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CELTIC MYTHOLOGY AND UKRAINIAN LEGENDS:
ABOUT THE LEGEND OF MAKITRYNA RAVINE

Patrice Lajoye

KEJNTIbTCbKA MI®OJOrS TA YKPAIHCbKI IEFTEHAOMN:
Loao NEreHan NPO MAKITPUHY BATJKY

Martpic Jlaxya

The question of the presence of the Celts in Ukraine is still debated, despite the discovery of
typically Celtic objects and sites on Ukrainian territory. However, it is possible to add to the file the
vestiges of Celtic mythology that can be noticed within the rich corpus of Ukrainian legends. Several
attempts of this type have already been made in the past. However, we must add that of the leg-
end of the Makitryna ravine, in southern Ukraine, in an area where, a priori, there have never been
Celts. The legend in question was collected very late, and some of what it contains offers interesting
parallels with Greek mythology. However, its very structure finds an exact parallel in an Irish mytho-
logical text. Since there is no known historical connection between Ireland and this part of Ukraine,
the source of this story can only be a possible Gallic population, perhaps Galatians in the service of
a king of Pontus.
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Celts in Ukraine

The Celtic presence in the western part of Ukraine has sometimes been difficult to establish, be-
cause there has long been confusion between Celts and celtized peoples. Thus, ancient French ar-
chaeologists, at the beginning of the 20th century, reported the discovery of Celtic objects in Ukraine
(Déchelette 1927, p. 588 and 429, fig. 389; Hubert 1974, p. 521). But these were in fact discoveries
from the site of Zarubynci, on the banks of the Dnipro, which gave its name to the first authentically
attested Slavic archaeological culture. However, part of the movable material of this culture, and in
particular the fibulae, underwent a significant Celtic influence, to the point that its chronology was
modeled on that of La Téne ([Naykoea 2000).

However, there did exist a Celtic presence in Ukraine, particularly in the southern part of the
country, north of the Black Sea and in the Kingdom of Bosporus where Gauls carried out raids while
occasionally serving as mercenaries. Less known to the Western public are the Celtic occupations of
western Ukraine, particularly in Transcarpathia, but also in the territory of what was the principality of
Halych. The work of Gennadii Kazakevich has provided useful syntheses in this sense (Kasakeunu
2010; Kazakevich 2010; Kazakevich 2015; Kazakevich 2015b; Kaszakesunu 2023), accompanied by
the publication of sometimes extraordinary documents, such as a sword sheath stylistically very
close to the Gundestrup cauldron (Kazakevich 2010).

However, there are few discoveries that allow a study of the religion of these Eastern Celts, apart
from certain coins discovered in Transcarpathia (Kolnikova 2002). In fact, we find on these coins an
image of the warrior goddess of the Celts (Kazakevich 2021). However, it is precisely this same war-
rior goddess that Kazakevich was able to find in the legends of Pohan-Divcha, known in the same
region (Kasakesuy 2016).

Celtic mythological motifs in Ukraine

It was not the first time that this author searched for Celtic mythological motifs in Ukraine (KasakeBunu
2005). It must be said that the elements of comparison between Ukrainian folklore and Celtic mythol-
ogy are particularly numerous, and yet still relatively little studied. It has been more than a century,
for example, that Bunyak, an evil character known in numerous legends, has been compared, as
well as Vij and other similar characters from Ukrainian folklore, to Celtic demonic characters: the Irish
Balor and the Welsh Yspaddaden Penkawr (Cymuoe 1892; Lajoye 2014; Rakhno 2024).
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Similarly, a vestige of the fighting tree motif, known by version B of The Death of Ca Chulainn in Ire-
land, or Cad Goddeu in Wales, remains in some legendary versions of the Battle of Poltava. However,
this pattern is also known in Scandinavian countries and in northern Germany (Lajoye 2012, p. 218-220).
Some dumy, reporting the death of a Cossack and his confrontation with black birds, find also an obvi-
ous parallel with the Irish story of the Death of Cuchulainn (Lajoye 2012, p. 210-211). In Podillia, a
legend collected in 1845 by the Pole Lucjan Siemienski is very clearly close to the Welsh myth of the
Twrch Trwyth (Lajoye 2022). And if we go further back in time, we see that even a founding legend
as famous as that of the «call to the Varangians», attested for the first time in the Primary Chronicle,
a text written in Kyiv, has an exact parallel in medieval Irish stories (Nikolayev 2012).

The legend of the Makitryna ravine

It is quite likely that other motifs of Celtic mythology will be discovered in the legends of Ukraine.
In this article | would like to present one which is found in a legend which was collected in 1978 from
residents of Mykolaiv. Here is the text, with an English translation:

This legend takes place within an important corpus of pseudo-historical stories relating to the
struggle between the Cossacks on the one hand, and the Turks and Crimean Tatars on the other.
Although sometimes recent, these legends often recycle much older mythological motifs.

Mix [MpuweniBkoto Ta bpatcbkum, Mo Between Pryshchepivka and Bratskyi, on the
npaBomy 6epesi pivkn KoctyBatoi, € HeBenuka,  right bank of the Kostuvata river, there is a small
ane rnuboka MakitpuHa Ganka. Y Tin 6anui  butdeep ravine called Makitryna. There is a wide
CTOITb LUMPOKa rpaHiTHa ckensA. A B Tit ckeni  granite rock in that ravine. And there is a trough
BuoosGaHa cryna. Barato xto, HaTkHyBwuck  hollowed out in that rock. Many people, having
Ha Ty CKern, ANBYETLCH: come across that rock, are surprised: — Who

— XT0 X B1OoB6GaB Lo cTyny? hollowed out this trough? And the grandfathers

A gigv posnosigatoTh, Wo cnpaea 6yna taka.  say that it was like this. A long time ago, free
J[JaBHMM—OaBHO XUnu no MepTBOBOﬂ,y i a Oo Cossacks lived along Mertvovod and all the way
Byry BinbHi kosaku. Hiuuini Bnaai He kopunmcs,  to the Bug. They did not obey anyone’s authority,
3aBOIOBATU TYPKU. PyLwumnm npoTu Hux sifickkom  1urks decided to conquer them. An innumerable
HE3UMCIIMMUM. A KO3aKU 3 ycbor cTeny sibpanu  army marched against them. And the Cossacks

y Kam’sHyBaTchkili cno6ogi CBOE BIiliCbKo Ta il from all over the steppe gathered their army in
BUPILLMNYM BUTUCS 3a PigHY 3EMITI0 | CBOKO BOMHO Kamianuvatska Sloboda and decided to fight for

; their native land and their liberty to the death
Ha cMepTb, a TYpKiB He nycTuTn. OT BUPYLINIK ’
BOHM BOpOram HasycTpiy i 3anbanu ix Henoganik and not to let the Turks go. So they set out to
cena, Haa piukoto. CTOSTb cifa NpOTU UMM, meet the enemies and hunted them down near

. the village, above the river. Force against force.
?Bgﬁpgﬁzzggi;arl-;sée?o PO higpkas ronepea ﬁ\nd the Turkish r;]asr;a(,jwho was riding ahead of
o o is janissaries, shouted:

— I’eM", kosaky! BMCTaBHICIMTe GyAL-sikoro i Hey, Cossacks! Put any of your warriors

ﬁair(.:o?g':&gggﬂ :z.fﬁgpoﬂx?ggf;" )E'(S;zes against our Mahamud, who of them will defeat

; " whom — on that side and the law will be. If ours

Haw Bepx Bisbme, TO B Ham byneTe AaHwHy prevails, then you will pay tribute to us, and if
nnatmTn, a $SK Baw nepemMoxe, TO Migemo

. . . N 6 yours wins, then we will go back and will not
MW Hasall | CTO pOKIB y LI Kpal HE OyAEMO  syympble into these lands for a hundred years.
notukatucs. 3roga 4m Hi?

Agree or disagree?

— 3ropal — rykHynu is ceoro 60Ky 4epes piky — Agreed! Cossacks shouted from their side
Ko3akw. across the river. But who will be sent against the
Ane Kkoro > nocnaTtb MpOTM TypuMHa?  Tyrks? The miller Mykyta Orel was called out.
Bussascs MipowHk Mukita Open. — I'm fasting, he said, throwing his hat on the

— [locTolo,— cKkasaB, KMHYBLIWM LWIAMKO  ground, for all of you, dear brothers. | will not
06 3emnio, — 3a Bcix Bac, nobi 6patumkn. He yield to the infidel.
nocTynnocs 6y0praHV|VHY- . Mykyta was as slender as a bird. He ran — he
ByB MukuTa cTpyHKWiA, sik nTax. biraB — kOHA  overtook the horse. And when it was necessary
neperaHsB. A sk TpeGa KOpHa HakyBaTh, TO  to grind the millstone, he did not call anyone
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HiKOro He rykaB Ha nomidy. Cam 3Hime, BUHeCe
3 MJIMHa, Hakye, a NoTiM 3aHece N MNOCTaBUTb
Ha Micue. MaB ko3ak cuny HesBudaunHy. OT
BUWLLIOB BiH Nonepes Ko3ayux nas, a Bif TypkiB
nomy Hasyctpidy Maxamyn cyHe. Poctom y ABa
CaxHi. 3iMwnucsa ue 4YygoBUCbKO Ta KO3aK—
MipoWwHKK, cxonunuca. He Moxe Mwukuta
3BanuTU BENEeTHH, ane W caMm He NnoJaceTbCs.
A TypuYnH BCe HamaraeTbCa Ko3aka NigHATH,
Big4 3emni Bigipeatn. bo 4k Bigipe, TO Bxe
nepemoxe. AK BiH NOr0 He CMUKaE, 34aEThCH,
OCb-OCb BifipBe, a pigHa 3emnga TpuMae Kosaka
3a HOMN, He BUMYCKaE.

—Mano kawi 3'iB, Typye, —rykatoTb, peroyyuiu,
KO3aKMu.

— [aBan Ha 3aBTpa 6opoTbOy nepeHecemo.

MwukuTa norogmecs, 60 Tex ynpis. OT TypynH
NnoBepPHYBCH A0 CBOIX i pO3MoBiB:

— He moxy nogonatn, 60 KaxyTb OH KO3aKM,
Wwo A Mano kawi 3'iB. Bapitb MeHi noGinbLe
KaLwui!

Hy, Typku B3anucsa, Buaosbanu y ckeni cTyny,
HaTOBKIIM MNLLOHA | HABAPWUNW ax TpW NyAuW KaLdli.
Haisca ixHin Maxamyn Ta # BUMWLIOB NpPOTU
Ko3aka. boponucsa, 6oponucsa, a pigHa 3emns
TpMMae MilUHO, He Ja€e TYpUUHY 1Oro BifipBaTu.
3HOBY perovyTb KO3akKu:

— Mano kauwli 3’iB! Kuwka ToHka!

3HOB BigknaB Typ4uH 60poTLOY, BUMarae Big
CBOIX:

— HaBapitb wwe 6inblie kauui!

[o niBHOYI TOBKNWM MLWOHO, HaBapwunn ax
n'atb nygie. 3'iB it Maxmyg, Bunwos 6opoTucs,
GaunTb — i we He Gepe. Tpumae ko3aka Moro
pigHa 3emnsi. 3HoBY Yye periT: «Marno kawi 3'iB!»

Posisnueca  TypuuH, wWwe pa3 Bigknas
6opoTbOy i AaBan rpumaTi Ha CBOIX:

— Jlepapi! A4 Bam cnaBy 3pgobysato, a Bu
MeHi Kawi niHnTeca HaBapuTtn 6arato! BapiTb,
CKinbKM 51 3gyxato 3’ictu!

Lliny Hi4 TOBKNW TYpKM MLIOHO Y KaM’sHiu
cTyni—noB6aHLi, HaBapunu ciM nyais Kauwi. s
11, iB Maxamyg, ax sigseptano. lligHaBcs 3
NOBHICIHBKMM >XMBOTOM. [1OCyHYB Ha KO3aka,
MOB ropa. CXonue X MOro, HaTy>XMBCS 3 YCiel
cunn, wob BigipBaTty Big 3emni, Ta 11 NonHyB. A
TYPKM MilLnun Ha3ag i cTo pokiB Ha MepTeoBo He
notukanucs. Jinwe 3anuwunm no cobi nam’sitb:
— cTyny B ckeni y MakiTpuHin 6anui. Tam BoHa €
i goci (loanigi 1985, c. 184-185).

for help. He will remove it himself, take it out of
the mill, bake it, and then bring it in and put it in
place. The Cossack had unusual strength. So
he went out in front of the Cossack ranks, and
from the Turks Mahamud came to meet him. He
measured two fathoms tall. This monster and the
cossack miller came together and grabbed each
other. Mykyta can’t bring down the giant, but he
doesn’t give up either. And the Turk keeps trying
to lift the Cossack, to tear him off the ground.
Because if he tears it off, he will already win. No
matter how hard he pulls it, it seems that he is
about to tear it off, and his native land holds the
Cossack by the legs and does not let him go.

— You didn’t eat much porridge, Turk, the
Cossacks shout, laughing.

— Let’s move the fight to tomorrow.

Mykyta agreed, because he was also ready.
Then the Turk returned to his people and told: — |
can’t overcome it, because the Cossacks say that |
didn’t eat enough porridge. Cook me more porridge!

Well, the Turks got down to business,
hollowed out a trough in the rock, pounded millet
and boiled as much as three puds of porridge.
Their Mahamud was full and went out against
the Cossack. They fought, fought, but the native
land holds fast, does not allow the Turks to tear
him away. The Cossacks roar again:

— He ate too little porridge! His intestine is thin!

The Turk put off the fight again, demanding
from their own:

— Boil more porridge!

Until midnight, millet was pounded, as many
as five puds were boiled. Mahamud ate it, went
out to fight, sees that he still doesn’t take it. The
Cossack is held by his native land. He hears
laughter again: — He ate too little porridge!

The Turk got angry, once again postponed
the fight and let’s thunder on our own:

— Lazy! | get you fame, but you are too lazy
to cook a lot of porridge for me! Cook as much
as | can eat!

All night, the Turks pounded millet in the
stone trough, boiled seven puds of porridge. He
ate it, Mahamud ate it, it was disgusting. Got
up with a full stomach. He pushed the Cossack
like a mountain. He grabbed it, strained with
all his strength to tear it off the ground, and
it burst. And the Turks went back and did not
touch Mertvovod for a hundred years. They only
left behind a memory: — a trough in the rock in
Makitryna Balka. It is still there.

Antaeus and Alcyoneus

The first mythological motif that appears clearly in this story is that of the giant who remains in-
vulnerable as long as he is in contact with the earth. This is the case of the miller Mykyta Orel, who
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fights in the ranks of the Cossacks. The story even specifies: this is his «native land» (pigHa 3emns).

This point finds interesting parallels in Greece, with the myths of Antaeus and Alcyoneus, which
could be a copy of one another. Antaeus is a giant, son of the Earth, who is invulnerable as long as
he is in contact with her. He takes the opportunity to challenge and kill anyone who passes through
his country. When Heracles arrives, he lifts the giant and manages to defeat it by suffocating it while
holding it in the air (Pindar, Isthm. iv. 52 (87) sqq., Diodorus Siculus, iv. 17. 4; Pausanias, ix. 11. 6;
Philostratus, Imagines, ii. 21; Quintus Smyrnaeus, Posthomerica, vi. 285 sqq.; Ovid, Ibis, 393—-896;
Hyginus, Fab. 31; Lucan, Pharsal. iv. 588—655; Juvenal, Sat. iii. 89; Statius, Theb. vi. 893; etc.).

Alcyoneus is also a giant, who reigns over Pallene. According to the pseudo-Apollodorus, Hera-
cles came to fight him, but the giant remained invulnerable as long as he touched his land. So the hero
pulled him out of Pallene and was then able to defeat him (Pseudo-Apollodorus, Bibliotheca, i, 34).

This is pattern D1833 from Stith Thompson’s motif index: «Magic strength by touching earth»,
which however only gives as an example that of Antaeus. Until now, this motif was only known in
Greece. Moreover, it seems relatively recent: it has only been attested since the Hellenistic era and
perhaps even only in the Roman era in the case of Antaeus (McPhee 2022, p. 116—123), as in that
of Alcyoneus (Vielle 1998).

The structure of the stories, in Ukraine and Greece, remains very similar. An invader, sometimes
accompanied by an army, must fight a giant bound to the earth. In Greece, the invader is Heracles, a
hero: the giant is therefore defeated by separation from the earth. In Ukraine, the invader is a Turkish
champion, who cannot have a positive aspect: it is therefore he who is defeated by the giant, who
remains inseparable from the earth.

The presence of a Greek mythological motif in southern Ukraine is obviously not surprising, given the
number of historically attested Greek colonies, with populations that have persisted to the present day.

The Dagda embassy

There is, however, another motif present in the Ukrainian legend which prevents it from being
seen as a pure borrowing from Greek mythology: that of the trough dug in the ground in order to cook
porridge. This is only found in one other place in the world: in Ireland, in a text dating from the 11th
or 12th century, but recycling elements from the 9th century, the Cath Maige Tuired, or The Second
Battle of Mag Tuired *. This fundamental text of Irish mythology relates the struggle between the
gods, the Tuatha de Danann, and the Fomore demons who took possession of the island.

Before starting the fight, the god Lug chooses to send the Dagda, local equivalent of the god of
the storm, to the Fomore camp in order to spy on them and delay them (ed. Gray 1982, §88). The
Dagda accepts, and when he arrives there, he asks for a truce, which is granted:

Luid ierum an Dagdae go loggfort na Fomore
& cunges cairde cathai forrai. Dobreth d6 amal
conanoic. Degnither lite dé lasna Fomori, &
ba dia cudbiud 6n, oir ba moér serc liten lais-
sium. Nos-lintar core coéecduirn an riog doéu
a ndechotar cetri ficet sesrai do lemlacht & a
cubat cétnai de men & béoil. Doberthar gabair
& coerig & mucau indtie, & nos-combruithiter
lei. Nosdortiter a nderc talman dou, & atbert fris
noimbérthau fair bas mono tomledh ule; ar daig
na berud écnach Fomore co rocaithed a saidh.

Gabois ier sin a léig, & ba himaircithe go
tallfad lanomain ina lige foro laur na léghie. It é
didiu mirionn fordu-rauhotar inde: lethau tindei &
cethromthu bloinge.

Is ann adbert in Dagdae, ‘F6 bioath ind so ma
rosaigh a broth an rosaig a blas’. An tan immorro
noberid an |ég laun ina béolu, is adn adberedh,
«Nis—collet a micuirne’, ol in sruith’.

Dobert-sium immorro a mér cromm tar
domain an dercu fo derid iter ur & grioan. Dolluid

Then the Dagda went to the Fomorian camp
and asked them for a truce of battle. This was
granted to him as he asked. The Fomoire made
porridge for him to mock him, because his love
of porridge was great. They filled for him the
king’s cauldron, which was five fists deep, and
poured four score gallons of new milk and the
same quantity of meal and fat into it. They put
goats and sheep and swine into it, and boiled
them all together with the porridge. Then they
poured it into a hole in the ground, and Indech
said to him that he would be killed unless he
consumed it all; he should eat his fill so that he
might not satirize the Fomoire.

Then the Dagda took his ladle, and it was
big enough for a man and a woman to lie in the
middle of it. These are the bits that were in it:
halves of salted swine and a quarter of lard.

Then the Dagda said, «This is good food if its
broth is equal to its taste». But when he would
put the full ladle into his mouth he said, «‘lts poor
bits do not spoil it,” says the wise old man».

* | couldn't find anything similar in Stith Thompson's Motif Index (1955-1958) or in the Berezkin and Duvakin catalog.
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cotlud foair ierum ar caitem a liten. Ba méidithir
scabol tige a bolc fair, gon tibsid im sodain na

Then at the end he scraped his bent finger
over the bottom of the hole among mould

and gravel. He fell asleep then after eating
his porridge. His belly was as big as a house
cauldron, and the Fomoire laughed at it (ed. and
trans. Gray 1982, § 89-92).

Fomore.

When he leaves, the Dagda has difficulty walking, due to the size of his stomach. On the way,
he meets a woman, the daughter of Indech, one of the three chiefs of the Fomore. He desires her,
but he remains powerless, again due to the size of his stomach. The woman then makes fun of him,
before starting to fight with him. She presses him so hard that: «he sank to the hollow of his rump in
the ground». Better: «She fell upon him again and beat him hard, so that the furrow around him filled
with the excrement from his belly» (ed. and trans. Gray 1982, § 93).

She finally forces him to come out of his hole, «after letting go the contents of his belly», then they
make love, leaving their mark on the landscape. Indech’s daughter then agrees to change sides and
perform a magic act against the Fomore.

This passage has been relatively little studied, and most researchers have focused simply on the
struggle followed by the union between the Dagda and the daughter of Indech, neglecting the motif
of the porridge in the pit (Oudaer 2021, p. 223). The daughter of Indech has often been identified
with the Morrigan, the warrior divinity of Ireland, while the porridge meal has been seen as a faded
version of the asvamedha, the ancient Indian royal ritual, of which we know now that it existed in
related forms throughout the Indo-European world (Oudaer 2021, p. 223-225, with bibliography).

But let's summarize:

The Fomore invaded Ireland
Lug sends the Dagda towards the Fomore

The Turks invaded Ukraine

The pasha sends his champion Mahamud
against the Ukrainians

The Dagda is forced to eat porridge from a hole
dug in the ground

The daughter of Indech attacks the Dagda Miller Mykyta Orel attacks Mahamud
Mahamud is made to eat porridge from a hole
dug in the ground

The daughter of Indech makes fun of Dagda The Cossacks make fun of Mahamud

The Dagda is defeated by being pushed into the
earth
Dagda’s belly is so big that it empties under the

Mykyta Orel is invincible as long as the earth
holds him back
Mahamud’s belly is so big it bursts

pressure of the girl

The relationship between the two stories is obvious, even if we notice a game of value inversion:
the defeated character belongs to the camp of the invaders in Ukraine, and to the camp of the de-
fenders in Ireland. We also see that the Dagda is forced to eat porridge, under penalty of death, while
Mahamud does so following the mockery of the Cossacks and in the hope of becoming stronger.
These variations prevent us from seeing the direct source of the Ukrainian legend in the Irish text.
On the other hand, we can postulate that there was a common Celtic source to both stories*.

The cooking pit

It may seem very difficult to cook porridge in a pit dug in the ground. However, there is a type
of structure, well attested by archaeology, which could have made this possible: it is what has long
been called «Polynesian oven», and which we now prefer to call «heating stones oven». It is a hole
dug in the ground, at the bottom of which hot stones are placed, on top of which the food is cooked.
These pits have been known in Europe since the Mesolithic and especially in the Neolithic. Their
use, however, disappeared during the Early and Middle Bronze Age.

However, we note their reappearance in Gaul at the end of the Final Bronze Age and during the
Iron Age, with 137 sites recorded in Switzerland, southeastern France and occasionally in southern

* Christophe Vielle proposed to connect Alcyonée with Viradha, a raksasa (demon) known in the Ramayana,
whose characteristic is that it cannot be killed by any weapon «on earth». The heroes Rama and Laksmana
are forced to master him before they can kill him at the bottom of a pit, therefore underground (Vielle 1998).
This could show that a similar tradition may have also existed in ancient India.

33



EmHiyHa icmopisi Hapodie €eponu

Germany. We can therefore speak here of a practice that has become Celtic. However, as the ar-
chaeologists who have studied them say: «Vestiges of important collective, even ceremonial, meals,
these heating stone ovens seem, in any case, foreign to the domestic and individual sphere» (Pra-
nyies et al. 2012, p. 48).

The Ukrainian text only speaks of porridge, but the Irish text specifies that this porridge contained
«goats and sheep and swine». However, the Gallic ovens which have been excavated show that
they were used for cooking meat (Pranyies et al. 2012, p. 27). We can thus see that the two texts
may be the late echo, integrated into Celtic mythology, of ritual practices which did indeed exist
among the Gauls.

Conclusion

There are still a number of unresolved questions at the end of this article. For example, how can
we explain that a motif from Celtic mythology is found in a place which was populated, during Antiqui-
ty, by the Greeks and the Scythians, then, during the Middle Ages, by Turkish-speaking populations?
However, we can recall once again that many Galatians served as mercenaries with the Bosporus
kingdom. The funerary stele of one of them was even found on the shore of Akhtanizovskii liman,
on the other side of the Kerch Strait (Tonctukos 1976; Mielczarek 2014, p. 15). Are they behind the
legend of the Makitryna ravine?
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KenbTcbka midhonorisa Ta ykpaiHCbKi nereHgu:
wopno nereHau npo MakiTpuHy 6anky

lMumaHHA npo npucymHicmb Kenbmie 8 YKpaiHi 0oci QuCKymyembCsl, He3gaxatodu Ha 8u-
S6JIEHHSI Ha mepumopii YkpaiHu murnoso kernbmcbKux ob6’ekmis i micub. [lpome moxHa dodamu
00 ¢haliny 3anuwKu KernbmcbKoi Mighornoeii, ki MoxHa nomimumu 6 6azamomy Kopryci yKpa-
iHcbkux nezeHO. Kinbka cripob makoz2o muny exe 6yno 3pobneHo 8 muHyromy. OOHak, dodamo,
wo 3 neeeHou npo MakimpuHy 6arnky, wo Ha niedHi YkpaiHu, Ha mepumopii, 0e Kenbmie anpio-
pi Hikonu He byrno. flleceHda, npo 5Ky tdembcs, byna 3ibpaHa dyxe ni3Ho, | dewo 3 mozo, Wo
80Ha Micmumb, MPOIOHYE Uuikaesi napanerni 3 epeybkoro migonoziero. O0HaKk cama (1020 CMPYK-
mypa 3HaxoOumb MOYHy napanesnb 8 iprnaHOCbKoMy MighonoaiyHomy mekcmi. OCKinbKu icmo-
PUYHUL 38’30K MiX IprnaHdieto ma uieto yacmuHorw YKpaiHu Heegidomul, Oxeperiom uiei icmopii
MOXe Bymu nuwe MOXIuge 2aiflbCbKe HacereHHs, MOXI/ue8o, 2anamu Ha cryxb6i y yapsi [ToHmy.

Knroyosi criosa: kenibmu, mighornozisi, neeeHda, ykpaiHCbKa mepumopisi.
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