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This article examines the concepts of friendship (philia, philotes, hetairos) and enmity
(echthos, eris, neikos) in the fragments of the cyclic epic as key semantic categories of
archaic Greek culture. The author argues that these notions serve both as narrative motifs
and as conceptual tools that articulate social structure and legitimize knowledge, memory,
and authority in heroic and pre-Socratic philosophical discourse. Friendship is presented as
a multidimensional phenomenon, spanning from heroic hetairia (martial companionship) to
pedagogical mentorship. It may even serve as an instrument of rhetorical manipulation or a
mask for latent hostility. Particular attention is given to the figure of Kreophylos, who serves
as a link between Homeric heritage and later philosophical traditions through the concept of
philia.

The analysis of the fragments reveals the ambivalence of social proximity in archaic
thought: kinship, friendship, and hospitality possess both constructive and destructive
potential. The cyclic corpus exhibits a dynamic shift from authentic philia to deceptive
surrounding enmity, clearly traceable in the mythological variations concerning Medea,
Pythagoras, Homer, and his successors. The author demonstrates that the cyclic corpus
establishes a unique semantic interplay between friendship and enmity that retains cultural
significance in later phases of ancient philosophical thought a6o, ons 6inbw ghopmanvrozo
akademiunozo cmunio: in subsequent stages of ancient philosophical discourse

In conclusion, the article demonstrates that the notion of friendship in the cyclic
corpus transcends the private emotional sphere, emerging as an essential tool of cultural
transmission, epistemological continuity, and normative legitimation of knowledge. Through
the lens of philia, the author traces moral topos and the genealogy of intellectual
communities of the time, in which friendship functions as a structural condition of
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philosophical communication, the preservation of poetic canon, and the formation of an
archaic model of truth.

Keywords: cyclic epic, friendship, enmity, philia, Greek archaic period, early Greek
literature, semantics.
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0-p inoc. HayK, cm. HAYKOBUll CnigpOOIMHUK,
Kuiscokuii nayionanvnuii ynisepcumem imeni Tapaca Lllesuenxa

Cmamms npucesuena ananizy noHams opyorcou (piiio, gilotyg, taipog) i opodcreui
(&xBog, Epig, veikog) y ppacmenmax KikniuHo2o enocy K KAlOYOBUX CEMAHMUYHUX Kame2opil
apxaiunoi epeyvkoi Kyiemypu. Aemop nokasye, wo yi NOHAmMms QYHKYIOHYIOms He Juule siK
MOMUBYU  CIONHCEMHO20 PO3GUMKY, dale U AK KOHYenmu, sKi penpe3eHmyiomsv COYianbHy
CMpyKmypy, Jle2imumayilio 3HAHHA, NaM’Simi ma asmopumemy 6 Mexcax 2epoiyHo20 i
namypginocogcvkozo  duckypcy.  Hpyocoa  euasiicmvcs  6a2amoeuMipHoio:  60HA
sapitoemucsi 6i0 eepoiunoi eemepii (001106020 nobpamumcmea) 00 0C8iMHbO-HACMABHUYLKOL
Mooeni, a makodc Modice Oymu IHCIMPYMEHMOM DUmopuyHoi Mauinyiayii abo Hagimo
npukpummsam eopodxicneyi. Ocobnusuil akyenm 3pobneno na nocmami Kpeogina six gieypu,
WO NOECOHYE 20Mepi6CbKy CNaowuHy 3 RisHiwumu Girtocogcokumu mpaouyismu uepes
Momusayiio Piliag.

Ananiz ¢pacmenmie Odemoncmpye ambisarenmuicmes CoyianbHoi OnU3bKOCMi 8
apxaiuniti - Oymyi:  pooumHicmv, OpyJcba U 20CMUHMICTb  MOJICYMb  Mamu 5K
KOHCIMPYKMUSHULL, max i 0ecmpyKmugHuii nomenyiar. Y mexkcmax KikniuHo20 KOpnycy
PO320pMAEmMbCst OUHAMIKA nepexody 6i0 cnpagicHvoi @IAIOG 00 3padausoi omouyyol
B0OPOJICHEYT, WO O0COONUBO ACKPABO NPOCMENCYEMbCs Y eapiayiax migie npo Meodero,
Iighacopa, T'omepa i tioeco nacmynnukie. A6mop 00800umb, WO KiKAUHULL KOPRYC (popmye
VHIKAIbHY CeMaHmMuyHy 2py Mixc OpyxcOoio i opojicHeuelo, aka 30epieac KylbmypHe
BHAYeHHs | 8 NIZHIWUX emanax anmu4Hol Qinocogii.

YV niocymky, cmamms 3aceiouye, wo nousmms Opyxcou 6 KiKIiuHOMY KOPRyci
BUXOOUMb 30 MedCI NPpUBAMHOI eMOYIlHOI cepu, NepemeoprIYUCy HA  8ANCTUBUL
iHCmpymMenm KyabmypHoi mpanciayii, enicmemonociynoi cnaokoeMHocmi 1 HOpMamueHol
necimumayii snanns. Kpize npusmy giliag asmop npocmesicye ne nuuie MOPaibHy monixy,
ane 1 icmopilo CMAHOGIEHHs. THMENEKMYAIbHUX CRLIbHOM 000U, Oe Opyachba nocmae sk
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cmpykmypHa ymosa (pinocogpcokoi  KomyHikayii, 30epedceHHs NoemuuyHo20 KAHOHY U
Gopmysanns apxaiunoi hopmu icmunu.

Knwwuosi cnosa: xixniunuii enoc, opyscoa, @opodcheua, @ilia, zpeyvbka apxaika,
PAaHHbOZPEYbKA imepamypa, CeMaHmuKda.

Purpose of the study

The relevance of the topic stems from the growing interest within contemporary
humanities in the primordial forms of social and moral conceptualizations embedded
in the archaic texts of the Greek tradition. Epic poetry — especially the texts of the
Cyclic corpus — functions as a reconstruction of mythical events and a repository of
fundamental notions such as community, honor, and solidarity. These texts preserve
early models of social cohesion, mechanisms of alliance formation, and expressions
of enmity that would later inform the conceptual foundations of ancient political
philosophy, ethics, and legal thought.

The primary sources for this study are based on the two-volume critical edition
of the fragments of the Cyclic corpus published by De Gruyter [Early Greek Epic,
2017, 2022].

Consequently, the aim of our article is to demonstrate that in the archaic era,
friendship functioned not only as an emotional or interpersonal category but also
served as a cultural code that shaped social and moral norms, and to explore how the
concept of ¢uhiag provided the foundation for the formation of intellectual
communities that underpinned pre-Socratic philosophical thought.

Research findings

It should be noted from the outset that, although the preserved fragments of the
Cyclic poets do not prioritize the themes of friendship and enmity, the way these
phenomena are conceptualized in this early stratum of Greek literature serves as a
kind of “bridge” between the Homeric epic and pre-Socratic philosophy.

Our analysis begins with the fragments attributed to Creophylus. In the first of
these, we read the following [Early Greek epic, 2022, p. 13]:

6 yap Kpedovrog, & Zdxpatec, For Kreophylos, Socrates, the
fowg, 60 tod Oupnpov értaipog, tod | friend of Homer, would perhaps be even
ovopatog Gv  yehodtepog £t mpog | more ridiculous than his name with
noudeiov @ovein, € td Aeyoupevo mepi | respect to culture and education, if what
Ounpov aAnof. Aéyeton youp g moAAn | is said about Homer is true. For it is
TIc Guéleto. mepi avTtdOv v Om avtod | reported that Homer was much
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gketvou dte Q. neglected during his own lifetime by
that man (i.e. Kreophylos)

This passage underscores that friendship in the Cyclic and post-Homeric
tradition is not unambiguously positive: it may be subject to irony, deconstruction, or
reinterpretation in light of behavior that contradicts the expectations associated with a
“friend”. Accordingly, this example reveals the unstable boundary between philia and
ameleia, between the title of a friend and the actual disposition or conduct. Here, the
idea of friendship emerges as a semantically charged space for the critique of social
norms, which is relevant both for the heroic narratives of the Cyclic corpus and for
philosophical literature. Although Creophylus is mentioned as a friend, his figure
becomes emblematic of a counterexample to genuine friendship, allowing us to
interpret such figures as instruments for semantically refining the boundaries between
friendship and enmity within the cultural consciousness of the ancient Greeks.

A kind of continuation of this reflection on the meaning of friendship and the
role of the friend is found in another fragment attributed to Creophylus [Early Greek
epic 2022, p. 15]:

Kpedovrog, Actvkiéovg, Xiog Kreophylos, son of Astykles, Chian
i Zauwog, €momoldg. Twveg O6& adTOV | Or Samian, epic poet. Some related that he
lotopnoav  Ounpov  yauPpov éni | was Homer’s son-in-law, whereas others
Buyatpi. ol 8¢ @ilov pdvov yeyovéval | say that he was only Homer’s friend, and
avtov ~ Ounpov  Aéyovot. kai | that after offering Homer hospitality he
vrode&apevov ‘Ounpov Aofeiv map’ | received from him the poem The Capture
avtod 10 moinua tnv tig Otiyoriag | of Oichalia.
GAoow.

First, it should be noted that this fragment contains essential biographical
material concerning Creophylus — a figure associated with both the Homeric tradition
and Cyclic poetry. On the one hand (zvég d¢ adrov iotépnoov Ouipov youfpov éri
Ovyazpi), he is portrayed as a relative of Homer, thus introducing a genealogical myth
as a form of legitimizing succession. On the other hand (oi d¢ pilov uévov yeyovévau
avt®d Ounpov Aéyovat), there exists an alternative version that lowers the status from
kinship to friendship. Yet even here, the designation philos carries significant weight
in the context of authorship, tradition, and textual transmission.

At the same time, one should emphasize the presence of the act of hospitality
(xenia) and its connection to the phenomenon of authorship since it was precisely this
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act that served as the basis for the transmission of the poem. Significantly, in both the
classical and archaic Greek worlds, xenia operated as a moral imperative and a
foundational component of the social order.

It is, therefore, logical to conclude that the term &£vog cannot be rendered into
modern languages with precision — except, perhaps, in context. The word is
essentially untranslatable because it encompasses several distinct dimensions that, for
the ancient Greeks, were integrated within the figure of the guest:

1. The foreigner: a stranger, outsider, barbarian, or mercenary;
The traveler: a passerby or newcomer;
The strange one: an unfamiliar, eccentric, alienated, or detached individual;
And yet, simultaneously, it refers to one bound by the ties of hospitality —a
guest-friend. [Morozova 2024, p. 232]
Concurrently, philia functions as a bridge between personal relationships and
authorial status, rendering it a key semantic concept in the Greek understanding of
authorship. This fragment suggests that, within the Cyclic corpus, friendship and
kinship function as interchangeable categories that confer legitimacy upon claims to
authorship, textual authority, and cultural memory. Thus, in this passage, philia is not
merely an ethical or psychological category but rather a rhetorical and semantic
construct used to justify belonging to the epic tradition. This is fundamental to the
Cyclic corpus: friendship or enmity does not merely describe interpersonal relations
but redirects authority, memory, and even the canonical status of a text.

The semantics and conceptual scope of “friendship” are further expanded in
another fragment of Creophylus, where the following is stated [Early Greek epic
2022, p. 19]:

2.
3.
4,

But after he (sc. Pythagoras)
became eighteen years old, at the time
when  Polykrates’ tyranny  was

vmouopévng o0&  dptt TG
IToAvkpdrtovg TVUPAVVIOOG nepl
OKTOKOOEKATOV pOAoTA ETOG YEYOVG

TPOOPOUEVOC TE Ol YOPYOEL KAl ¢
Eunddog €otar Tijt avtod mpobioetl Kol
Tt avtl mavtev avtdl omovdalopévnt
ouopafeiot, voxktop Aabdv Tdvtag petd
o0 ‘Eppodduavtoc upév 10 SGvoua,
Kpegopuieiov (sic) 8¢ gmkaiovpévov, 0g
g\éyeto Kpeogviov (sic) amdyovoc eivar,
‘Opnpov Eévov Tod momTod <ovdT| Sokei>

beginning to grow, foreseeing both the
direction it will take and that it will be
an impediment to his purpose and love
for knowledge, which he was pursuing
with all his attention, he left unnoticed
by all in the night with someone whose
name was Hermodamas but was called
‘Kreophylean’, and who claimed to be
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vevésBor  ¢@ikog kai dddokarog tdv |a descendant of Kreophylos, who
amdviov, petd TovTOL  TPOg  ToOV | seemed to have been friend and teacher
Depexddny  demdpbueve kai  7pog | in all matters of the poet Homer, who
Avo&ipavdpov tov @uowov kol mpog | had been his guest. Together with this
OoAfv gig Mikntov, koi mapayevopevog | man (sc. Hermodamas) he went to
pog Ekactov avtdv ava pépog obtwg | Anaximander the natural philosopher
opiinoev, Gote mavtag ovtov dyomdy koi | and to Thales of Miletos. After doing
™V evowv avtod Bavpdlew kai moteicbot | SO he spent time alternately with each
TOV AOYOV KOW@VOV. of them in such a way that all of them
loved him and admired his nature and
let him partake of their teachings.

This fragment is a particularly valuable source for analyzing the semantics of
friendship and enmity in the archaic Greek discourse while also illustrating a
ritualized model of knowledge transmission framed through philia — a concept
encompassing interpersonal relations as well as deeper cultural and ethical
dimensions. The episode concerns the biography of Pythagoras, who departs from
Samos to escape the tyranny of Polycrates and secretly leaves the city by night in the
company of Hermodamas, who is referred to as a "Creophylean" — a descendant of
that very Creophylus, “friend and teacher of Homer.” In this fragment, Homer appears
as a guest (xenos) in the house of Creophylus, which, within the Greek worldview,
implies a profound sense of mutual responsibility and respect (xenia). This is yet
another dimension of functional friendship, grounded in an ethical-ritual norm.

At the same time, his “descendant” Hermodamas (6 éleyybeic Kpewpilerog) is
presented not merely as a bearer of a hame but as the embodiment of a genealogy of
knowledge and friendship. Such a “lineage-based” construction forms a sacralized
chain of wisdom transmission in which philia constitutes the foundation of an
educational and ethical continuum. In the ancient context, the phrase “friend and
teacher” (pilog kai diddoralog) is not simply a compound designation but verges on
tautology: within the epistemology of the archaic era, friendship is a necessary
precondition for authentic teaching. This type of philosophical philia would later be
echoed in Plato (e.g., in the Lysis or Phaedrus).

This passage illustrates a specific semantic model of friendship in the Cyclic
and post-Cyclic traditions, where philia operates not merely as an interpersonal
category, but as an institutional mechanism for the transmission of knowledge,
authority, and status. Indeed, philia represents an affective state that arises from
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sustained interpersonal closeness. He adopts anthropological terminology and defines
it as an “achieved relationship,” that is, a relationship that does not exist by virtue of
natural, familial bonds. By contrast, an ‘ascribed relationship’ is one that is based on
status and can be passed down from generation to generation (e.g., in family
relationships) [Kremmydas 2023, p. 4].

At the same time, when speaking of Pythagoras, we observe here the motif of
flight from tyranny as a symbolic transition from echthra (hostility) to philia
(friendship). The beginning of the fragment has a distinct political dimension: the
philosopher leaves the city due to the threat of tyranny, which poses a danger to
philosophia. In this context, tyranny is associated with neikos — a form of destructive
enmity that stands in stark contrast to the community of scholars founded upon philia.
It is precisely this opposition — between a form of power that obstructs truth and a
fellowship that seeks it — that constitutes the ethical core of epistemic friendship.

Thus, the fragment presents a positive model of friendship as an ethical and
cognitive alliance that resists the hostile sphere of tyranny, apathy, or knowledge
divorced from morality. This third fragment is particularly valuable for philological
analysis and is directly relevant to the investigation of the theme of friendship and
enmity within the Cyclic corpus. It features a descendant of Creophylus, representing
a canonical line of transmission within the poetic and philosophical tradition —
beginning with Homer, through Creophylus and Hermodamas, and finally to
Pythagoras himself. This lineage maps a trajectory from the epic tradition to pre-
Socratic natural philosophy.

This fragment illustrates that philia is not merely a private or emotional
experience but a semiotic carrier of culture and a means of legitimizing knowledge.
Within it:

« philosophical friendship transmits not only texts but also the ethos of
thinking;

« the poetic tradition (through Creophylus as Homer’s heir) is interwoven with
natural philosophy;

- the image of the friend functions as a transmitter of authority.

Such a conception did not go unnoticed by the philosophers of ancient Greece.
These relationships “regulated not only what we moderns would call friendships
between companions, but also relationships with blood relatives, fellow citizens, and
even the gods. They were ideals in the sense that they were overtly normative: they
prescribed what friendships should be like, what they should be based on, and who
could be considered true friends.” [Baltzly, D., & Eliopoulos 2009, p. 50].
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Finally, the fourth fragment associated with Creophylus attests to the following

[Early Greek epic 2022, p. 22-23]:

Aidvpog 8¢ (p.244  Schmidt)
évavtovtal tovtmt (sc. [appeviokot fr. 13
Breithaupt) Kol napatifetot Ta
Kpeogoiov Eyovia obtwg TV yop
Mndeiav  Oixahiog  GAwoolg  Aéyetan
dwtpifovoav €v KopivBor tov épyovta
t01e i molewg Kpéovio dmokteivan
Qoppakols. detcacay 3¢ ToLg eihovg Kol
TOVG GLYYEVEIG avTod QuYeElv i ABMvag,
TOVG 08¢ ViovG, €mel vemdtepol GVieg ovK
novvavto axoAovOely, €mi OV Popov Tig
Axpaiog “Hpag kabicor vopicacav Tov
TATEPA OVTAOV QPOVTIEIV THG cmTnpiog
avt®v. Ttovg O Kpéovrog oikeiovg
amokTeivavTog ovTovg dtadodvatl Adyov dtu
1N Mndeta o0 povov tov Kpéovto aAha kol
TOVG £00TAG TAId0G ATTEKTELVE.

Didymos offers a different
version from him (sc. Parmeniskos)
and cites Kreophylos’ version in the
following manner. For it is said that,
while Medeia was in Corinth, she
killed with poison Kreon, who at that
time was the leader of the city.
Fearing his friends and relatives, she
fled to Athens, but she placed as
suppliants her sons, who could not
follow her because of their young age,
by the altar of Hera Akraia, thinking
that their father would see to their
safety. Those who were close to
Kreon killed them and spread a rumor
that Medeia killed not only Kreon but
also her own children.

This fragment represents an exceptionally compelling example of the
variational tradition in Greek literature concerning the myth of Medea. It features the
figures of the friend (philos) and the household members (oikeioi), who may become
agents of conflict — even to the point of falsifying the narrative (hyposkepsamenous
logon). As a result, in the archaic Greek imagination, the boundary between friendship
and enmity is unstable — the "inner circle" can transform into a source of mortal
threat. Thus, it is not surprising that philoi (friends) and syngeneis (relatives) emerge
here as hostile forces. Remarkably, this rare construction portrays friends and kin not
as allies but as the very source of danger, forcing Medea into flight.

This illustrates that in the archaic conception of social proximity, the terms
friend and relative possess an ambivalent semantics — they denote not only intimacy
but also a potential source of betrayal, jealousy, and revenge. The narrative even
includes manipulative distortions, wherein the friendly circle (oikeioi — those closest,
of the household) not only murders Medea’s children but also spreads disinformation,
claiming that she was the perpetrator. In the semantic field of philia, this marks the
transformation of friendship into enmity through deception — an illustrative case of
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anti-philosophical behavior in the Platonic sense of friendship as genuine communal
life.

In this way:

. friendship becomes a mask for enmity;

. enmity gains public and legitimate expression through logos (opinion or
discourse), i.e., through narrative control.

In the work of another representative of the Cyclic corpus, Minyas, we
encounter a rather mystical, chthonic fragment that reveals new dimensions of
friendship in the consciousness of archaic Greeks. In the first fragment, this epic poet

writes the following [Early Greek epic 2017, p. 297]:

10 0¢ &tepov pHéPog TG yYpaoig ...
gotiv  Odvooedg katafefnrag €c tov
Adnv ovopalopevov ... xel 8¢ obT® TA £¢
TV Ypaehv. Bdmp elvorl motapdg EoKe,
oMo @g 0 Ayxépav, kol kéAapol te &v
aOT®L TEQLKOTEG KOl Apvdpa oVT® d1 TL TA
gidn 1dv OOV oxag poddov 1 ix00g
€lkdoelg. Kol vadg €0ty év Tl ToTapudt
kol O mopBuevg Emi  Toig  KOmOIS.
gmnkoArovbnoe 8¢ o IloAbyvotog €pol
dokelv mooet Mivuddt: Eott yap o1 €v Tijt
Muwvoadt £g Onoéa Exovra kal [Tewpibovv

&0’ fjror véa ugv vexvaupfozov, v o
yepaudg mopluede fye Xopwv, ovk EAofov

&vdobev Spuov.

gmi tovtol obv Ko IMoAdyvmtoc
vépovio Eypoyev oM THL MAkiot TOV
Xapwva.

The other part of the picture ...
shows Odysseus, who has descended
into what is called Hades ... What is
depicted is as follows. There is water
in the like of a river, being clear that it
refers to Acheron, with reeds growing
in it and fish the forms of which are
very faint; they look like shadows
rather than fish. And there is a boat in
the river and the ferry-man at the oars.
It seems to me that Polygnotos
followed the poem Minyas. For in the
Minyas there are verses referring to
Theseus and Peirithoos:

There the boat that the dead board,
which the old ferryman Charon
steered, they did not find at its berth.

For  this  reason, then,
Polygnotos too painted Charon as
already advanced in age.

This fragment — a depiction of Odysseus’s descent into Hades, accompanied by
elements from the epic Minyad — serves as an exceptional source for analyzing the
semantics of enmity and friendship within the Cyclic corpus, particularly in the
context of the underworld, where friendship and hostility often intertwine in symbolic
forms. The passage describes an otherworldly river resembling Acheron, inhabited by
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indistinct figures of fish that resemble shadows (skiai) more than real beings (ichthys).
This is highly symbolic: in the realm of the dead, even natural entities lack fullness —
directly evoking the loss of friendship, connection, and corporeality. The river, as a
liminal space, and the skiai — markers of absence or remnants — can be interpreted as a
semantic antithesis to the bonds sustained by friendship among the living.

Simultaneously, within the context of the friendship between Theseus and
Pirithous, alluded to in the phrase “Minyadi es Thésea echonta kai Peirithoun”, We
encounter the archetype of heroic friendship expressed through joint action even in
death. In both versions of the myth, they descend together into the underworld. In this
case, friendship emerges as a unifying force that preserves subjectivity even in the
shadowy realm of Hades — semantically opposed to the state of the fish-shadows.

It is particularly noteworthy that the Cyclic tradition (Minyad) forms the
conceptual basis for literary and imagistic reconstructions of the underworld.This
testifies to the enduring semantic value of friendship in the archaic consciousness —
one that survives even death.

Finally, in the last fragment important for our analysis, from the Naupactia, we
observe the following [Early Greek epic 2017, p. 358]:

M 1ot Gp” Al mobov EpPode 81 Then divine Aphrodite cast
Agpoditn Evpuldtng euhotntt pynuevo, | desire upon Aietes to unite in love
g dAoyoto, kndopévn epeciv Mo, dmog | with his wife Eurylyte. She was
pet’ éebrov Ticwv vootiont oikovde cvv | concerned inside her mind with how
AyYENAYOIS ETAPOIOY. Jason, after his trial, would return
home with his combative comrades

This fragment contains a synthesis of erotic force, concern for the heroes, and a
profound thread of comradely solidarity, classically expressed through the term
hetairoi. The phrase Aphrodité pathos embale has clear Homeric roots (cf. 1l. 3.139),
where the goddess of love governs not merely desire but often the very dynamics of
narrative tension. This is closely linked with a philologically significant
“overloading” of the term philotes — encompassing love, closeness, and unity. In this
case, however, the passion is not imposed upon a young hero, but upon King Aeétes
for his wife, Eurylyte, which may be interpreted as a stabilization of the familial
union—a counterpoint to the heroic turbulence of the Argonauts’ voyage. The central
semantic node here is philotes, which in the epic context covers a broad spectrum of
meaning: it refers to bodily intimacy, alliance, and the fusion of souls.
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In this context, it is relevant to recall the use of this lexeme in lliad 3.73, where
the expression philoteta tamno ('to make friendship™) denotes an agreement between
the Trojans and the Greeks — that is, a pact between warring states. Notably, the noun
philia is absent from Homer; instead, philotes is employed, a term which denotes not
only the bond of love between man and woman but also hospitality and the sacred ties
of alliance [Konstantinopoulos 2023, p. 200]. Lle sikpa3 Te, mo nuire E. bersewicr,
MiIKPECTIOYH, 0 (Gilis He 3aBXKIW O3HAYA€E JIMCHO IHTUMHI B3a€EMO3B’S3KH MiX
JI0bMH B ceHci goBipu [Benvenist 2016, p.275].

At the same time, we encounter here a form of heroic friendship — angemachoi
hetairoi, “together with their battle-companions” — a high-register Argonautic term in
which hetairoi are not merely companions but comrades-in-arms, members of the
same phyle, united by the principle of hoplitic solidarity. The epithet angemachois
(lit. “those who fight side by side in formation”) introduces a military-ethical
connotation of friendship, linked to discipline, mutual trust, and shared risk.

This fragment offers yet another manifestation of the ambivalent semantics of
friendship in the Cyclic corpus:

« Philotes between man and woman (Aeétes and Eurylyte) represents a
domestic, stabilizing type of bond;

« Hetairoi signify an extra-domestic, martial, and heroic form of friendship
that binds a group of men together in journey, trial, and battle.

There exists a tension between these two modes of connection: one draws the
hero back toward peace and home, the other drives him forward into conflict and
ordeal. This tension lies at the core of many narratives within the Cyclic epic and
points to the semantic branching of friendship between familial and heroic loyalties.

The fragment confirms that friendship in the Cyclic corpus operates along two
principal semantic axes:

1. Erotic/familial philotes, which stabilizes the subject within the oikos;

2. Heroic/martial heteria pulls the hero beyond the private sphere and casts him
into the turmoil of conflict;

Both forms of friendship possess normative force, yet their trajectories diverge.
This divergence precisely gives rise to both the heroic feats and the tragic outcomes
that structure the Argonautic cycle.

Conclusions

In summary, the analysis reveals that the concepts of friendship and enmity in
the Cyclic corpus are not only key social and moral constructs of archaic Greek
consciousness, but also deeply semanticized structures that shaped perceptions of
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authority, memory, canonicity, and even truth. The polysemy of terms such as philia,
hetairos, philotes, ameleia, echthos, and others reflects a broad spectrum of meanings
— from martial solidarity and pedagogical mentorship to betrayal, manipulation, and
latent conflict. In this sense, friendship in the epic discourse of the archaic period
functions not merely as an interpersonal category but as a universal code of social
legitimacy, while enmity acquires a symbolic dimension as the force that destroys
norms, memory, and integrity.

Particular attention should be paid to how friendship is represented in the
Cyclic corpus as a transhistorical mechanism — from Homer and Creophylus to
Hermodamas and Pythagoras — which not only structures the transmission of
knowledge but also establishes the normative framework of epistemic legitimacy.
This transforms philia into something more than an emotional category: it becomes a
semiotic marker of authority and cultural memory, passed down across generations.

At the same time, the emergence of false friends, the semantic ambivalence of
kinship and proximity, and the transformation of friendship into a mask for enmity all
point to the complex nature of social structures in the ancient Greek world, where
even the closest ties could become sources of danger, distortion of truth, or moral
collapse. Thus, the analysis of fragments from the Cyclic corpus allows us to see how,
in archaic Greek culture, friendship and enmity function not only as thematic poles
but as the foundation of a semantic game that continues to hold significant heuristic
and interpretive value today.
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