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ANALYSIS OF THE DEVELOPMENT OF FEMINIST THEOLOGY IN CHRISTIANITY

The study of the history and development of feminist theology is extremely important and relevant for contemporary religious
studies. The article analyzes the stages of development of feminist theology and identifies its most prominent representatives.
This turns out to be necessary for a comprehensive analysis of such a phenomenon as feminist theology, which is part of a more
global theology of liberation. The same analysis made it possible to identify the causes of the emergence of feminist theology,
trace the sustainability of its development, and clearly outline the main concepts that are relevant today. The article also provides
a description of the most important feminist theologians and their fundamental works. The author concludes that the
development of feminist theology has been a complex and lengthy process to which numerous feminist theologians have
contributed over the years. Feminist theologians have explored alternative interpretations of Christianity that promote greater
gender equality and social justice, and challenge patriarchal institutions and beliefs in Christianity. The article argues that the
emergence of feminist theology marked a significant change in Christianity. Feminist theology questioned patriarchal norms and
ideologies, recognizing women's spirituality and promoting a more inclusive and egalitarian understanding of faith. Despite
resistance from more fundamentalist Christians, the movement has had a significant impact on promoting social justice and

greater gender equality in Christian organizations and practices.
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The topic of feminist theology research is highly
relevant in today's society as it examines the intersection of
gender, religion, and power. In order to create a more
inclusive and egalitarian theology, feminist theology study
examines how traditional religious doctrines and practices
have contributed to the persistence of gender inequality
and patriarchal systems. Given the persistence of gender-
based violence and discrimination in many communities as
well as the historical exclusion of women from leadership
and authority roles in religion, this research is especially
significant. Feminist theology study can support greater
gender equality both inside and outside of religious
institutions by examining how gender influences religious
beliefs and practices.

In conclusion, research on feminist theology is very
important since it aims to promote more gender equality
within religious traditions and oppose patriarchal institutions.
Also, it offers crucial insights into the struggles faced by
underrepresented groups within religious organizations and
can support the development of theological perspectives that
are more inclusive and diverse.

The issues we have raised are fragmentarily studied
and analyzed by such contemporary researchers as Deo
Nandini, Isherwood Lisa, McPhillips Kathleen, Handasyde
Kerrie, McKinney Cathryn, Pryor Rebekah, Lassiter
Katharine, Nyhagen Line, Halsa Beatrice, Paludi Michele,
Ellens Harold, Raphael Melissa and others. To a certain
extent, their research focuses on the exploration of such
categories as gender, power, feminism, faith, and women's
movements. The concepts they examine relate to a range
of issues, such as feminist theology and Christianity,
women and power in religious contexts, post-Christianity
and feminism, and women's rights and religion.

So, being a subset of the larger feminist movement,
feminist theology first appeared in the 1960s and 1970s,
making it a relatively new development within Christianity.
The movement aimed to promote a more inclusive and
egalitarian view of Christianity while also challenging
patriarchal systems within the religion. Feminist theology is
often influenced by the principles of liberation theology,
which emphasize the importance of social justice and
solidarity with marginalized communities [5]. Feminist
theologians often draw on these principles to critique the
ways in which religious institutions have historically
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perpetuated oppression, and to advocate for more inclusive
and just forms of religious practice.

A variety of historical and cultural factors, such as the
growth of the feminist movement in the 1960s and 1970s,
the increased visibility of women's voices and experiences in
society, and the broader questioning of traditional authority
structures within Christianity and other religious traditions, all
influenced the development of feminist theology.

The development of feminist theology has occurred in
several stages.

1. The first wave of feminist theology (1960s—1970s).
This period saw the emergence of feminist theology as a
distinct field of study, as women began to challenge the
patriarchal structures and beliefs within Christianity. The
emphasis was on showcasing the contributions of women
to the development and practice of Christianity as well as
investigating how patriarchal presumptions had influenced
Christian theology. In this initial wave of feminist theology,
notable philosophers including Rosemary Radford Ruether,
Elizabeth Schussler Fiorenza, and Mary Daly are included.
Other generations of feminist theologians built on their
work as they explored and contested the intersections
between gender and religion [7].

2. The second wave of feminist theology (1980s—
1990s). Feminist theologians started exploring the
theological implications of gender and power at this time.
They investigated alternative perspectives of Christianity
that upheld the spiritual potential of all persons, regardless
of gender, and they questioned conventional readings of
the Bible and Christian dogma. Some notable figures in the
second wave of feminist theology include: Beverly Wildung
Harrison, known for her work on the intersection of feminist
theology and social justice. Also Katie Cannon, Emilie
Townes, Ada Maria Isasi-Diaz, Kwok Pui-lan.

3. The development of feminist ethics (1980s—1990s).
Feminist theologians started to create a specific subject of
feminist ethics in response to the growing knowledge of
gender-based oppression. This involves investigating the
moral implications of gender and power as well as finding
strategies to advance social justice and gender equality
within Christian organizations and practices [3]. These are
some noteworthy researches with significant contributions
to this area: Beverly Wildung Harrison, Katie Geneva
Cannon, Carol Christ, Letty Russell.

© Dobrovolska Kateryna, 2023



COPIdA. I'ymanitapHo-pediriesaaBumii Bicauk. Ne 1(21)/2023 21

4. Intersectional feminism (1990s-present). Within the
discipline of feminist theology, intersectional feminism has
recently come into its own. This entails identifying the ways
that gender intersects with other types of oppression, such
as race, sexual orientation, and class, and investigating
how these intersections affect the perspectives and
experiences of disadvantaged groups. Some notable
figures in intersectional feminist theology include:
Dr. Emilie M. Townes, Kwok Pui-lan, Nancy Eiesland, Ada
Maria Isasi-Diaz, Sharon Welch.

5. Global feminism (2000s-present). Within the topic of
feminist theology, there has been an increasing focus on
global feminism in recent years. This entails appreciating
the variety of women's experiences and viewpoints around
the globe and investigating how settings related to culture,
politics, and the economy affect issues of gender and
power [2]. Representative personalities: Mercy Amba
Oduyoye, Chung Hyun Kyung, Musimbi Kanyoro.

It is important to add that feminist theology has been
shaped by a number of prominent theologians and scholars
who have challenged traditional Christian beliefs and
advocated for greater gender equality and inclusivity within
the church. These and many other theologians and
scholars have made significant contributions to the
development of feminist theology, challenging patriarchal
structures and beliefs within Christianity and advocating for
greater gender equality and inclusivity within the church.
Some feminist theologians explore the idea of a "divine
feminine," which represents a more inclusive and
egalitarian vision of the divine that recognizes the spiritual
potential of women. This concept is often used to challenge
traditional patriarchal notions of God and to promote a
more inclusive and diverse vision of spirituality [7].

The most prominent works of feminist theologians are:
"The Church and the Second Sex" (1968) by Mary Daly,
"Women's Spirituality" (1979) edited by Carol P. Christ and
Judith Plaskow, "In Memory of Her" (1983)by Elisabeth
Schissler Fiorenza, "Sexism and God-Talk" (1983) by
Rosemary Radford Ruether, "Transforming Power" (1990)
by Mary Hunt, "Womanist Theology" (1991) by Jacquelyn
Grant, "She Who Is" (1992) by Elizabeth A. Johnson.

The main concepts associated with feminist theology is
that female marginalization in Christianity has been
exacerbated by patriarchal structures and beliefs, which is
one of the main goals of feminist theology [6]. Asserting
that conventional readings of the Bible and Christian
doctrine have frequently been used to excuse the
subordination of women, feminist theologians sought to
present alternative interpretations of the Bible and Christian
doctrine that affrmed women's spiritual potential and
equality with men.

Feminist theology also placed a strong emphasis on
women's experiences and viewpoints while acknowledging
how gender influences how we perceive the divine and the
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world. The goal of feminist theologians was to question the
male predominance of conventional theological studies and
to place women's perspectives and experiences at the
center of theological debate [2].

The value of variety and inclusivity within Christian
communities has also been emphasized by feminist
theology, which likewise aims to question the ways in
which traditional Christian organizations have neglected or
excluded certain groups including women, people of color,
etc. A more inclusive and diverse vision of Christianity that
respects the spiritual potential of every person, regardless
of gender, color, or other circumstances, has been pushed
for by feminist theologians.

Finally, intersectionality — the ways in which many
oppressions interact and influence our experiences and
perspectives — has gained relevance in feminist theology. In
their theological work, feminist theologians have attempted
to address concerns of race, class, sexuality, and other
aspects. They have also argued for a more comprehensive
and integrated understanding of these issues.

Overall, the rise of feminist theology has marked a
significant change within Christianity by questioning
patriarchal norms and ideologies, recognizing women's
spirituality, and advancing a more inclusive and egalitarian
understanding of the faith. Despite resistance from more
fundamentalist Christians, the movement has had a
considerable impact in advancing social justice and greater
gender equality within Christian organizations and practices.

To conclude, we have been able to reveal the stages
of development of feminist theology as part of liberation
theology. The evolution of feminist theology has been a
complex and lengthy process to which numerous feminist
theologians have contributed over the years. Feminist
theologians have explored alternative interpretations of
Christianity that promote greater gender equality and
social justice, and challenge patriarchal institutions and
beliefs in Christianity.
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Hapivwna no peakonerii 10.10.22

KuviBcbkui HauioHanbHUI yHiBepcuTeT imeHi Tapaca LUeByeHka, KuiB, YkpaiHa
AHANI3 PO3BUTKY ®EMIHICTUYHOI TEONOTIi B XPUCTUAHCTBI

BuesyeHHs1 icmopii ma po3eumky ¢hemiHicmuyHoi meosiozii Had3euyYaliHO eaxiuee U akmyanbHe Ofisi cy4acHO20 perlicie3Hascmea. HasedeHo
emanu po3eumky ¢heMiHicmuyHoi meosozii ma susHayeHo i HalisudamHiwux npedcmaeHukie, wo Heob6xiOHo Ans1 ecebiyHO20 aHali3y MaKo20 sieuwa,
K ¢heMiHicmuyHa meosogisi, sika € YacmuHoto Ginbw 2m06anbLHOI Meosozii — meonoezii 8u38os1eHHs1. BuokpemnieHo NPUYUHU 8UHUKHEHHSI ¢heMiHicmu-
4YHOi meorioeii, npocmexeHo cmasicms if po3eumKy, a MaKoXx 4imKo OKpecsIeHO OCHOBHI KOHUenuii, uyo akmyasbHi Ui Cbo200HIi. 3po6/1eHO 8UCHOBKU:
po38umok ¢hemiHicmuyHoi meonoeii — cknadHull i mpusanuii Npoyec, KOXeH eman K020 XxapaKmepu3yembCsi C80iMU crieyugidyHUMU gheMiHicmuYHu-
MU KoHUuenmamu, po3pobrieHuMu eidnoegiGHumMu ¢hemiHicmu4HuMu meono2amu. ®emiHicmuyHi meosio2u docnidkyeanu anbmepHamueHi iHmeprnpe-
mauii xpucmusiHcmea, siKi cnpusitome 2eHOepHili pieHocmi ma couyianbHili cnpasednueocmi, a MakoX cmaensime nid cyMHie nampiapxansHi iHcmu-
myuii i cmani eipyeanHs1 y xpucmusiHcmei. Cmeep0dxeHo, wjo rnosiea ¢hemMiHicmu4yHoi meosozii o3HaMeHyeasia 3HayHi 3MiHU 8 XxpucmusiHcmei: nepe-
OCMUCIIEHHSI NampiapxanbHUX HOPM Ma ifeos1o2ii; U3Ha4YeHHs1 iHO40i AyX08HOCMI sIK OKPEMO20 perli2iliHo2o gheHOMeHa i, B0OHOYac, 8rpPo8ad)KeHHs1
6inbw iHKIFO3UBHO20 Ma e2animapHo20 Po3yMiHHs eipu. lMonpu onip 3 60Ky 6inbw gpyHOGaMeHmMasnicmcbKUX XPUCMUSIH, yell pyx icmomHo ensiuHye Ha
npocyeaHHs1 coyianbHoi crpasednueocmi ma 2eHOepHOT pi@HOCMI 8 YUCIIEHHUX XPUCMUSIHCbKUX Opa2aHi3ayisix i mpakmukax.

KniouoBi cnoBa: emiHi3aM, XpUCTUSIHCTBO, heMiHiICTUYHA TEOMOrisi, TEONOrisi BU3BOMEHHS.
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