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The article provides a general description of the image of friend and enemy in early
Greek lyrics. First of all, the author defines the specificity of the key lexemes of the ancient
Greek language for the studied concepts, namely gpilog, and éxOpog, emphasizing their
diversity, ambiguity, "untranslatability” and contextuality. This situation is also connected
with the presence of a kind of "dictionary" of both friendship and enmity in the language of
the ancient Greeks.

It is proved that the source of the designation of a person as a "friend/enemy" for the
early Greek lyricists was the work of the archaic epic, namely the works of Homer and
Hesiod since both epics and lyricists noted that both gods and humans can be friends. At
the same time, it is emphasized that the possibility of friendly relations with the
transcendent was widespread in the ancient Near Eastern tradition. By examining the
works of such early Greek lyricists as Alcmaeon, Anacreon, Bacchylides, Pindar, Sappho,
and Theognis, it is proved that the image of a friend is dual, according to the use of one or
another lexeme @iloc or éraipog. Dilog denoted a friend with whom a person has a
spiritual/emotional affinity, although this did not exclude usefulness, while éraipoc
determined the relationship between the mundane and everyday. This distinction between
friendship and kinship was also due to the reflections of the pre-Socratics, as they
contributed to this clarification by arguing that there are conditions for friendship that do
not necessarily exist between family and friends.

It has been proved that enemies in the context of the works of the lyricists of the pre-
classical period of ancient culture exist not only in the relations between people but also
between certain mythological characters. The Greek poets of the pre-classical period did
not hate the enemy as such only for some atrocities, but it was a mutual feeling. One was
not at odds with a person blindly, thoughtlessly, but because of the corresponding
(in)action with which this or that person was associated. The image of the enemy has not
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only a negative meaning, since negative, sometimes even cruel feelings will be felt towards
him, but also positive and friendly ones, if he really deserves it.
Keywords: ancient culture, epic works, lyric poets, idea of friendly relations, enmity.

OCOBJIMBOCTI CEMAHTHUKH "JIPYT'A" 1 "BOPOTI'A" B APXATYHIN
JIIPULI: 3ATAJIBHA XAPAKTEPUCTHUKA

Bimaniu Edyapoosuu Typenko, vitali_turenko@knu.ua
00Kmop hinocoghcorux Hayx, cmapuiuii HAyKOBUIL CNiBPOOIMHUK
Kuiscvrkuu nayionanvnuu ynisepcumem imeri Tapaca [llesuenxa

Y cmammi 30iticnioemucs 3acanvna xapakmepucmuxa oopasy opyea i 6opoza 8
panHvoepeyvkiu nipuyi. Ilepedycim, asmop e6usnauae cneyughiky KiO408UX JieKcem
0a8HbOZPEYbKOI MOBU HA NO3HAYEHHS OOCHIONCYBAHUX NOHAMb, a came Qilog i &xOpog,
nioKpecnoyy  0a2amomanimuicms, HeOOHO3HAUHICMb, «HENepeKIaoHicmby ma ix
KOHmexkcmyanouicmo. Taxka cumyayis maxkoxc noe8’si3aHa 3 HAAGHICMIO C8020 pOoOYy
«CILOBHUKIBY K OPYAHCOU, MAK | BOPOICHEUT Y MOBI OABHIX EJLIHIB.

Ob6rpynmoeano, W0  OMHCEPelbHO  OCHOBOI0  HA  NO3HAYEHHI  0CoOU
«OpY20M/80p0O2OMY Ol PAHHLOSPEYLKUX TIPUKIE OY8 00pOoOOK apxaiuHoco enocy, a came
npayi I'omepa I'ecioda, ockinbku sK eniku, maxk i JAipuxu 3ay8acuiu, wo Opy3amu
Modcyms Oymu, K Ooeu, max i aroou. Boowouac, niokpecaroemuvcs, wjo UMOBIpHICIb
OPYVIICHIX ~CMOCYHKI8 3 MPAHCYEHOEeHMHUM 0Y10 po3noscroddcere iy OasHill
OU3bKOCXIOHIU mpaduyii. Pozenadarouu 0opobOOK maxux paHHbocpeybKux aipuxis, 5K
Anxkmeon, Anaxkpeonm, Bakxinio, Ilinoap, Cangho i @eocnio, dosedero, wo obpas opyea
o0goicmutl, 8iONOBIOHO 00 6ICUBAHHA M€l YU THWOI 1excemu @ilog, abo Etaipos. Pitog
NO3HAYAN0 Opyed 3 AKUM Y TIOOUHU € OYX0B8HA/OYULe8HA NPUSA3Hb, XOUd KA | He BUKTIOYALA
KopucHocmi, mooi K ETaipos 0emepMminy8alo CmoCcyHKu OyOeHHi ma noscaxkoenti. Taka
BIOMIHHICMb OpYoHcOU | cnopioneHocmi Oyna 0OymoeieHa i peghiexciamu 00COKpPamuKia,
OCKINIbKU came 80HU 3pOOUNU C8ill BHECOK V Ye PO3'SICHeHHsl, CMBEPOANCYIOUU, WO ICHYIOMb
VYMOBU OJis1 OPYHCOU, 5IKI He 0008'I3K080 HAABHI MIdIC PIOHUMU MA OAUZLKUMUL.

Jlosedeno, wo eopoeu 6 Kowmexkcmi O00pOOKY NipuKkié OOKIACUYHO2O Nepiody
AHMUYHOI KYyIbmypu ICHYIOMb He auuie Yy CMOCYHKAX MidC A00bMU, dale U mumu 4u
iHwumu  migponociunumu  nepconadxcamu. I peyvki noemu  OOKIACUYHO2O Nepiody
HEeHasUOIIU 80poea AK MAKo20 He auule 3a SKiCb 3100iAHHA, ane ye OVI0 AK 83aEMHe
nouymms. Bopoeyeanu 3 ntoounoio He ciino, 6e30ymHo, a uepes 8ionogioHy (no)oiio, 3
AKUM nos'azana 6yna ma uu inuia ocooucmicms. Ob6paz 60poza Mae He MiNbKU He2AMUBHe
3a6apeieHts, a i NO3UMuUGHe i NpusizHe, AKWO0 6iH Ha ye OIliICHO 3ACTY208YE.

Knrwuosi cnosa: anmuuna Kyiemypa, eniyni meopu, HipudHi noemu, yse1eHHs npo
OpYy#CcOY, CMOCYHKU, BOPOICHEUA.
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Purpose of the study

The relevance of the research topic lies in the fact that each of our lives is
filled with both friendly and hostile attitudes in interpersonal relationships. At the
same time, it should be noted that "friend" and "foe™" are not only about people's
attitudes towards each other, but also on a global scale — between communities,
states, and nations. Russia's full-scale war against Ukraine has further highlighted
the problem of defining who is a friend and who is an enemy of our country.
Therefore, realizing that Ukrainians have chosen the European path of
development, it is important to turn to the origins of European civilization, namely
to the heritage of ancient culture (including ancient Greek poetry), where one can
trace the unique and fundamental foundations of the Western understanding of the
phenomena of friend and foe.

In general, it should be emphasized that for the Greeks, the principle of
polarity was one of the leading principles in their way of perceiving and
representing the world. The ancient authors themselves used the analytical
technique of thinking in terms of pairs of opposites, formulating opposites that they
believed structured the world. In particular, when it comes to interpersonal
relations, the following antinomian pairs are key: friend-enemy.

Scientific works of such outstanding linguists and researchers of ancient
Greek lyrics as E. Benveniste [Benveniste 1969], J. Dietrich [Dietrich 2014],
R. Hyatte [Hyatte 1994], D. Konstan [Konstan 1996, 1997], D. E. Murr [Murr
2020], and L. Swift [Swift 2022] became the basis of our study. However, they lack
a systematic analysis of the image of the friend in early Greek lyrics.

Consequently, our article aimsto try to formulate the key aspects of
consideration and understanding of friend and enemy in the works of ancient Greek
lyricists of the pre-classical period (V11-VI centuries BC).

Research findings

More generally, it should be noted that Homer also explored the nature of
friendship, saying that "the deity always leads like to like — og aieil Tov opoiov dyet
0e0¢ ¢ tov Opop" [Od. XVII 217]. Representatives of early Greek poetry express
their understanding of the friend in quite an interesting way. Continuing the epic
tradition represented by Homer [Od. 11, 218-224] and Hesiod [Theog. 97-98, 125,
132, 177, 206, 306], they also identify two key vectors of friendship: between
humans and between gods and humans.

Speaking of the friendship between the gods and man, it is worth noting that
in the early Greek lyrics, we observe reciprocity in these relationships - both the
friendly attitude of the gods towards man: "May | have due measure of youth, and
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Phoebus Apollo son of Leto love me" (fifng pétpov &yoyu, @roi 8¢ pe Poifog
AnoAlov)" [Theogn. 1119];

He is honoured as a friend by the immortals» (tetipartai te Tpog abavatwv
@irog) [Pi.Istm. IV. 59];

«Psappho, I have fallen in love with you, Aphrodite, Princess of Cyprus»
(Wanpor o€ @ikng &Eoya kaAlMppovog “Agpodita Kdnpw Baciin) [Sapph. fr. 65,
5-6 V].

d1hia — and this is clear from the above passages — is first of all affection,
attachment, and friendship. ®1\ia is opposed to picog — hatred. Like &pwg, @ihia is
spontaneous and natural, but, unlike the former, @iAia is a disposition born of an
inner impulse, an emotional affection, a sense of closeness and community. The
closeness and openness of the feeling of giAia is also indicated by the related word
eidnuo, kiss. This togetherness is valuable in itself and therefore self-sufficient.
The word @iiia covers relationships based on strong affection, such as family or
love relationships, as well as ordinary acquaintances and relationships based on
profit. It has also been used to refer to relationships of mutual benefit and trust that
create special kinds of obligations (such as alliances made for political reasons),
and to sublime spiritual relationships. In a broader sense, the word could refer to a
relationship of community or even just correlation (in space or activity) [Turenko,
2014, p. 49]. Note that the possibility of friendly relations with the transcendent
was also widespread in the ancient Middle Eastern tradition [Dietrich 2014, p. 164].

Conversely, if we talk about the friend within the context of interpersonal
relationships, Theognis and Pindar write about it particularly vividly. In his Elegies,
for example, Theognis writes about the need to be careful in choosing friends:
“Make not friends, son of Polypaus, with any of these thy townsmen from the heart
and not for need; but let thy tongue give all men to think thou art their friend, while
in act thou mingle with no man any sober business whatsoever: for thou shalt know
the minds of the miserable sort, and that there's no trusting them in what they do,
but they have come to love wiles and deceits and cozenings like men no longer sure
of life. Never take confident counsel, Cyrnus, with a bad man when thou wouldst
accomplish a grave matter, but seek the counsel of the good, Cyrnus, even if it
means much labour and a long journey. Share not thy device wholly with all thy
friends; few among many, for sure, have a mind that may be trusted” (Mndéva
tvde pilov moted, TTolvmaidn, dotdv 61 &k Buuod ypeing obveka undepfic: AL
Soxel pev mio dmd yAdoonc eiloc stvar, ypfipno 8¢ coppeiénic undevi pnd” otodv
oToVdUioV’ YVOGL Yap O1lupdY Qpévag avopdv, 65 dG optv €n” Epyoloty mioTic &’
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ovdepio, ALY OOAOVS ATATAG TE TOAVTAOKING T  €PIANcAY 0VTMOC O AVOPEg UNKETL
colduevol. Mrote, Kdpve, kakd micuvog BovAeve oov avdpi, edt” dv omovdaiov
npiyl” €0EAMIC teléoar, 70 dAAG pet” €600V imv Povdev kol TOAAG poyTfjoon Kol
noakpny moociv, Kopv’', 0d0v éktelécat. IIpR&v unde @iloioty OA®G AVOKOWVED
Ay Tavpoi Tol TOAAGDV Tiotov Exovot voov.) [Theogn. 61-73].

Pindar, in turn, emphasises how much a friend is the most important
counsellor in each of our lives: «If even a small spark flies, it is carried along as a
great thing when it comes from you. You are the guardian of an ample store. You
have many faithful witnesses of both good and bad. But abide in a blossoming
temper, and if you are fond of always hearing sweet things spoken of you, do not be
too distressed by expenses, but, like a steersman, let your sail out to the wind. Do
not be deceived, my friend, by glib profit-seeking.» (i T xoi @Aadpov
napofvooel, pHéyo tol eEpeTal, map céfev. TOAADY tapiog €6oi ToALOL UbpTLPES
AUPOTEPOLIC TTIGTOL. EVLAVOET 8’ €v OpyQ TapUEVOVY, elmep TL PIAEIS dkody Adelay aiel
KAely, un kauve Mav dambvorg €€iel o' domep kuPfepvitag avip 1oTiov AVEUOEV.
un Sodw0dfic, @ eike, kKépdeoty evtpdmhoicy») [Pi.P.1.87-92].

The above quotes from two early Greek lyricists can be summarised as
saying that the main state of mind of a person who has a true friend is "spiritual
peace”, inner intimacy, and mutual understanding, which does not mean cold
calculation or blind impulsive passion. @i io means spiritual, open love, based on
inner sympathy and expressing the union of equals (whereas eros is the union and
struggle of opposite principles) [Turenko 2014, p. 49]. In a perfect friendship, and
even more so in a friendship between virtuous people, each participant not only
exists for the sake of the other but is educated and learns from each other. The
friendship between bad people, as we see implicitly in the poems of Theognis and
Pindar, cannot teach anything unless the person has a bitter experience. Instead,
friendship between good people leads to mutual self-development and can even
contribute to some degree to social and cultural development.

In general, such an understanding of who a friend is in the works of early
Greek poetry is not uncommon in this period of ancient civilisation. In fact, in pre-
Socratic philosophy, three positions are distinguished about this question:

The first feature is that it fundamentally questions the link between @ilog and
ovyyévew, friendship with kinship, going back to the epic works. After all, as
D. Constant argued, "the Greeks, like us, were quite clear about the difference
between friends, relatives and compatriots” [Konstan 1996, p. 92], and it should be
added that the early Greek philosophers contributed to this clarification by arguing
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that there are conditions for friendship that are not necessarily found between
family and friends;

The second characteristic relates to these conditions. An essential aspect of
these ancient reflections on @uAia is that they never separated friendship from
utility. It is quite possible that the utility of friends was a separate component of
early Greek ethics and was therefore widely accepted.

Self-sufficiency was seen as a necessary condition of virtue and thus a
characteristic of the good life. The relationship between friendship and the good
life thus becomes problematic. On the one hand, friendship seems incompatible
with self-sufficiency, and, on the other hand, self-sufficiency seems unattainable
without useful friends [Murr 2020, p. 586-587].

Therefore, friendship as a branch of pre-classical culture is primarily a
relationship characterised by exclusivity and selectivity, based on the kindness of
friends in a limited community where friends can live together.

At the same time, it is worth mentioning another word for friend in ancient
Greek, €taipog, which usually denotes not so much high affection and friendship
and emotions, but more mundane and everyday ones. The following examples from
early Greek poetry can be cited in this context:

— Alcaeus of Lesbos addresses a poem to a former friend whom he might once
have invited "to goats and pork™ [fr. 71 Campbell];

— The Spartan poet Alcmanus [fr. 10b, 70] has an obvious reference to young
friends and a definite address to friends;

— Anacreontes of Theos, mourns the untimely death of a young friend who
died defending his country [fr. 419];

— Philoxenus of Levkadia, who wrote a poem called "The Supper" (Deipnon),
addresses a friend [fr. 836b] and in the same poem (it seems) mentions T@®v
Etaipov [V 39].

According to these fragments, the men had friends, drank with their mates,
and were close to their comrades-in-arms, which is not unusual. We can trace
similar intentions in Sappho, but in the context of friendship between women. It is
this poet who is best known for her love poetry, in which she addresses some
women as ¢ilog and £taipoc; while the word "hetera" in classical Greek has
acquired the pejorative meaning of "courtesan". Sappho's attitude to women in her
circle is highly controversial. Some of her poems to women are erotic, and the
analogy with male pederasty suggests that some fragments and evidence support
this view. The vocabulary of the community was correspondingly, more compatible
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with the vocabulary of love and passion of women's poetry. Undoubtedly, Sappho's
poetry originated in a particular area of the northern Aegean Sea in the sixth
century B.C., where social conditions may not have resembled those of Athens a
century or more later, and may even have been exceptional for the Greek world.
However, Sappho's poems continued to be sung in later times, probably at
symposia in Athens and elsewhere, thus preserving and presenting an image of
female friendship that is different from that between men [Hyatte 1994, p. 47].

At the same time, if we look at the image of the enemy, we should first note
that the ancient Greek language had a whole set, a kind of "dictionary™ of lexemes
for "enemy". One of the peculiarities of this "dictionary" is that several words
referred to the enemy only in the plural, i.e. as "enemies". These are nouns such as
ddiog, 014popog, SUCUEVNC.

If we are talking about key lexemes, however, we should first mention
&x0poc. from Proto-Indo-European *hieghs ("outward"), possibly with the suffix -
po¢ (-r6s). But compare the Latin exter with Proto-Indo-European *hieg"s-teros.
However, we can identify key lexemes, in particular £x0pdc, d, ov, (£€x0oc), which
in Homer denote a person who is hostile not only to people but also to things [Od.
12.452, 14.156, 11.9.312]. It is interesting that in Western literature, for the first
time, the enemy (£y0poc) of man is not this or that earthly person, but "Death™
(®dvatog) [Theogn.766].

At the same time, in the pre-classical literature, we see some cases where the
passive and active forms of €x0pog coincide in the understanding of the enemy. In
particular, we can see the following:

1) «Call your friend to a feast; but leave your enemy alone» [Hes.Op.342];
2) «Let me be a friend to my friend, but I will be an enemy to my enemy»

[Pi.P.2.84];

3) VY Ecxina: «Hexaii MoBa HeHaBHCTI BifamoBigae MoBi HeHaBucT» [A.Ch.309];
4) «The rest came from the estate of an enemy who had headed a faction against

Croesus before he became king» [Hdt.1.92];

In our opinion, the use of the lexeme £€yOpoc in this sense reflects the
mentality of the ancient Greeks. He did not consider someone an enemy just
because of some atrocity, but it was a mutual feeling. One was not an enemy
blindly, thoughtlessly, but because of the corresponding (in)action with which this
or that person was associated.

Another word that is important for understanding the semantics of "enemy"
in ancient Greek is moAépoc. In general, according to R. Bickes, it is of pre-Greek
origin. However, the word is related:
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1. mwéA\o (pallo, "to balance, sway, swing"),

2. with medepio (pelemizo, "to shake, to make tremble or quiver, to struggle
for the bow to bend it™)

3. and, possibly, yédAhw (psallo, "to pluck, pull a string with the fingers; to sing
to the harp, to sing praises"), probably from Proto-Indo-European *pel- ("to
beat, push, lead").

By way of comparison, we may recall the Latin pello ("to push, drive, beat;
to break, defeat, overcome; to strike a chord; to touch, move™) and palpo ("to gently
touch, stroke, pat, caress"), the English feel, the ancient Greek mAfjcmwm (plésd, "to

strike, to bruise"), the Gothic NSFINM\ (Usfilma, "horrified, surprised"),

NSFIANEL (usfilmei, "frightened, horrified, disappointed") — quasi-analogues to
gxmAoo (ekpléso).

However, moAéog does not appear in epic literature. In the Archaic period,
we first see it in the poetry of Pindar, namely in the sense of "insidious™ [Pi.
P.1.80], and concerning the monster Typhon, whom the poet calls "the enemy of
God" (Bedv moAéuiog). Therefore, here we see celestials among the enemies. This is
not surprising, since Homer, Hesiod, Pindar, Aeschylus, and Pseudo-Hyginus
describe the myth of Typhon's battle with Zeus in various variations. The
confrontation ends with the victory of the Supreme God, who places Mount Etna in
Sicily on the defeated enemy. This event in ancient sources has a very wide
geography. In various guises, it has been localised from Italy to Syria, i.e. exactly
where the ancient Greeks knew about volcanic mountains, as earthquakes and
volcanic eruptions were associated with Typhon. According to the Greeks, the
monster's movements, suppressed by the mountains, caused earthquakes, and the
flames it spewed caused volcanic activity.

However, the early Greek poets paid more attention to the image of the
enemy between people. In this context, it would be conceptual to distinguish
between the positive and negative aspects of understanding the existence of the
enemy in each of our lives.

Thus, when we speak of the positive aspect, we can always find the idea that
the enemy should be praised and learned from. Especially Pindar in one of his
odes: "Therefore, whether a man is friendly or hostile among the citizens, let him
not obscure a thing that is done well for the common good and so dishonor the
precept of the old man of the sea, who said to praise with all your spirit, and with
justice, even an enemy when he accomplishes fine deeds" (octyodov dpoayoaviav
Epym UYOV- obvekev, £l ILOg AoTAV, €1 TIC AVTAELS, TO ¥' &V ELVD TEMOVOLEVOVY £D
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un Adyov PAATTOV GAIO10 YEPOVTOG KPUTITETM- KEIVOG aivelv Kai TOV £x0pov movti
Ooud ovv 1€ dika kaid pélovt Evvenev) [Pi.P. IX 92-96].

However, there are also some rather cruel passages regarding the enemy,
especially when it comes to the work of Theognis:

1) «Speak thy enemy fair; but when thou hast him in thy power be avenged
without pretext» (ED xdTIAAe TOV 8x0pdv: Stov &' vroyeiplog ENOML, Teicai viv
npoQacty undepiov Oéuevoc) [Theogn. 364-365]

2) «Whose red blood be it mine to drink, and may a good Spirit arise to
accomplish this as I would have it done» (t@v €in pélov oipa melv: éni T
£€60M0¢ Opotto daipmv, O¢ Kot' Euov vodv tedéocle taoe.) [ Theogn. 349-350].
This ambiguous attitude to the enemy, in our opinion, is because early Greek

poets emphasized reciprocity: «Let me be a friend to my friend, but I will be an
enemy to my enemy» (QiAov €in @lelv: moti &' £xOpov at' Ex0poc) [Pi. P. 11 83-84].

Conclusion and further research

If we summarise the general characteristics of the image of the enemy and
the friend in early Greek poetry, we can draw some conclusions:

Naturally, the poets paid more attention to the theme of friendship than to
that of enmity. Both gods and can be friends. The image of a friend is twofold,
depending on whether the lexemes ¢ilog or €taipoc are used. ®iloc denotes a
friend with whom one has a spiritual/emotional friendship, although this does not
exclude usefulness, while €taipog determines the relationship between the mundane
and the everyday.

Enemies, in the context of the works of the poets of the pre-classical period
of ancient culture, exist not only in relations between people but also in
mythological figures. According to them, one can have not only negative,
sometimes even cruel feelings towards an enemy, but also positive and friendly
ones, if he or she deserves it.

My further research will focus on the difference between the understanding
of friendship and enmity in early Greek philosophy, drama and epic.
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