PP.

Y docnidxeHHi npoaHanizoeaHo disnbHicmb Cecmep CnyxebHuub Henopo4yHoi Mapii ma oo. Bacunisin y KaHadi npomsizom nepwoi nosoeuHu
XX cm. Aemopom dosedeHo, W0 He3saxaloyu Ha YinecnpsimosaHicms micioHepis, ixHi micii ceped ykpaiHcbKux iMmicpaHmie He 6ynu dobpe opaa-
HizoeaHumu. OdHak, npomsizcom 1901-1925 pp. ixHs disnbHicmMb Oornomoasia 3ynuHUMU npoyecu acuminsayii ma nepexody 2peko-kamoJsiukie 0o
iHwux deHomiHayili npucymHix y Kanaodi, siki Ha moli 4ac akmueHo 3any4anu immizpaHmie Ao ceoix 32pomadxeHb. OKkpeMo npoaHanizoeaHo cmae-
JIeHHS1 puMo-Kamosiuybko20 dyxoeeHcmea do micioHepie ma po3eumok micil nid yac enuckoncmea Hukumu Byoku.

Knroyoei cnoea: oo. Bacunisinu (YCBB), Cecmpu Cnyxe6Huyi HenopoyHoi Mapii (CCHM), cesswyeHuku, immiepaHmu, Pumo-Kamonuybka Ljepk-
8a, YkpaiHcbka Kamonuybka Ljepkea, Kanada.
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C. BonolueHko, icTopuk
My3sei cTapoyKkpaiHCbKOI KHUM,
JlbBiBCbKa HauioHanbHa ranepesi MucteutB iMeHi B.I. Bo3Huubkoro, JIbBiB, YkpaiHa

YCTAB LLEPKOBHMM 13 ®OHAIB HAYKOBOI BIBNIOTEKU KUIBCbKOIO YHIBEPCUTETY:
ATPUBYLIA PYKONMUCHOI NAM'ATKM

Po3anssHymo npuHuyunu Haykoeoi ampubyuil Kupunu4HUX PyKOMUCHUX KHU2 6o2o0cnyx608020 xapakmepy i3 aemopcbKol
npakmuku. 30ilicHeHO OemasibHe 8ug4eHHs1 Ycmaay UyepKkoeHo20 EpycanumMcbKo20 i3 Konekyii eiodiny piokicHux KHue i pykonu-
cie Haykoeoi 6i6niomeku im. M. Makcumoeu4a Kuiecbko2o HauyioHanbHO20 yHieepcumemy imeHi Tapaca LlleeuyeHka. Y cmammi
npoaHanizoeaHo emanu ampubyuyii pykonucHoi nam'asmku, siki nepedbayaroms ecmaHoOeJIeHHsI JIoKasi3ayii cmeopeHHs1 ma rno-
6ymyeaHHs KOOeKCY, a mMaKoX 4acy lio20 CIMEeOopPeHHS.

Ha nidocmaei aHanizy mekcmie KHu2u, ecmaHo8JsIeHo ii mun i eu3Ha4eHO Ha3ey Ubo20 Kodekcy. 3'scoeaHO MOHY pedaKuiro
UEepKOBHOCI108 'SIHCLKOI MO8U, SIKOI repernucaHo KHU2y, w0 AornoMoasio 8cimaHo8UMU Mepumopito eu20mosJieHHs1 naM'ssmku.
HemaneHull giniepaHonoziyHull aHani3 nanepy, Ha IKOMy rnepenucaHo Kodekc, J0380J1U8 CKacmu ysi8JIeHHs1 PO MoXnueuu
4ac lio2o KonitoeaHHs. [Ipo6nema eu3Ha4yeHHsI Yacy CMEBOPEHHS KHU2U roJisi2ana Makox y Oepesio3Hag4yoMy aHarisi mekcmy,
docnidxeHHIo naneozpagiyHux ocobnueocmeli KUPUUYHOI NaM'amku, enemeHmie 03006s1eHHSI KHUXXK08020 6510Ky. lMopyweHo
numaHHsi NPo eu3Ha4yeHHs1 4acy eu20moeJsieHHs1 onpaseu, il KoHcmpykyii, Mamepiany ma ogopmreHHs. [IpoaHanizoeaHo cmaH
36epexxeHocmi kodekcy, wjo Aasio nidcmaeu Onsi po3yMiHHs1 pieHsl io2o 3ampebysaHocmi kopucmyeayamu. [ocnidxeHo icmo-
pito ma emanu pecmaepauii pykonucy. Ha ocHoei npoeeHieHyill, a mako 3anucie icmopu4yHo20 xapakmepy, OKpecJsieHO JloKarli-
3ayiro nobymyeaHHs1 ma Mizpauiro docnidxyeaHo20 crnuckKy €pycanuMcbko20 Ycmagy 00 MOMeHmMy (i020 nomparnssiHHs Y ¢)OH-
9du Haykoeoi 6i6niomeku iMm. M. Makcumosuya.

Knroyoei cnoea: Ycmae yepkogHull EpycanumcbKull, pyKkonucHa nam'smka, Kupusnu4Ha pyKkonucHa KHu2a, ampubyuisi, Koou-
kosozisi, Haykoea 6i6niomeka im. M. Makcumoeuya KHY imeHi Tapaca Lllee4yeHka.

CT1piMke 3pocTaHHs poni iHdopmauii Ta notped pos-
LUMPEHHS 3HaHb Y XWUTTI Cy4acHOro cycninbcTea nigcunioe
PO3BUTOK rymaHiTapHux cTyain. OctaHHiM Yyacom npiopu-
TEeTHMMM B YKpaiHi Big3HaA4alTbCA OOCMIAXKEHHS KHUMA i
KHWXHOT KynbTypu. BUBYEHHS AaBHBOI KHUMM CNpUSE SKic-
HOMY PO3YMIiHHIK iCTOpIi ioen, ysaBneHb i MeHTanbHOCTI

HalMX nNpepakiB, PiBHA iX OCBIYEHOCTI, a TaKkoX KynbTYpHOI
aHTpononorii n icTopii NOBCSIKAEHHS PaHHLOMOOEPHOro
yacy. Y XVI cT. nepeBaxHy BinbLUiCTb KHUXKOBOIO penep-
Tyapy cknagarna pykonucHa kHura 6orocnyx6oBoro xapa-
KTepy, TOOTO nitepaTypa, sika BUKOPUCTOBYBanacs y uep-
KBax Mpu 34iNCHEHHI pi3HMx BorocnyxiHb (BeYipHsi, nose-
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