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Ma il @aHTPOMNOMOriYHNX NPUHLMMIB C NPUHLUMNAMK CoLianbHOi
conigapHocTi. B uboMmy, Ha Hawy AymKy, nonsrae ogHa 3
NpuyrH BIgMOBM Aeskux kpaiH BeBaxatu MCL peniriiHoto
opraHisaui€to, a TakoX HeraTMBHOrO CTaBfieHHS 4O Nporo-
HYEMUX HElo Yepes pi3Hi opraHisauiriHi opmMu (knybu, KoH-
CanTWHIoBI Ta KOYYMHIOBi LIEHTPW TOLLO) TEXHOIOri Bi3Hec-
aaMiHICTpyBaHHSA Ta MEHEIKMEHTY opraHisauin.
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NbTOBass M BHEKyNbTOBas MPaKTUKa : CouManbHO-UNOCOMCKUA aHanus.

I. V. Bogachevska
SAINTOLOGICAL PRINCIPLES OF BUSINESS ORGANIZATION IN THE DISCOURSE OF SOCIAL ENTERPRISE

The article is devoted the Scientology principles of business organization in the discourse of social entrepreneurship. Their analysis is carried
out from the methodological positions of modern academic religious studies.

The key ideas of L. R. Hubbard regarding the principles of doing business, the organizational structure of an enterprise, the requirements for
personnel, and the relationship of business with government structures are considered. Analyzed the attitude of the followers of the Scientology
principles of organization of entrepreneurship to the payment of taxes and charity. The links between the anthropological principles of the
Scientology religion and the principles of management of organizations set forth in the teachings of L. R. Hubbard are traced.

The author shows, that some domestic entrepreneurs are attracted to the apparent prestige of techniques at WISE, the thoughtful
advertisement of the effectiveness of this "technological product”, the availability of clear methodology and Scientology accompaniment in the
process of its application, the possibility of establishing useful business ties through the Business expansion club and the sense of elitism of WISE
members through a peculiar internal ideology.

Based on the analysis of the business management system, wich have its origin in on the Hubbard Management System, it is proved, that the
Scientology principles of business organization are the opposite of those that most religious organizations profess in the context of social
entrepreneurship. This incompatibility is due to the specifics of the Scientology doctrine, in particular its anthropological principles with the
principles of social solidarity. Unlike most modern religious organizations, MSC does not aim to participate in socially-oriented projects of any kind.
This, according to the author's opinion, is one of the reasons for the refusal of some countries to consider the MSC as a religious organization, as
well as the negative attitude to it offered through various organizational forms (clubs, services and coaching centers, etc.) of business
administration and organization's management.

Key words: Scientology, Church of Scientology International, L. R. Hubbard, WISE, business organization, social entrepreneurship.

W. B. Borayeckas
CAEHTOJNOIMNMYECKUE NPUHLUNBbI OPFAHU3ALUN BUSHECA B AUCKYPCE COLUMAIIbHOIO NPEONPUHUMATENBCTBA

B cmambe paccMampuearomcsi calieHmoJsio2uvyeckue NPUHYUNbLI op2aHu3ayuu 6usHeca 8 OUCKypce coyuasibHo20 npednpuHuMamesnbcmea.
WNx anHanu3 ocyuwecmensemcsi c Memodosio2u4deckux no3uyuli coepemMeHHo20 akadeMu4ecko20 penuauogedeHusi. PaccmompeHbl Ktoyeeble udeu
J1. P. Xab6apda omHocumesibHO nNpuHyunoe eedeHusi 6usHeca, op2aHU3ayUoOHHOU cmpyKkmypi npednpusimusi, mpe6oeaHuli K MepcoHasly, a makxe
83aumMoomHoweHuli 6usHeca ¢ 2ocydapcmeeHHbIMu cmpykmypamu. [lpoaHanu3upoeaHo omHoweHue mnocnedogameseli caeHMo02u4ecKux
MPUHYUNoe op2aHu3ayuu npednpuHUMamesnbcmea K ynname Hanozoe u 6nazomeopumenbHocmu. lpocnexeHb! cesi3u Mexdy aHmpornosoauye-
CKUMU MpUHYyuUnamu caeHmoJsio2uyecKol pesuauu u NpuHyunamu MmeHedxmeHma opaaHu3sayull, U3ioxeHHbIMU 8 y4yeHuu J1. P. Xa66apda. Ha ocHo-
ee aHasiuza cucmembl ynpaesieHusi 6usHecoM, ocHoeaHHol Ha Hubbard Management System, doka3bieaemcsi, Ymo calieHmoJsio2uyecKkue fnpuH-
yunbl op2aHusayuu 6usHeca s168/ISIIOMCS MPOMUBOINOJIOKHBLIMU meM, Komopble ucrnogedyem 60/IbUWUHCMEO Pe/Iu2UO3HbIX Opa2aHu3ayuli 8 KOH-
mekcme coyuanbHO20 npednpuHuMamesnbcmea.

KnioueBble cnoBa: CaeHtonorus, MexayHapogHas LlepkoBb CaeHtonoruu, J1. P. Xa66apa, WISE, opranmsauns 6usHeca, counanbHoe npeanpuHuma-
TenbCTBO.
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THE WESTERN DOCTRINE OF JUSTIFICATION AND THE EASTERN DOCTRINE
OF DEIFICATION WITHIN CONTEMPORARY ANTHROPOLOGICAL PERSPECTIVE

The article provides a comparative analysis of the fundamental for understanding the Christian doctrine of man positions — the Eastern doctrine
of deification and the West of justification. It is pointed out that these teachings in modern conditions acquire new relevance, rethought in the
context of modern anthropological requests. The main vector of development of the theory of deification is aimed at the ecumenical formulations of
these provisions, in contrast to previous centuries. The result is the conclusion of modern theologians that the doctrine of the deification of man
plays in Orthodoxy the role that the doctrine of justification has in Western theology. Western thought is characterized by the understanding that
the differences that still exist today in the formulations still do not cast doubt on the commonality of the main points of faith and cannot serve as an
excuse for church division. The goal of inter-Christian work is now to analyze the question of how doctrines of deification and justification are
possible to combine, and is it possible to express the same evangelism invested in different categories of thought with their help. The evolution of
the theory of deification is also traced, and it is noted that in the works of modern Orthodox theologians synergy is a prerequisite for deification,
and thus the theory of deification becomes an integral part of personality theology, which in turn has a great ecumenical potential.

Key words: man, God, anthropology, doctrine of justification, deification, Catholic anthropology, Orthodox anthropology.

Problem statement. A man is one of the key and
eternal mysteries of both philosophy and science.
Significance of his creative and cognitive abilities
impresses, and paves the way of his ascension to the

divine heights, whereas his helplessness in the face of
natural disasters and social disruptions aggravates the
issue of value and essence of human life and often
downgrades him to the level of a representative of the
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animal world. The anthropological catastrophe that befell
the humanity in the XX century indicated not only the
ineptitude of economical, political, social-cultural systems,
but as well the neglect of a man as the supreme value of
the world, what led to special interest for the Christian
anthropology. Religious leaders of the Christian
confessions, theologians and religious philosophers are
again considering the issue of a man, and basing on the
Holy Scripture, patristic heritage and doctrines are
comprehending the essence of a man within the context of
problems in the beginning of the XXI century.

Analysis of recent researches and publications. In
the 20th century, the doctrine of deification is being
developed in the writings of Vladimir Lossky, Archbishop

Vasily  (Krivoshein), Archpriest George Florovsky,
Protopresbyter John Meyendorff, and then their
successors, Metropolitan John (Ziziulas), Christos

Jannaras, and others. The Lutheran World Alliance and the
Pontifical Council made significant contributions to the
development of the doctrine in the western tradition.

The purpose of this study is to identify the existence
of trends in the development of traditional anthropological
teachings of Christianity — the doctrine of justification and
doctrine of deification.

Presentation of the material. In the Christian
anthropology the interconfessional distinctions are
pronounced least of all. This is connected to the fact that
the doctrine about a man has never been the central
problem of theology, and all the Christian confessions base
this doctrine on the texts of the Holy Scripture (Gen. 1:26-
27, 5:1, 9:6; Wis. 2:23; Sir. 17:1-13; Jas. 3:9; 1 Cor. 11:7;
Col. 3:8-10; Eph. 3:14-15, 4:24, 5:1; Ps. 82:6; Mt. 5:48; Jn.
10:34-35; 1 Jn. 4:17), in which a man is considered as the
image and the likeness of the God. The differences emerge
when the questions of 'how exactly' and 'how deeply' a
man is the likeness of the God arise. For a contemporary
man the answer to these questions is rather vital, because
it is tightly related to understanding and comprehension of
potential of essence and value of man's personality. Within
the Orthodox theology we find the answer in the doctrine of
deification, which has sparked strong interest in the
Russian Orthodoxy in the last few decades, and in the
doctrine of justification within the Catholic and Protestant
theology accordingly.

The doctrine of deification (Béwaoig in Greek) takes
special place not only in the Orthodox belief, but also in the
Orthodox spirituality, because in this doctrine the way and
the possibility of a man becoming a god are presented. In
Orthodox view, this is the purpose of man's existence, in
the direct and full unity of energies between a man and the
God. The protopresbyter John Meyendorff highlights that
"The doctrine of deification is the central theme of the
Byzantine theology and the whole experience of Eastern
Christianity" [8, p. 225]. This doctrine reveals the way of a
man from the fallen state to the supernatural divine being.
The doctrine of deification is tightly connected to the
subjects of salvation, incarnation of the God and
eschatology. The Russian philosopher, theologian Sergey
Khoruzhiy remarks that "through the lens of soteriology this
idea emerges as an immediate development of that initial
intuition in the New Testament according to which the
salvation brought by Christ leads not solely to restoration of
the pristine state before the fall, but to accomplishment of
something more significant" [1, p. 318].

The doctrine of deification is being formed in the early
Christian Church, that is why it is recognized both by the
Orthodox and Catholic thought, though in its development it
acquires substantial differences reflected in the
understanding of the essence of a man.

The Orthodox Church bases its doctrine on the works of
Irenaeus of Lyons, Athanasius of Alexandria, Maximus the
Confessor. The classical expression of this idea was stated
by Irenaeus: "Jesus Christ, our Lord... became Son of a
man for a man to become son of the God... [Christ] in His
infinite kindness became One of us, to turn us into what He
is" [3]. Thus, the Orthodox Church teaches that the God
became a man, for a man to become a god through Him.
The idea of Incarnation is the basis for the idea of deification.

The Western Church elaborates the teaching of
Augustine in which the idea of deification develops within
the idea of divine grace and acquires the traits different
from the Orthodox teaching. Augustine sees salvation as
overcoming of a sin, and grace is presented in the first
place as help of the God against the sin and its power. In
such way within the Western theology the doctrine of
justification evolves. Predominance of this doctrine
contributed to displacement of the idea of deification in the
Western Church to the background, though didn't oust it.

Professor for dogmatics and ecumenism and a priest
Peter Neuner believes that "the doctrine of deification
represents the Eastern analogue to the Western doctrine of
justification by faith and salvation" [1, p. 325]. He develops
his idea from the question whether, with all the divergence
in their modes of thinking, the doctrine of deification
accords with the doctrine of justification as much as
necessary for the Churches of the East and West to
establish the common vision on the central issue of
salvation of a man (soteriology). This question requires
careful examination of the anthropological context of both
the doctrine of deification and justification.

The doctrine of justification by faith is one of the major
topics in the theological dialogue between the Protestant
Churches and the Catholic Church [1, p. 325]. The basis of
this doctrine is presented by the issue of correlation of the
role of grace and the role of man's actions and behavior in
pursuit of salvation. It is known to be the key issue of the
Reformation. And Luther solved it explicitly basing on the
Epistle to the Romans: "The just shall live by faith".
According to founders of Protestantism, the original sin not
only corrupted man's nature as Orthodoxy and Catholicism
teach, but completely perverted it. Therefore a man cannot
achieve salvation with his own merits. Salvation can come
only as a result of God's grace. Thus the doctrine of
justification is the most important dogma of the majority of
the confessions in Protestantism. According to the doctrine
of the Incarnation, every man coming to the world has hope
for salvation through the atoning sacrifice of Jesus Christ.
A man wouldn't be able to behold this truth by himself if it
"wasn't revealed to him by the Holy Spirit" [5]. Hence, faith
is the only way of salvation. For Luther, faith is not an
ideological paradigm, it is the existential position of the
whole human being towards the God, when a man in all his
activities relies not on his own strength and knowledge, but
solely on the God. Other means to achieve salvation (rites,
asceticism, charitable deeds etc.) are considered
unessential. As for the charitable acts, they are the fruit of
love to the God deriving from the faith into the gospel of
Christ. According to the general definition, justification
means that the God admits a sinner as His child and heir to
eternal life. Therefore, according to Protestantism,
justification represents adoption of the sinner by the God,
creation of new relationship between Him and the
personality of a man by Him. Justification is not a reward
for obeyance of the Law, but God's gift offered with the
Christ's sacrifice on the cross and attained in faith. A man
does not even participate in preparation for reception of
this grace, as faith within a man is induced only by choice
and under the action of the Holy Spirit.
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At the Council of Trent (1545) the Roman Church
considered the role of grace in man's pursuit of salvation,
and came up with the statement according to which the
salvation is the God's gift, and a man doesn't have to earn
it: "If they say it is possible for a man to achieve salvation
with his own deeds... without grace of the God, given by
the God through Jesus Christ, they should be
excommunicated” [1, p. 326]. This statement has an
important ontological and anthropological context. Value of
man's existence is defined by love of the God to a man,
and man's life, his destiny is not a merit of a man or a
game of chance, but the gift of the loving God. Within this
context, concept of man's personality gains particular
importance. As a personality, he represents absolute value
emerging from divine love.

The problem of personality becomes crucial in the
modern Catholic and Protestant anthropology. Emphasis is
made on necessity of distinction between a man and his
actions. In the numerous after-council encyclicals attention is
devoted to the problems of man's merit, value of man's life.
Merit is the fundamental attribute of a man which provides
equality in the context of common spiritual vocation. Peter
Neuner remarks that "a man is not equal to what he does,
neither good deeds, nor bad" [1, p. 327]. In the
contemporary consumer society where success in life is
defined by material and social prosperity the doctrine of
justification is unfolding within the social aspect, too. Here it
possesses compensatory function: "gospel on justification
does not lead to passivity, but unties man's hands for actions
and opens the way to ethics because it relieves a man of
suffocating pressure coming from striving to perform various
actions, as good and as many as possible" [1, p. 328].

Understanding the determinative role of grace in pursuit
of man's salvation is common for Catholic and Protestant
positions in the doctrine of justification. Let us consider the
role of grace in the Orthodox idea of deification. The
Orthodox Church teaches that deification is unachievable
with efforts of a man. As the perfect gift coming from the
Father, it is established by the God "wishing for salvation
and deification of men" [7]. The gift of deification is the gift
of uncreated divine grace. At this point we find unanimity
between the Orthodox and Catholic. But in contrast to the
Catholic and Protestant doctrine of justification, Orthodox
understanding of deification is tightly connected to
sacraments of the church and spiritual ascent of a man
himself. Moreover, S. Khoruzhiy remarks that "superiority
of experience of communion with the God, (hesychast)
asceticism, representing the specific distinction of Orthodox
spirituality, in the most substantial way affects the doctrine
of deification. In the Orthodox tradition deification is not
only a theoretical concept elaborated by theological
discourse; it is, even in its initial forms, the only accessible
within the mortal life, experimentally comprehended reality"
[1, p. 319]. The Orthodox Church teaches that even sinners
and fallen retain the opportunity of free choice, and
understands salvation as 'synergism', i.e. collaboration,
cooperation of divine grace and man's free will. Saint
Gregory of Nazianzus says that unification of a man with
Christ depends on people as well: "As it is necessary that
pursuit of salvation depended both on us and the God" [2,
p. 517]. Saint Maximus the Confessor expresses the
connection of deification with the Communion: "Those who
receive it [the Holy Communion] properly, by it they are
transformed [in such manner] so that they can, by adoption
and grace, be and be called gods, since the whole God
fully filled them, not leaving anything in them that would
lack His presence" [4, p. 174]. Deification is performed in
Christ by grace of the Holy Spirit. In the Blessed
Sacrament the Incarnate Lord unites and coincarnates with

believers. Through such unification a man partakes of the
Uncreated Divine Life of the Holy Spirit, and is made a
communicant in the Divine nature. In the light of theology of
Divine energies by Saint Gregory Palamas deification is
defined as an absolute unification of all man's energies
with the Divine energy: "The God in His entirety deifies
those who deserve it, uniting Himself with them not
hypostatically, as this pertains to Christ only, and not
ontologically, but with small part of uncreated energies...
but being fully present in every one of them" [1, p. 322].

Talking about ontological communion of a man to the
God, the Orthodox Church makes an important remark.
The human nature partakes not of the divine essence, but
solely in His uncreated energies. By energies of the God
not the created gift of the God to humanity is implied, but
the God Himself in action. Energies are not the
intermediary between the God and the world, but the God
Himself coming into direct and immediate contact with a
man. A man communicates to the God in His energies, not
in His essence, hence deification means a man becomes a
god by grace, not by nature.

At the highest levels of spiritual life reaching which,
according to the teaching of Saint Justin Popovi¢ who
followed the opinion of Saint Macarius of Egypt, is possible
through realization of the evangelical ethical triad, i.e. of
faith, hope and love, a deified Christian receives special
grace of perfection, expressed by the gifts of performing
miracles, healing, prophecy. In such case his soul and
mind completely unite with the God. With this triad the
personality is being formed basing on the image of Christ,
until it becomes similar to Christ. The ethical triad of the
evangelical commandments precedes the unification with
the Divine Triad — the Holy Trinity. The gracious excitement
bestowed by the Holy Trinity leads a devotee to mystical
transit from the ethical triad to the Divine, induces
deification of her personality. The key Christian virtue in the
ethical triad is love. Thus, in the Orthodoxy the basis for
salvation of a man is presented not by certain number of
good deeds or just the fact of faith, but by the process of
transformation of man's attitude to the God, i.e. spiritual
and ethical rebirth of the personality. For this, both faith
and deeds are required, that is unity of practical faith. As
the Encyclical of the Eastern patriarchs dated 1723
remarks, "we believe that a man is justified not just by faith
alone, but by the faith facilitated by love (i.e. by faith as
practical force), i.e. through faith and deeds. Not phantom
of faith only, but faith dwelling in us justifies us through
deeds in Christ" [6, p. 165 — 166]. Hence, deification plays
significant part in the Orthodox doctrine. This concept
unites ascetic practices and dogmatic theology, and
represents synthesis of patristics and ascetics.

In the XX century the doctrine of deification is being
developed further. Khoruzhiy remarks that "in the works of
theologians of this stage (Vladimir Lossky, archbishop
Vasily (Krivoshein), archpriest Georges Florovsky and
protopresbyter John Meyendorff), and later of their
successors (metropolitan John (Zizioulas), Christos
Yannaras and others) foundations of the doctrine are being
formulated anew, in the language of modern theology and
at the new level of exploration of sources, its historical path
and importance for the Orthodox spirituality are being
restored" [1, c. 323]. But even though in modern theology
attention is especially focused on the personality aspect of
essence of a man, the doctrine of synergism is the only
prerequisite for deification.

Conclusion. Returning to the question about possibility
of combination of the Western doctrine of justification and
the Eastern doctrine of deification, it is necessary to outline
substantial distinctions between these doctrines within the
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anthropological context. Stating common soteriological
grounds of these doctrines in the point that grace of the
God has determinative role in salvation of a man, it is
important to pay attention to the fact that the doctrine of
justification is not a spiritual path, and so it does not include
prerequisites for ontological transformation of a man. The
doctrine of deification in its practical application has
transfiguring impact on a man, changing his nature. Hence,
it is necessary to acknowledge that these doctrines are
fundamentally different within the anthropological context.
Obviously, at the first glance, the Christian doctrine
about essence of a man radically disaccords with the
contemporary predominant anthropological demands. A
contemporary man is to a greater extent self-reliant, and all
his development is directed onto his own 'Self'. But when
encountering the issue of purpose of his existence, this
'Self' inevitably comes to the conclusion that this purpose is
possible to be found only acknowledging presence of
something significantly bigger than worthless vanity of the
contemporary world. In this regard Christian anthropology
is the significant response to the questions of a
contemporary man about purpose of his existence.

T. B. FaBpuniok
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3AXIOHA AOOKTPUHA NMPO BUNPABOAHHA TA CXIAHE BYEHHS NPO OBOXEHHA
B CYYACHIN AHTPOMONOIYHIN NEPCMNEKTUBI

B cmammi 30ilicHeHO nopieHsANbHUU aHani3 ¢pyH0ameHmanbHuUX 07151 PO3YMiHHS XPUCMUSIHCbKO20 84EHHS PO JI0OUHY MOJI0XKEHb — CXiOHO20
8YeHHs1 NPo 060)xeHHs1 ma 3axiOHo20 npo eunpaedaHHsl. Bkazyembcsi Ha me, w0 03Ha4YeHi 84eHHs 8 Cy4acHUX yMoeax Habyearomb HO8Oi akmya-
JIbHOCMI, MepPeoCcMUCITIOIOMbCSI 8 KOHMEeKCMi cy4acHUX aHmponoso2iyHux 3anumie. OCHOBHUUI 8eKMOP PO38UMKY CNPSIMO8aHUl Ha eKyMeHi4yHe
¢hopmynroeaHHsI 0O3Ha4YeHUX MOJIOXKeHb, Ha iOMiHy 8id nonepedHix cmosnimb. Pe3ysnbmamomM 4020 € 8UCHOBOK Cy4acHUX meoJsiozie npo me, Wo
8YeHHs1 PO 060)KeHHs1 JII0OUHU sidicpae 8 npasocnas’’ posb, siky Mac 8 3axiOHili meosozii 84eHHs1 Npo sunpaedaHHs. [Tpocnidkosyembcsi makKox
esoJ1oyisi 84eHHs1 MPO 060XEeHHsI Ma 3ayeaXxyembCsi Ha MOMY, W0 y Mpaysix cy4yacHuUx npaeocrsiagHux 6ozocsioeie Heob6xiOHO nepedymMoO8or0
060XKeHHs1 nocmae cuHepeisi i, 8 makux crnocib, e4eHHs1 NPo 060XeHHs Mocmae op2aHiyHOI YacmuHor 6o20crie’ss ocobucmocmi, sike 8 ceoro
yepay, Ma€ eesIuUKUll eKyMeHiYyHuUxX nomeHuyias.

KnrouoBi cnoBa: nioguHa, bor, aHTpononorisi, BYeHHS Npo BUNpaBAaHHs, 0B0XEHHS!, KaTonuLbka aHTPOMNOIOris, NPaBOCNaBHa aHTPOMOSOTis.

T. B. FaBpuniok

3ANAOHASA OOKTPUHA OB OMPABOAHUN U BOCTOYHOE YYEHUE OB OE0XXEHUN B COBPEMEHHOM
AHTPOIMONOrMYECKON NEPCMNEKTUBE

B cmambe ocyujecmesieH cpasHUMebHbIi aHanu3 pyHdaMeHmanbHbIX O NOHUMaHUSI XPUCMUAaHCKO20 y4eHUs1 O 4esloeeKe MOosoXeHul —
80CMOYHO20 y4eHus1 06 060)xeHUU u 3anadHozo 06 onpasdaHuu. Yka3bleaemcsi Ha Mo, YMoO yKa3aHHbIE YyYEHUs 8 CO8PEMEHHbIX YCII08USIX MPUO-
6pemarom Hoeyr aKmyasnibHOCMb, NEPEOCMbIC/IUBAIOMCS] 8 KOHMEKCMe CO8PEMEHHbIX aHMPOo02u4yeckux 3anpocoe. OCHoBHoOU eekmop pa3-
eumusi HanpaeJsieH Ha 3KyMeHU4ecKkoe hopMyIuUpPOBKU yKa3aHHbIX MOJIOKeHUl, 8 omau4ue om npedbidyujux eekos. Pe3ynbmamom yezo siesnsie-
mcsi eble00 co8peMeHHbIX MeosiIo208 O MOM, Ymo y4eHue 06 060KeHUU Yesloeeka uepaem & npaeocsiaguu poJsib, KOMopy umeem e 3anadHol
meorsnoauu y4eHue o6 onpaedaHuu. lIpocnexusaemcsi makxe 380J1I0Yus1 y4yeHUs1 06 060)XeHUU U ommeyaemcsi mo, Ymo 8 mpydax co8PeMeHHbIX
npaeocnaeHbix 6020c/10808 HEO06Xx00UMOU NPednochiKoli 060)XKeHUs1 siesisiemcsl CUHepausi U makum o6pa3om, y4eHue 06 060xeHuu cmaHosumcs
op2aHu4ecKoli 4acmbto 6020Cs108UST IUYHOCMU, KOMOPOE 8 €80t o4epedb, uMeem 60/bWOL IKYMEeHUYECKUX MomeHyuart.

KntoueBble cnoBa: yenosek, bor, aHTpononorus, AOKTpUHa 06 onpaeaaHus, 0GOXeHUE, KaTonMyeckasi aHTPOMONOrs, NPaBoCNaBHas aHTPOMNOMNOTUs.

YOK: 297.17 : 364.012
€. M. Noubka, acn.

BNAroAIMHICTb AK CKNAOOBA COLIANbLHOI AIANBHOCTI
MYCYJIbMAHCbKUX FPOMAL, YKPAIHU

Hapaz3i e YkpaiHi mpueae npouyec mpaHcgopmayii MycynbMaHcbKoi 2pomadu. Pazom 3 emanom i inmezpayii, Hapodunacb meHOeHyiss o
aKmueHO20 BKITIOYEHHS1 icnaMcbKuXx ideHmu4yHocmel y cy4acHi OUCKYypcu cb0200eHHs1 YKpaiHu. OOHUM 3 sikux 6e33arnepeyHo € — couyianbHa
dissnbHicmb, sika Hapa3i deMOHcMpye KOHCo1i0o8aHicMb MyCy/IbMaHCbKUX 2PpOMad pa3oM 3 HeMYCYJ/IbMaHCLKOI 6inbwicmio KpaiHu. Y cmami
aemop po3kpueae noHssmms "6na2odiliHocmi” nocunar4ucb Ha MpPaduyiro ma Kysbmoesy npakmuky icnamy.

KniouoBi cnoBa: icnam, rpomaga, peniriiia opranisauisi, 6narogiviHictb.

PenirinHa ccepa sk cknagoBa CyCninbHOI OisNbHOCTI €
HalnbinbL koHcepBaTBHOW. OAHaK i BOHa He 3HAaXOAWUTLCSA
B CTaTuLi, a NOCTiNHO TpaHchopMyeTbCs, abu BignosigaTu
notpebam cborofeHHs1, 6yTn pe3ynbTaTUBHOW, NPU LbOMY
He 3MiHIOBaTU CBOi AyXOBHi OpPIiEHTUPWU. Tak i MycynbMaH-
CbKi rpomagm, siki oyeBngHO nepebyBalTb Yy KpU30BOMY
CTaHOBMWLLi, 30Kpema 4yepes nposieu pyHOaMeHTanismy B
€Bponi Ta 30poNHi KOHMMIKTKM, MalTb NpoBaguTU GinbLu
BiOKPUTY NONITUKY Ta 3acBigyyBaTu CBOK AiAnbHICTb. Peni-
riHi opranisauii nparHyTb 6yTu OCTOPOHb Bif igen, sKi He-

raTMBHO PO3KPVBAKOTb NMPUPOAY iCnamy y CpUAHATI HEMY-
CYNbMaHCbKO BinbLUiCTIO kpaiHW. Y cBoto Yepry, B YkpaiHi
MYCYNbMaHCbKi rpoMagM HamaralTbCsl [EMOHCTpyBaTu
NMOMipKOBaHICTb CBOIX NOrnsadiB Ta couianbHy aKTUBHICTb.
Po3smipkoBytoun Hag igeto couianbHOl BiANOBIiAanbHOCTI, SK
cneumdivyHo cdeporo rpoMafCbKoi AiSNbHOCTI, NoMivae-
MO, sIK OKpemi ocobu BiONOBiAATb 3a BUKOHAHHS CBOIX
rpoMagsiHcbkux 060B'A3KiB, Ait0OTb HA KOPUCTb CYCMINbCTBY,
He3amnexHo Bif PenirinHoi NPUHANEXHOCTI. XapakTepHUM
NPOSIBOM Takoi BignoBiganbHOCTI B AepXaBi 3a3Bu4yan Bu-
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