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Background. The article substantiates that religious tolerance is one of the fundamental values of modern democratic
society, contributing to the preservation of peace, ensuring stability, and fostering mutual understanding among various national
and ethnocultural communities. It is established that in contemporary secularized society, issues of religious tolerance acquire
particular significance. It is proven that a significant portion of the population exhibits aggressive attitudes primarily due to
insufficient information about believers of other denominations. The author of the article asserts that religious processes in Ukraine
are closely linked to the security dimension of both individual states and the international community.

Methods. A number of methods were applied during the writing of the article: historical analysis was used to study
interconfessional and state-church relations in dynamics and historical retrospect; content analysis was employed to examine the
current situation in the security space of the religious sphere; the hermeneutic method was used to study the Statutes and main
sacred texts of the confessions represented in Ukraine; the comparative method served to compare data indicators from the State
Service for Ethnic Policy and religious reports and statistics; the method of expert evaluations and statistical analysis was used
to interpret various sociological data related to interconfessional tolerance. The use of a range of philosophical and general
scientific methods made it possible to comprehensively study and forecast the confessional structure of Ukrainian society.

Results. Itis determined that Ukraine, as part of the European space, actively cooperates with international institutions in
ensuring interfaith peace and protecting the rights and freedoms of believers. The fight against religious discrimination in Ukraine
is declared at the highest level. However, it is demonstrated that in the context of contemporary challenges-primarily open warfare,
migration processes, and the rise of radical sentiments-issues of religious tolerance constitute an integral part of the strategy for
ensuring national and international security.

Conclusions. Thus, the article proves that the issue of religious tolerance and the security dimension in the context of
Ukrainian-European interaction is both relevant and significant from scientific and practical perspectives. Today, it generates
considerable public resonance. Prospective research on this issue will enable a deeper understanding of the mechanisms for
ensuring religious peace and stability both in Ukraine and in Western European countries, which is an integral part of democratic
development and international cooperation.
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Background

Relevance of the topic. Over the years of independence,
Ukraine has not developed a stable methodological
approach to building information security in the religious
sphere. As one of the post-Soviet countries, Ukraine
emerged after the dissolution of the Soviet Union as a
polyconfessional and multinational state. The presence of
numerous religious organizations with a long history and
traditions has shaped a unique national cultural landscape,
customs, and rituals. However, over three and a half
decades of independence, the religious issue in Ukraine
remains one of the most significant conflict-generating
factors, periodically escalating into tensions. The
development of civil society based on the model of modern
Western democracy is impossible without the peaceful
coexistence of representatives of different religious
denominations within the same territory. Adherence to the
fundamental principles of tolerance should contribute to the
harmonization of state-church and interfaith relations in
contemporary Ukraine.

Religious tolerance is one of the fundamental values of
modern democratic society, ensuring peace, stability, and
mutual understanding among different national, religious,
and cultural communities. In today's secularized world,
globalization processes are gaining significant intensity,
which further highlights the importance of religious and
intercultural tolerance. Russia's war against Ukraine has
demonstrated the close connection between religion and the
security dimension, affecting both individual states and the
international community as a whole. Therefore, the
relevance of this study is driven by the interrelation between
interfaith and state-church relations in Ukraine and their

ISSN 2521-6570

direct connection to national security issues. Moreover, the
religious question in Ukraine has gained international
attention, with the issue of religious tolerance in the country
being actively discussed by the leaders of major Western
democracies.

Analysis of recent research and publications. The
proposed article is one of the first academic explorations of
a new understanding of the security issue in the context of
interreligious conflicts. Today, the global community is
reassessing the distorted religious-political doctrine of the
Russian Orthodox Church (ROC), one of the largest
Christian organizations in Europe. Concepts such as the
"Triune Rus", the "Russian World", and the "grace-filled
Russia versus the sinful West" have had a toxic impact on
shaping a new order of interaction among Local Orthodox
Churches worldwide. Religious controversies and security
issues in Europe are now closely interconnected. This article
represents one of the first political science studies dedicated
to examining the interdependence of state policy in the
religious sphere, European experiences in interfaith
relations, national security, and the formation of a new Local
Church. This complex set of issues has been one of the
primary causes of the invasion of Ukraine. According to the
leading contemporary Orthodox theologian, a former
member of the Ukrainian Orthodox Church (UOC),
Archimandrite Cyril (Hovorun), the activities of the UOC-MP
in Ukraine have become a crucial "bargaining chip" in the
negotiation process between the United States, Russia, and
Ukraine (Hovorun, 2025).

The foundation of classical research in the field of
interfaith relations and Ukraine's security policy traditionally
includes the works of |. Bohachevska, V. Bondarenko,
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S. Bortnyk, K. Govorun, O. Horkusha, V. Voynalovych,
Father Heorhii Kovalenko, A. Kolodnyi, O. Predko, O. Sahan,
L. Filipovych, Yu. Chornomorets, and many others. Referring to
the works of these domestic and foreign scholars has facilitated
the analysis of religious and security policy in Ukraine,
particularly in the context of Ukrainian-European cooperation
and the joint struggle against the aggressor.

The purpose of this article is to analyze state policy in the
religious sphere in the context of national security and the
formation of a common Ukrainian-European space for
combating Russian occupation. Intense interfaith interactions
and poorly conceived state-church relations have led to the
absence of dialogue based on tolerance. The ban on the
Ukrainian Orthodox Church of the Moscow Patriarchate
(UOC-MP) is, on the one hand, an obvious and justified step
in the context of Russia's war against Ukraine. However, it has
also sparked significant resistance both within Ukrainian
society and among the global community. Therefore, studying
the interdependence of security factors and state policy in the
religious sphere becomes even more relevant. Particular
attention is given to the development of new effective
mechanisms for combating religious intolerance.

Methods

The research methodology was based on methods such
as systemic and structural-functional analysis, synthesis,
comparison, and generalization. Content analysis and the
historical approach were also of particular importance.
Additionally, a key method for all political science studies is
the behavioral approach, which involves examining human
behavior and the ability of individuals to coexist within a
shared social environment.

Results

In any democratic society that upholds freedom of
conscience and religious belief, there are inevitably diverse
religious, cultural, and ethnic communities and groups. The
process of their peaceful coexistence depends on numerous
factors. First and foremost, these include historical traditions
and the experience of interfaith and state-church relations.
Secondly, the level of cultural development plays a significant
role. Thirdly, existing legislation regulating religious freedom
is a crucial factor. Fourthly, the attitudes of adherents of
different religious organizations and their spiritual centers also
influence this process (Kuzmuk, & Petruk, 2018). Thus, the
degree of mutual respect, and indeed the very possibility of
coexistence within a shared territory, is contingent upon
multiple factors — primarily, the disposition of believers
themselves and their religious leaders.

Given the multiculturalism that has historically developed
in Ukraine, it is essential to find ways to ensure peaceful
coexistence and constructive dialogue. Clearly, for further
improvement of the situation, it is necessary to substantiate
and establish principles that would enable the harmonization
of interfaith relations within the framework of Ukrainian state-
building (Kobetiak, 2015, p. 81)

The concept of tolerance has always been significant;
however, it began to be widely applied during the era of
European interreligious conflicts. It became evident that
Catholics and Protestants could not achieve dominance over
one another through theology or missionary efforts. For
Ukraine, which is currently experiencing war, establishing
tolerant relations among representatives of different religious
communities is a strategic task, as it is directly linked to the
security dimension and the national identity of Ukrainians.

In its literal translation from Latin, tolerantia means
"patience". However, modern researchers such as
A. Kobetiak, A. Kolodnyi, P. Saukh, and L. Filipovych, whose
views are worth considering, argue that such a translation
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inaccurately (and narrowly) conveys the essence of this
concept, impoverishing its meaning. In the Russian
language, for example, "tolerance" traditionally implies
merely a willingness to indulgently accept another opinion,
often carrying a connotation of condescension toward others
(Kobetiak, 2023, p. 104).

Indeed, in the tradition of East Slavic languages, the
term "tolerance" is often associated with the word
"TepnumocTb" (tolerance, forbearance). However, in our
understanding, tolerance is not merely passive coexistence
or religious indifference (apathy), which leads not to respect
for others but to general indifference toward anything
"different" (Gavrilyuk, 2011, p. 108). Tolerance is not about
"enduring" out of mercy or pity; rather, it is about empathy,
active engagement, understanding, recognition, and
acceptance of the "other" as an equal. Most importantly, it
implies openness and a willingness to engage in equal and
constructive dialogue. The modern world and contemporary
living conditions dictate that people do not simply want to be
"tolerated"; they seek acknowledgment and respect for their
personal choices.

In the general perception of a 21st-century democratic
society, religious tolerance as a socio-cultural phenomenon
serves as the foundation for the peaceful coexistence and
interaction of religious communities within a shared territory
(for example, within the borders of a single country). This
understanding of tolerance implies the recognition of every
individual's right to their own religious beliefs and practices,
the absence of discrimination based on religion, and, most
importantly, a willingness for dialogue and cooperation
(Ishchuk, & Sagan, 2022, p. 22).

Large-scale global conflicts, such as those in Ukraine
and the Gaza Strip, have a pronounced religious dimension.
Therefore, the impact of religious tolerance on the national
security of any country is evident. This influence can
manifest through the reduction of interfaith conflicts, the
prevention and eradication of extremism and xenophobia,
the strengthening of social cohesion, and the reinforcement
of national self-identification, including through a shared
religious framework. In particular, in democratic societies,
where freedom of religion and equality of rights are
theoretically guaranteed at the legislative level, a favorable
environment for peaceful coexistence and constructive
dialogue is established. At the beginning of the 21st century,
such harmonious coexistence became known as
multiculturalism (Saukh, 2001).

The term "multiculturalism" emerged in academic
discourse in the early 1990s. It denotes a respectful attitude
of the majority population toward minorities, the equal status
of different cultural traditions, and an individual's right to
choose their identity. A key defining feature of
multiculturalism is the ability to preserve one's identity within
a multicultural society despite the influence of other cultures.
Ukrainian researcher Svitlana Drozhzhyna, whose
perspective is worth considering, notes that contemporary
philosophers, legal scholars, and political scientists define
multiculturalism as a new ideology, policy, and social
discourse that recognizes the value and legitimacy of
cultural pluralism as well as the significance of religious
diversity. The fundamental factor of a multicultural and multi-
religious society should be universal human values and the
uncompromising observance of human rights in all spheres
of life, including the protection of national, political, religious,
and linguistic rights. This, in turn, fosters a process of steady
democratization of society, modeled after the Western
world. Thus, only multiculturalism, based on universal
human values and principles of equal coexistence among
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various forms of cultural life—including subcultural forms—
should become a new unifying ideology that contributes to
strengthening security factors (Drozhzhyna, 2008, p. 104).

Legal mechanisms, social initiatives, and modern
educational programs play a crucial role in ensuring religious
tolerance. Before the war, Ukraine had gained significant
experience in this area. The interfaith situation, compared to
the 1990s, had stabilized considerably. While there was
tension between the newly established Orthodox Church of
Ukraine (OCU) and the Ukrainian Orthodox Church of the
Moscow Patriarchate (UOC-MP), it was neither overt nor
aggressive. The active phase of parish transitions from the
UOC-MP to the OCU had already concluded by 2020. Thus,
over 30 years of independence, governance institutions
largely succeeded in establishing interfaith and state-church
relations that could be characterized as peaceful and
tolerant. With few exceptions, religious tolerance in Ukraine
was based on a general declaration of peace, a policy of
non-interference in the affairs of other religious
denominations, respect for differing views, and a relatively
democratic legal framework in the realm of freedom of
conscience (Clark, & Vovk, 2019).

In addition to stabilizing interchurch relations, the
security situation in Ukraine also significantly improved.
Despite Russian aggression and the ongoing Anti-Terrorist
Operation (ATO), religious organizations—especially after
the Revolution of Dignity—played a positive role in stabilizing
society. They actively participated in prisoner exchanges,
peacekeeping efforts, the establishment of military
chaplaincy, and international peace missions. These
underscores significant achievements in interfaith dialogue,
although several challenges remain due to political and
social factors. European practices, particularly through
organizations such as the Council of Europe and the OSCE,
offer effective approaches to strengthening religious
tolerance as an essential component of national and
international  security. Thus, over the years of
independence, Ukraine has largely succeeded in developing
a comprehensive model of state-church and interfaith
relations that aligns with the European model of civil society
in a multicultural environment (Boreyko et al., 2021).

Despite significant positive aspects of state policy in the
religious sphere, a constructive dialogue between the
hierarchs and adherents of Ukraine's two largest religious
denominations has not been achieved. The key goal of
Orthodox reform in Ukraine—all the radical actions of the
Ecumenical Patriarch, which largely led to a crisis in the
Universal Church, as well as the efforts of numerous
Ukrainian and global theologians and hierarchs—was the
formation of a Single Local Church in Ukraine. However, this
primary goal has not been realized.

Another significant conflict-generating factor is the
presence of the Moscow Patriarchate in Ukraine's religious
landscape. For a long time, the Ukrainian Orthodox Church
(UOC) positioned itself as a separate structural and
administrative unit of the Russian Orthodox Church (ROC)
"with broad autonomy rights". After the Council in Feofaniya in
May 2022, the UOC declared full independence from the
Moscow Patriarchate. All references to affiliation with the
Russian Church were removed from its Statute. Metropolitan
Onufriy  introduced  specific  liturgical  modifications,
characteristic only of the Primate of an independent Church,
while some dioceses openly declared their complete breakwith
the ROC. However, a special religious studies examination,
conducted by the State Service for Ethnopolitics and Freedom
of Conscience, confirmed the continued affiliation with the
Moscow Patriarchate (Conclusion of the religious expert
examination ..., n.d.).
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From the end of 2022, a new phase in church-state
relations in Ukraine began. A new head of the State Service
for Ethnopolitics and Freedom of Conscience was
appointed—Professor Viktor Yelensky, a former MP from the
European Solidarity party and an active advocate of the
Orthodox Church of Ukraine (OCU). President Volodymyr
Zelensky, previously a passive-neutral observer of religious
affairs, transformed into a lobbyist for the Ukrainian Church.
At the same time, on August 20, 2024, the Parliament
adopted Bill No. 8371, banning religious organizations
affiliated with the Russian Orthodox Church (ROC).
Gradually, the OCU took on the role of a state church,
displacing its long-time leader, Patriarch Filaret. Meanwhile,
the UOC continued to lose parishes, which transitioned to
the OCU. It became labeled as a collaborator church,
accused of cooperating with the aggressor state. In various
regions, criminal cases were initiated against clergymen,
including well-known hierarchs, with some facing long-term
imprisonment (Kuzio, 2022).

The new aggressive state policy in the religious sphere
has led to further parish transitions, instability in interfaith
relations, and tensions in the interaction between the Church
and local authorities. The possibility of a constructive
dialogue in the UOC—OCU-state format has been lost. Amid
the ongoing war with Russia, this significantly affects the
stability of the state and serves as a major conflict-
generating factor within the country. Religious conflicts and
public resistance against the perceived "persecution" of
Orthodox believers undermine national security, which
remains a top priority today. Moreover, there is growing
speculation that the UOC issue could become a key topic in
U.S.—Russia negotiations. Recent statements by newly
elected Donald Trump align with the possibility of a scenario
where UOC churches and property could be returned.

Finally, it is essential to emphasize that in such complex
and unpredictable wartime conditions, marked by
widespread misinformation, rapidly shifting geopolitical
intentions of our overseas partners, and an oppressive
interfaith situation, a new model of state-church relations
must be developed. This model should be effective
regardless of changes in state leadership or political
directions. It must remain independent of political agendas,
ensuring harmonious and stable relations between religious
organizations, based on peaceful yet competitive
cooperation. Only then will global transformations and shifts
in Ukraine's international interactions not pose a critical
threat to interfaith relations within the country (Hovorun,
2016, p. 290).

Discussion and conclusions

Summarizing the findings, it is important to highlight that
Ukraine's experience in state policy within the religious
sphere, particularly in its connection to national security,
demonstrates significant achievements in the development
of interfaith dialogue. However, a number of challenges
remain, primarily related to political and social factors.
Ukraine's cooperation with European partners in this context
includes experience exchange, the development of joint
projects and programs aimed at strengthening interreligious
dialogue and preventing conflicts based on religious
differences. Such collaboration not only enhances security
levels but also creates conditions for the harmonious
coexistence of various religious traditions, fostering the
development of an open and tolerant society.

The issue of tolerance in the religious sphere and its
security dimension in the context of Ukraine-Europe
interaction remains relevant and significant both from a
scientific and practical perspective. Research in this area
allows for a deeper understanding of the mechanisms that
ensure religious peace and stability, which are essential for
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democratic development and international cooperation. The
scientific interest in this topic is expected to grow. Without
the involvement of government officials, religious and
political experts, philosophers, sociologists, and other
specialists, it is impossible to develop a well-thought-out and
effective model of cooperation between state institutions
and religious organizations. Only such collaboration can
contribute to harmonizing interfaith interactions based on
tolerance. In turn, peaceful cooperation between religious
organizations is a crucial component of national security,
both in Ukraine and on a broader European scale.
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XuToMupcbKkuii aepxkaBHUIA yHiBepcuTeT iMmeHi IBaHa ®PpaHka, XKutomup, YkpaiHa

PENIMNAHA TONEPAHTHICTb TA BE3MNEKOBUA BUMIP: YKPAIHCbKO-EBPOMEWUCBHKA B3AEMOAISA

B ¢ Ty n. HazonoweHo, wio penizitiva monepaHmHicms € 0OHi€r0 3 OCHOBHUX YiHHOCMel cy4acHo20 0eMOKpamuyHo20 Cycrinibcmea, sika crpusie 36e-
PEXeHHI0 Mupy, 3abesneyye cmabinbHicme ma 63a€MOPO3YMIHHS MiXK Pi3HUMU HauioHaIbHUMU ma emHOKY/IbMyPHUMU CriiflbHomamu. YcmaHoes1eHo, Wo
@ CyYyacHOMY CeKyJIsipu3oeaHoMy Cycrinibcmei numaHHs peniziliHoi moniepaHmHocmi Habyearomsb 0co6/1u8020 3HaYyeHHs1. [loeedeHo, W0 3HaYHa KinbKicmb
HaceJleHHs1 HalaulmosaHa azpecusHo Jiuwe momy, wo eosiodie HedocmamHbOHo iHghopmauieto Npo 8ipsH iHwWux KoHgbecil. BucoeneHo nepeKoHaHHs, Wo
peniziliHi npoyecu e YkpaiHi micHo noe's3aHi 3 6e3nekosum eUMIpoM sIK OKpemux depxaes, mak i MbXHapoOHoI cninsHomu.

M e T o A u . 3acmocoeaHo HU3Ky Memodia: icmopu4Huli aHani3 01151 8UBYEHHSI MiXKKOHGbeCilIHUX ma Oep)KasHO-YepPKOBHUX 8iOHOCUH y OuHamiyi ma
icmopuyHili pempocnekmuei; KOHMeHmM-aHani3 0711 eU8YEHHs MOMoYHoI cumyauii y 6e3nekoeomy npocmopi pesni2iliHol nIowuHu; 2epMmeHeeMuUYHuUl
MemoOd — 07151 suUBYEHHS cmamymie ma OCHOBHUX caKpalslbHUX meKkcmie npedcmassieHux 8 YkpaiHi koHgbecil; mopieHsnbHUl Memod — 01151 3icmaeneHHs
OaHux rnoka3Hukie ciyx6u 3 emHonosimuku ma peniziliHux 3eimie i cmamucmuk; Memod eKkcrnepmHuUx OyiHOK ma cmamucmuY4Hull aHani3 pi3HomaHim-
HuX coujonio2i4YHux GaHux noe's3aHux i3 mosiepaHmMHicmMr MiKKOHpeciliHux e3aeMuH. BukopucmaHHs HU3KU ¢hinocoghcbKux ma 3a2asibHOHayKoeux
memodie do3eosnusno ecebiyHo docnioumu ma cnpo2Ho3ysamu KOHGeCiliHy cmpykmypy yKpaiHCcbKo20 cycninbcmea.

Pe3ynbTaTtu. O6rpyHmoeaHo, ujo YkpaiHa sik YacmuHa €epornelicbko20 Mpocmopy akmueHo crienpayroe 3 MbkHapoGHUMU iHcmumyuyismu y
chepi 3abe3neveHHs1 MiXXKOHgpeciliHo2o Mupy, 3axucmy npae i ceo60d eipyroyux. B YkpaiHi 3a0eknapoeaHa 6opombba 3 peniziliHolo duckpumiHayieto
Ha Halisuwyomy pieHi. OOHaK eusiesieHo, UWj0 8 yMoeax Cy4yacHUX UKJIUKie, nepedycim 8idkpumoi eiliHu, miepauiliHux npouyecie, pocmy paduKanbHUX
Hacmpoie, nuMaHHs pesi2itiHoi mosiepaHmMHocmi € Hegid'eMHOIO YacmuHor cmpamegii 3abe3nevYeHHs1 HayioHasIbHOI ma MiXKHapoOHOT 6e3neku.

B u c H o BKWu.[JosedeHo, ujo mema peniziliHoi monepaHmuHocmi ma 6e3nekoeoz2o eumipy 8 KOHmeKkcmi ykpaiHcbKko-eapormnelicbkol 83a€mo0ii €
aKkmyarsnbHOI0 i 8aXK/1UBOIO SIK 3 HAYKOB020, MakK i 3 Ipakmu4Ho2o noansdy. Cbo200Hi 80Ha 8uUKIUKae 3HaYyHuUll cycninbHuUll pe3oHaHc. [epcnekmueHi
docnidxeHHs yieil npo6nemamuku 0o3eonsimsb 2nubuie 3po3ymimu MexaHi3amu 3abe3neyvyeHHs penieiliHo2o Mmupy ma cma6inbHocmi sik 8 YkpaiHi, mak
i 8 kpaiHax 3axiOHoi €eponu, wjo € He8id'eMHOI YacmMUHOI 0eMOKPamu4YHo20 Po38UMKy U MiXXHapOOHOI crienpayi.

Knio4yoBi cnoBa: iHppopmayilina 6e3neka, peniziliHi opaaHizayil, 6ymms ykpaiHyie, depxaeHa nonimuka y cdpepi penieii, monimuka
KoHgbideHyiliHocmi, 2pomadsiHcbKe cycnifibcmeo.

ABTOp 3asiBNsie Npo BiACYTHICTb KOHGNIKTY iHTepeciB. CnoHcopy He Gpanu y4yacTi B po3pobreHHi AocnigkeHHs; y 36opi, aHanisi um
iHTepnpeTaLii AaHWX; y HaNUCaHHI pyKonucy; B pilLeHHi npo nybnikaLiio pe3ynbTaris.
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