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tative analysis from the mouth of the unbiased media and the expert environment, though not a panacea, but partially negate the "force," "political
myth". Myth has an irrational basis, and controls the emotions with the help of stereotypes. The myth creates its own reality and creates the effect
of solidarity of the masses. The essence of "political myth" is that he always addressed to specific audiences, takes into account the peculiarities of
mentality. A dominant position in the "political myth" plays a stereotype. Any stereotype is formed on the generalizations. What is the difference
between the stereotypes and myths? "A stereotype is a label”, which is the context, but it there is no story. That is, the stereotype is a form, and the
myth is content history. In addition, in this exploration of the role and value of such concepts as "political magic" and "political spectacle” in the
context of "political mythology” as applied mythology.
Keywords: myth, political myth, political strategies, constituency, political aims, "conspiracy theory", "political magic", "political spectacle".
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PHILOSOPHICAL LEGACY OF V. G. TABACHKOVSKYI:
HISTORICAL AND PHILOSOPHICAL RECONSTRUCTION

Purpose of this article is consists in the complex researche of the many-sidedness of the philosophical legacy of the famous
Ukrainian philosopher of the second half of the XXth century, one of the founders of philosophical anthropology in Ukraine —
Vitalii Tabachkovskyi (1944—2006). The theoretical and methodological basis of the study is historical and philosophical recon-
struction. A number of concepts and conclusions were applied, which take place in the context of the scientific works of Ukriani-
an authors on this issue. The author reveals the transformation of Vitalii Tabachkovsky's scientific research during the Soviet
period and revealed the specificity and its significance of legacy in the context of Ukrainian philosophical thought of the second
half of the twentieth century. Revealed that at the intersection of the 60s and 70s. The twentieth century in the center of attention
of V. Tabachkovsky was the problem of the relationship between personal and impersonal, as a result of which her thorough
research was the first that critically interpreted the key philosophical and anthropological problems of French personalizm. It was
revealed that, on the basis of the then official philosophy, the practice phenomenon occupied a significant place, which became a
key subject of research for Vitalii Tabachkovsky in the 1970s and until the mid-1980s. The peculiarity of his explication was that
the practice was not only epistemological content (in the spirit of the ideology of Marxism-Leninism), but also related to the inner
world of man. It was found that in the era of Perestroika and with the proclamation of independence of Ukraine, the scientific in-
terests of V. Tabachkovsky focused on understanding the human perception of the world, alienation, as well as essential and
existential in human nature.The practical significance of the study lies in the possibility and necessity of using its results in the
context of complex and systematic studies of the history of Ukrainian philosophy in the Soviet period.

Keywords: philosophical thought of the Soviet Ukraine, Vitalii Tabachkovskyi, philosophical anthropology, practice.

Introduction

Research of the legacy of Ukrainian philosophers of the
second half of the twentieth century is still a poorly devel-
oped topic. The urgency of comprehensive studies of the
key representatives of this period in the history of Ukrainian
philosophy is due to a number of reasons, namely: a bi-
ased view of the Ukrainian philosophy of the Soviet period,
the predominance of an essayistic, memoiristic character of
the works of researchers on this period. Thus, the expedi-
ency of a comprehensive and systematic of the scientific
legacy of Ukrainian thinkers of the second half of the twen-
tieth century appears, among which of them Vitali
G. Tabachkovskyi is one of the leading figure.

Sources

Scientific inquiries devoted to the personality of
V. Tabachkovskyi and the main problems, which he studied
were presented by the articles of Y. Andros [1], A. and
I. Bychko [2], S. Vilchinska [3], A. Danylyuk [5], V. Daren-
sky [6], V. Ryzhko [9]. At the same time, special attention
should be paid to the work of A. Zaluzhna [7], which analy-
sis the peculiarity of the exploration by the domestic Soviet
philosophers of the spiritual and moral issues of a person
in the conditions of the dialectical materialism's paradigm.

However, we can say that at present in the scientific lit-
erature there are no systematic studies devoted to
V. Tabachkovskyi, which would show the transformation of

his research interests, as well as the specifics of his philo-
sophical legacy during the Soviet period.

Methodology
The theoretical and methodological basis of the study is
historical and philosophical reconstruction. A number of
concepts and conclusions were applied, which take place
in the context of the scientific works of Ukrianian authors
on this issue.

Results

Intellectual area was inherent to philosophical thought
"late Soviet Marxism" 60 — 90 years of the twentieth centu-
ry, which showed the presence of two philosophies:

e as legalized, the official philosophy for the humani-
tarians of the party nomenclature, fully orientated to the
state party ideology;

e the philosophy of the sixties, as the "shadow",
which, in the framework of the absoluteization of the Marx-
ist-Leninist doctrine, ensured the preservation and renewal
of professional philosophy, which grew into the philosophi-
cal schools of E. llyenkov and A. Zinoviev, P. Kopnin and
V. Shynkaruk [7; 20].

Vitalyi Tabachkovskyi (1944-2006) is a Ukrainian
philosopher, who began his scientific career in 1968 and
was associated own his life with the NAS H. S. Skovoroda
Institute of Philosophy.
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The Department of Philosophical Anthropology, which
named from 1968 until 1991 as Department of Dialectical
Materialism, when he worked all life, from the outset was
oriented V. Shynkaruk's understanding the problem of
human, its being and ontological foundations of its
existence, its value and ideological orientations.

This involved the study of philosophical knowledge,
primarily in terms of its specificity as a form of self-
determination of man in the world.

He began his scientific work on the critical analysis of
the problem of the correlation of personality and transper-
sonal in the philosophy of French personalizm, to which
he devoted his PhD-thesis (1971) [11]. Although in it he
has already shown his interest in existential-personalistic
anthropology, but it was written as a historical and philo-
sophical work, which details the key representatives of
French personalism in the context of the problem of per-
sonal and individual.

Obviously, that this PhD-thesis had an impact on the
transformation of the research interests of the Ukrainian
philosopher. An indication of this is the edition of such
monographs as "The Crisis of Bourgeois Rationalism and
the Problem of the Human Person" (1974). In this book is
analysed of the interpretations of the specifics of the social
regulators of the person's activity in the European philoso-
phy. The author examines how French personalism and
existentialism are trying to overcome the limitations of clas-
sical rationalism by means of the idealistic "existentializa-
tion" of the mind, which seemed to be the main such regu-
lator. The book shows that the interpretation of history as
depersonalizing the process leads to a religious interpreta-
tion of the person's life. The social conditionality and meth-
odological flaws of European philosophical concepts are
revealed and the author shows the significance of the
Marxist principle of socio-historical practice for solving the
problem of social regulators of human activity [10, p. 2].

At the same time, his active research on the phenome-
non of practice began. Of course this is not an accident.
Y. Melkov writes on this following: "The topics of practice
as the foundation on which both ontology and epistemology
are based is another important distinguishing feature of the
Kiev philosophy of the Marxist tradition — as well as con-
sideration of the human world in their development, dialec-
tical contradictions and unity. According to O. Yatsenko,
"Marx found in practice a cell where material and ideal,
objective and subjective are in inseparable unity", and
therefore this "cell" turns out to be the most ipmportant
subject of the study of humanlife, thinking and being, spir-
itual and material. The principle of practical creative activity
of a person is to be not only a central but also unifying point
of research in the most diverse fields of philosophical
thought. This, its explains the flowering, in the Soviet philos-
ophy of the 1960s in general, and in the Kiev school, in par-
ticular, along with the world-view thematics and the sphere
of philosophical anthropology, the studies of the problems of
philosophy and methodology of science" [8, p. 45].

Therefore, Tabachkovskyi published a separate mono-
graph "Criticism of Idealist Interpretations of Practice" [17],
chapters in the monographs "Bourgeois Concepts of Cul-
ture: the Crisis of Metodology" [16], "Actual methodological
issues of modern science" [15].

Thus, in particular, in the chapter of the last monogra-
phie "The principle of the unity of theory and practice in the
development of scientific knowledge", the Ukrainian philos-
opher summing up the general outcome of the considera-
tion of the problem of the connection of theory and practice
in the development of knowledge. He noted that first of all
the feature of this connetction that the practical condition-
ality of knowledge manifests itself in various forms. Prac-

tice understood not only as the opposite of the theory but
also as the fundamental principle of considering all the
scientific and theoretical problems through the prism of
their humanistic content allows us to realize the connection
of theoretical knowledge with all the variety of ways of mas-
tering the human's being, and reveals the essence of
knowledge as a phenomenon of culture, to prove any par-
ticular epistemological issue to her connection with the
worldwide and socio-cultural foundations of human exist-
ence" [15, p. 70-71].

S. Grabovskyi emphasizes for this "V. Tabachkov-
skyi's studies of the phenomenon of practice has proven
its extremely difficult character, which in principle was not
given to reduction in the direction of material production
or revolutionary activity. According for him, practice acted
as the creation of man with all the range of its internal
and external contradictions. During the 1980s, it was
V. Tabachkovskyi who worked a further transformation of
ideological issues — in the direction of post-Marxist philo-
sophical anthropology, in its classical and post-classical
forms" [4, p. 123].

As we can see, practice in his studies does not appear
to be a purely materialistic phenomenon, in the spirit of
Marxist-Leninist philosophy, but in an existential context.
As a result, his Postdoc-theses "Practice and Spiritual De-
velopment of the World" (1980) appears [14]. In that work
we can see the opinion of the Ukrianian thinker that prac-
tice is not only an epistemological concept, but a phenom-
enon that is not only confined to the material world percep-
tion and world, but also reflects the transcendental, spiritual
aspects of human existence.

Therefore, in this context it should be notes that in
the investigates Kievan philosophical school (which rep-
resentive is V. Tabachkovskyi) is possibility to follow up
worldview — anthropological and theoreticaland cultural
studies trends that are much have broken monopoly
active paradigm and are manifested in the following
philosophical provisions:

o statement athropological problem, her nature,
worldview and role in the development activities. After all,
man was determined not only as a social class subject, as
well as being able to create own world, it socio-cultural and
spiritual forms. He does not just create own world, but also
is over it, because he asks for him goals, forms ideals, ex-
ercises moral value regulation;

e appeal to the human's internal world, his sensory-
emotional sphere of spirituality (spiritual trinity faith, hope
and love in the close connection with the essential forces of
man — mind , feelings and will), an reflexive analysis of the
concepts "experience" and "lifeworld" stipulated significant
renewal the Soviet philosophical discourse in the context
updating phenomenon personality and spiritual and moral
status of the human being;

e disclosure of aspects human being, whiches con-
cerning the meaning of life and the meaning of activity; it
helps to creative character of activity, comprehension hu-
man life andopportunity to construct a "semantic net of
phenomenons" and "semantic world", whiches affirmation
semantic the plane the world in him semanticdiversity,
where meaning is not reduced to objective certainty of
things but assumes individual awareness and understand-
ing knowledge, based personal experience of person;

¢ realization in the worldview aspect the philosophi-
cal analysis of culture, which will understaning her ontolog-
ical aspect as a universal phenomenon, essentially and
fully related to human beingp. Along with that culture at all
diversity filling human meanings and values representa-
tions in relation to a person appears as objective prefer-
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ence "requiring from persone discipline of the ability to self-
restraint" [7, p. 27-28].

At the same time, it should be noted that as a scientific
employee of the Department of Dialectical materialism,
Vitalii Tabachkovsksy's scientific works as his colleagues in
the 80's of the twentieth century. the last century were
characterized by consolidation, deepening and develop-
ment of important areas of philosophical and anthropologi-
cal knowledge and cognition, its philosophical and value-
orientation aspects, which proceeded under the conditions
of a limited source base (as in the previous decade), but
were already marked by a stable, worked out philosophical
and anthropological reflection.

In this decade (except, of course, articles), a number
of collective monographs were published by etited
V. Tabachkovsyi, based on the results of the planned
themes:

o Essays on the philosophy of L. Feuerbach (1982).

¢ Dialectics of activity and culture (1983).

e Human — Existence — History (1986).

e Heuristic functions of ideological consciousness
(1989).

e Formation of the world-view culture of youth (1990).

In this context, S. Vilchinska notes that researchers of
Soviet philosophy often write that Soviet Marxism at the
time of totalitarianism (and post-totalitarianism) is a kind of
religion (ideology), and therefore it is necessary to treat her
not as a philosophy. Taking active part in the worldview
and anthropological reorientation of Marxist theory, VG
Tabachkovskyi was able to prove that this is not quite the
case. Subject field of philosophical anthropology, in his
deep conviction, created that verbal space, in which only a
true philosophical thought can move. Therefore, the philo-
sophical culture of the Ukrainian SSR should not be re-
duced to "official dogmatics" of Marxism-Leninism. Histori-
cal and philosophical study of the evolution of anthropolog-
ical ideas by V. G. Tabachkovskyi influenced the destiny of
the country's culture in a decisive way, since it was the em-
bodiment of the "philosophy”, which was not needed by the
authorities, desacralized. In this direction, philosophical and
epistemological reorientation was carried out in Kyiv in the
1960's. However, V. Tabachkovskyi belonged to the genera-
tion of scientists who managed to bring the humanization of
Marxist theory to the final stage and to adopt new principles
in the reading of problems, in particular, this concerns a new
branch of philosophical science — anthropology — was intro-
ducing her concepts, principles, assessments, conceptual-
ization techniques in Ukraine, and so on [3, p. 108].

In November 1991, the name of the department was
brought in line with what he really for more than 20 years
was engaged. The department of Dialectic Materialism be-
came known as the Department of Philosophical Anthropol-
ogy. Work on planned researches themes, based on a sub-
stantially expanded source base at the time, was focused on
the elaboration of the fundamentals of the current vision of
philosophical and anthropological issues. This is on the one
hand. And on the other hand, it allowed a new understand-
ing of the spiritual situation of the nowadays, Ukrainian reali-
ties in the difficult conditions of the development of the
Ukraine and the formation of civil society in Ukraine.

Accordingly, the following researchears interests of
V. Tabachkovskyi have centered on there philosophical
problems:

1) alienation;

2) human world attitude;

3) essential and existential in human being.

Let's consider the specifics and features of explication
of each of them in more detail.

The peculiarity of understanding the notion of aliena-
tion by V. Tabachkovskyi is the rejection of the classical
Marxist understanding of it. He considers him not in the
social, but in the personal aspect, in particular, denation-
alization, depersonalization, world-view confusion, loss of
leading ideological orientations of personal attitude and
freedom. Again, before a person raises the question of
choosing its further fate, a princeple of interacting with the
world, the restoration of the key orientations of world per-
ception and worldview.

The most significant in its consequences is the aliena-
tion of a person of its generic nature, one of the prerequi-
sites which manifests itself in the loss of the creative nature
of human that contradict the essence of man as a creative-
active being. Another reason for the alienation of the ge-
neric entity is the loss in mental activity of such an im-
portant sign as integrity that makes it impossible for a per-
son to become a universal, versatile personality. Another
prerequisite for alienation from a person of his generic na-
ture is the alienation of the individual from culture, that is,
from the accumulated human experience of social rela-
tions. As an option, the solution to this problem V. Tabach-
kovskyi proposed is the idea of appropriating vital activity
and understanding of the world [18, p. 68].

At the same time, talking about the problem of Tabach-
kovskyi's understanding of human world-attitude, the mon-
ograph "Human world attitude: reality or problem" (1993)
became the central work here. In this book is disclosuring
of ambivalence, the intrinsic contradictions of the human
world-attitude. It is shown that such contradictions are rep-
resented by the reincarnated forms of world-attitude. How-
ever, these forms always contain layers of non-
reincarnated content, which ensures the natural history of
self-development of man and the means of practical and
spiritual understanding of the world.

According for V. Tabachkovskyi, finding out the prob-
lem of world-attitude helps to show the mutual determina-
tion of its two levels: objective-impersonal and subjective-
personal, to trace the cross-transference of these levels,
which has still been given insufficient attention. There is
also the opportunity to overcome the linear interpretation
of the process of self-development of man, the subordi-
nate approach to different levels of self-organization of
existence [12, p. 2].

The problem of explication of human world-attitude be-
came for Ukrainian philosopher a link with understanding
the essential and existential in personality.

Y. Andros emphasises on this: "One of the central top-
ics of the Vitalii research" is the analysis of the conflict of
the essence and existence of human, the essential and
existential. He considers the well-known classical philo-
sophical metanarratives: hyperactism, panlogism, reduc-
tionism, that is, the reduction of the essential definitions of
a person to a one-dimensional one and, on the basis of this
analysis, introduces the fundamental principles of the ap-
proaches of non-classical philosophizing. First of all, it is
said that each of the analyzed substantive definitions of a
person — and somewhere around fifty — is correct in itself,
but reflects only one of these 50 facets of human nature,
human nature, the summation to which each of them can
not give panoramas of human nature as a whole. What is
the conclusion? The result is fully refusing from the un-
derstanding person only as an adult (but not old), physi-
cally healthy, actively active, characterologically one-
dimensional (and hence devoid of endogenous ambushes),
an ethnocultural-neutral person [1, p. 6-7].

Therefore, one of the key conclusions of V. Tabachkov-
skyi in the book "Man in Essential and Existential Dimen-
sions" relates to the lesson of the totalitarian XX century,
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which Chantal Delsol very aptly described in her book
"Praise of the Personality. Essays on the Late Mod-
ern"(2000). This lesson is in the radical rejection of the
thesis "Everything is possible". In everything that is hap-
pening to mankind, "everything is not possible", because
who has the right to sort people and what criteria? "All is
not possible", because none of us is the owner of the final
definition of a person. Perhaps this justifies the postmod-
ernist irony of any of the definitions [13, p.78-79].

Hence, it arose in him the need to write the last of his
work "Polysemantic homo: philosophical and artistic
thought in search of "non-Euclidean reflectivity"™ (2005). It
should be also noted that V. Tabachkovskyi, as a teacher,
was the author of a number of textbooks both on philoso-
phy in general and philosophical anthropology in particular.

Discussion and conclusions

Thus, having made a historical and philosophical re-
construction of the philosophical legacy of V. Tabachkov-
sky, we can draw the following conclusions:

1) At the intersection of the 60's and 70's of the XX cen-
tury in the center of attention of the Ukrainian philosopher
there was a problem of the correlation of the individual and
the personality, and as a result his the investigation was
the first time in our country reseacrhed and critically com-
prehended the key philosophical and anthropological prob-
lems of French personalizm.

2) Based on the then official philosophy, the phenome-
non of practice occupied a significant place, which became
for Vitalii Tabachkovskyi the key subject of the study in the
1970s and until the middle of the 1980s. The peculiarity of
his interpretation was that the practice had not only epis-
temological, in thespirit of Marxism-Leninism ideologie but
as concerning the inner world of man.

3) In the era of Perestroika and with the achievement of
Ukraine's independence, V. Tabachkovsky's research inter-
ests focus on understanding human world-atittude, aliena-
tion, as well as the essential and existential in human nature.

4) Thus, we can say of the multidirectional philosophi-
cal legacy of the Ukrainian philosopher, whose work was
not limited to philosophical and anthropological develop-
ments, but studies on the history of philosophy, epistemol-
ogy and methodology of science.
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B. E. TypeHko, kaHA. dinoc. HayK, Mon. HayK. cniBpo6.
KuiBcbkui HauioHanbHUM yHiBepcuteT imeHi Tapaca LLleByeHka, KuiB, YkpaiHa
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DINTOCODCHKA CNAALLUMHA B. . TABAYKOBCbBKOTO:
ICTOPUKO-®INTOCOPCHKA PEKOHCTPYKLIA

Mema cmammi nonsizana y 2pyHmMoeHOMy ma KOMIMJIEKCHOMY euceimsieHHi 6azamozpaHHocmi ¢hinocoghcbkoi cnaduyuHu 8idoMo20 yKpaiHCh-
Kozo ¢pinocogha dpyaoi nonosurHu XX cm. — Bimanisi Taba4ykoecbkozo.

Y pesynbmami 6ys0 po3kpumo mpaHcghopmauiro Haykoeux AocnioxeHb Bimanisi Tabaykoecbko20 6 padsiHCbKuli nepiod ma eusiesieHo crieyudiky
ma (io20 3Ha4yeHHs1 cnadujuHuU 8 KOHmMeKcmi yKpaiHcbKoi ¢pinocoghcbkoi dyMku Opyzoi nonosuHu XX cm. BusieneHo, wo Ha nepemuHi 60-x i 70-x pokie
XX cmonimmsi e yeHmpi yeazu B. Tabaykoecbkozo 6yna npobnema crnieeidHoweHHs1 ocobucmocmi i HaBocobucmicHoz20, 8 pe3ysibmami 4020 ii 2pyH-
moeHe docideHHs1 6y/10 NepwuM, Wo KPUMUYHO OCMUCIIF8AIIO KIHo4o8i ¢hinocoghcbKko-aHmMpornonoeiyHi npobnemu gppaHyy3bK020 nepcoHaniamy.
Po3kpumo, ujo Ha ocHogi modiwHbOI ogpiyiliHoi ghinocopii heHoMeH npakmuku nocidae 3Ha4yHe Micye, uyo cmasno onsi Bimanis TabaykoecbKo20 Kilto-
4oeum npedmemom AocnioxeHHs1 8 1970-x i o cepeduHu 1980-x pokie. Ocobnugicmsb (i020 MiyMaqdeHHsI nosisi2asa 8 momy, Wo npakmuka Mana He
minbKu 2HoceosoziyHe 3abapesieHHs (y dyci ideonozii MapKcuaMy-fieHiHiamy), ane (i Masno cmocyHoK 00 8HympiwWHL020 ceimy noduHu. BcmaHoere-
HO, W0 8 ernoxy nepebydoeu ma 3 NPO20SIOWEHHIM He3aneXHocmi YkpaiHu Haykoei inmepecu B. Tabaykoecbko20 30cepedkeHi Ha po3yMmiHHI ceimo-
cnpuliHAMmMS1 IFOUHU, 8i0YY)KEeHHSI, @ MaKOX eCeHYiliHo20 U ek3ucmeHyjiasnbHo20 8 JIFOChKill Mpupodi.

KniouoBi cnoBa: cinocodcbka Aymka pagsHebkoi Ykpainu, Bitanii TabaukoBcbkuii, hinocodcbka aHTPOMNOIOris, npakTuka.

B. 3. TypeHko, KaHA. (hUnoc. HayK, MIl. Hay4. COTp.
KuneBckuin HaunoHanbHbI yHuBepcuteT umeHu Tapaca LlleBueHko, KueB, YkpanHa

B. B. Cemukpac, kaHa. counoc. Hayk, Aou,.
KneBckui HaumoHanbHbIW yHMBepcuteT uMeHu Tapaca LLeByeHko, Kues, YkpauHa

®UNOCODPCKOE HACINEOMUE B. I'. TABAYKOBCKOIO:
NCTOPUKO-®UNNOCODCKAA PEKOHCTPYKLINA

Lenb cmambu 3aknmoyanacb 8 0CHO8amMesIbHOM U KOMIJIEKCHOM OC8euUeHUU MHO202paHHOCMU ¢husiocoghcko20 Haciedusi U38ecmHo20 yKpa-
uHcko2o0 gpunocogha emopoli nonoeuHbl XX 8. — Bumanusi Taba4ykoecbKoz20.

B pe3ynbmame 6bina packpbima mpaHcgopmayusi Hay4Hbix uccredosaHuli Bumanus Tabauykoecbko2o 8 coeemckul nepuod, a makxe 8bisie-
JNleHa cneyudgpuka u 3Ha4YeHUe e20 Hacsedusi 8 KOHMeKcme yKpauHcKolU ¢ghunocoghckoli Mbicsiu emopoli nosoeuHsbl XX cm. BusieneHo, ymo Ha py-
6exe 60-x u 70-x 20008 XX seka 8 yeHmpe eHumaHusi B. Taba4koecbko20 6bin1a nNpobsiema COOMHOWEHUSI IUYHOCMU U HalIU4HOCMHO20, 8 pe-
3ynbmame 4ye2o ee ob6cmosimesibHoe uccredoeaHue O6bIIO MepebiM, 8 KOMOPOM KpUMUYEeCKU OCMbIC/IUSanuch Kitodesble ghunocogcko-
aHmpononozuyeckue npobremsi ¢hpaHUy3CKo20 rnepcoHanusmMa. Packpbimo, ymo Ha ocHoge mozdawHel oguyuanbHol ¢punocogpuu gheHoMeH
npakmuKu 3aHumasn 3Ha4umesibHoe Mecmo, Ymo cmaso 0nsi Bumanus TabaykoecbKko20 Kio4yeebiM npedmemom uccrnedosaHusi 8 1970-x u do
cepeduHbi 1980-x 20008. Ocob6eHHOCMb €20 moJsiIkogaHue 3aK/oyasacb 8 moM, Ymo Mpakmuka umMesia He MoJiIbKO 2HOCEeosI02U4eCcKyHo OKpPackKy (e
dyxe udeosio2uu MapKcu3mMa-seHUHU3Ma), Ho U umesia OmHoweHue K BHympeHHeMy MUpy 4Yesioeeka. YcmaHoeJsIeHo, Ymo & 3rnoxy nepecmpoliku u ¢
nposo3anaweHueM He3agUcUMOCcmu YKpauHbl Hay4Hble uHmepechkl B. Taba4koecbKo20 6bllu cOCpedomoYyeHbl Ha MOHUMaHUU MUpOo8OCIPUSIMUs
4esiogeka, om4yy0eHusl, a makKXxe 3CCeHyUalbHO20 U IK3UCMeHYua/lbHO20 8 Yesioeeyeckoli npupode.

Knrodeesbie cnoea: ovnocodckasi MbiCnb COBETCKOW YKpauHbl, Butanuii TabaukoBcbkuii, onnocodckasi aHTponomnorusl, npakTmka.
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MPOEKT "HENOMITHOI (HEABJIEHOI) ®EHOMEHONOrIi"
AXXEMCOHA ANBICA B KOHTEKCTI PERIFNIMHOIO gocBIay

lNpoananizoeaHo po6omy "The Inconspicuous God: Heidegger, French Phenomenology, and the Theological Turn", Jason W.
Alvis, Indiana University Press, 2018, a makox peueH3ii Ha Hei [eHiena Kokca, [xoepi Llipatieepca, bepHapda [llpycaka.
k. Aneic 6epe 3a ocHosy 2aliderrepiecbKy KOHUenuito eine phdanomenologie des Unscheinbaren, siky Hamazaecsi 3acmocyeamu
do ¢heHOMeHoO102i4HO20 OocnidxeHHs penieii i penizitiHo2zo doceidy. Takum 4YUHOM, cUHmMe3yrYu KoHuyenyito Mapmina Iad-
der’repa 3 Ha06aHHAM hpaHyy3bKuX ¢hinocodgpie, docnidHUK po3eueae anacHy ideto HelmoMimHoOI (HesienieHol, aHan. — inconspic-
uous) ¢peHoMeHoozii.

Honaryu emanu apesymeHmayii dnsi enacHo2o npoekmy HeromimHoi gpeHomeHonoeil, . Aneic nopywye 8i4yHo akmyanbHy
memy Oiaslekmu4HO20 CrpuliHIMmsi ma 3pewmolo 3akjiukae eiomosumucs 8id 3acmapinoi memacgbizuqHoi dianekmuku. [Joeoni
npoeokamueHa mesa, ajle caMe makuM YUHOM GOCJTiOHUK NMPOMoHye aulimu Ha MeepOXKeHHSs MPo me, wo "gheHoMeHos102is1 pesti-
2ii" — ye He OKCFOMOPOH.

Knro4oBi cnoBa: heHOMEHONOoris HENOMITHOrO, pPenirinH1k A4ocBia, dheHomeHonoris penirii.

Bctyn. Tema penirinHoro goceigy HabyBae Bce 6inb-
LIOI NONynsApHOCTI cepel NpeacTaBHUKIB CyvacHO! aHani-
TUYHOI pinocodvii. BogHouac, Ha nepwwuin nornsg, Aocni-
AXeHHs MapTiHa Mangerrepa He MatoTb XXOAHOTO CTOCYHKY
00 TeMu penirinHoro aocsigy. Ane Tak 34aeTbCH, NOKU BU
LLle He 3HaWoMi 3 aHaniTU4YHOK POBOTO CyvacHoro deHo-
MeHonora [xericoHa Ansica "The Inconspicuous God:
Heidegger, French Phenomenology, and the Theological
Turn", agpke uen pocnigHuk Oyaye CBOK apryMeHTauito
OO0 MPOEKTY HEMOMITHOI (HesiBneHoi) deHomeHonoril,
Crvpaltoyncb Ha rangerrepiBCbkUin KOHUENT Ta KOHoTaLii
LibOro KOHUENTY y npausx dppaHLy3bknx eHOMEHONOrIB.

PenirinHnin poceig 3aeb6inblioro posrnsagaeTbcs B aHa-
NITUYHIN Tpaguuii y LUIMPOKOMY PO3YMiHHI MOHATTS, IO TUM
4n IHWKUM YnHOM nepenbavae ycBigoMneHHs abo BigvyTTs
npucyTHocTi bora abo TpaHCLEHOEHTHOro MAMHOK, Mic-
TUYHWUIA [OCBIL BWUAIHHSA OOXeCcTB, AOCBIA NepeXyBaHHSA
€0HaHHA NANHN 3i CBITOM $IK i3 TBOpiHHSAM bora Touo.
k. AnBic oapasy BMKOPUCTOBYE Mpes3yMnuito, Lo nepea-
Oayae Te, WO aBTOp He Oyge 3arnmbnoBaTUChb Y BRACHI
penirinHi NepekoHaHHsA, a Moro JOChigXeHHS CTOCYETbCS
3aranbHoOro eHomeHy peniriitHoro AocBigy, SKUR, YTiM,
Oyne inocTpyBaTUCh 32 LOMNOMOIOK KOHTEKCTY XPUCTUSIHC-
TBa. "®eHomeHonoris penirii" 3aranomMm onucyeTbca [ocnia-
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