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Abstract

The paper shows specifics and features of understanding of importance of love in
society in the legacy of Plato and Aristotle. Explication of the role of love in society in Plato
is revealed on the basis of the texts of his two dialogues «Symposium» and «Laws». In the
«Symposium», through the speech of Eryximachus, it is emphasized that thanks to love, a
complete unity is possible in society as a whole and between people. Love occupies a key place
in society and its presence or deficiency leads to certain social phenomena (war, revolution,
revival). Love cannot separate people both on a personal and social level. Destructive,
destruction brings only hatred. Accordingly, every member of society who wants the society
in which he lives to be prosperous and stable, should feel friendly to others, be sensitive and
caring to those who need it.

Also, in the «Laws» the ancient Greek thinker talks about how important it is to teach
children —future citizens of the policy—who and how to love or hate. This is due to the fact
that if the wrong way of understanding love among people develops, then this can lead to the
destruction of society. After all, if love is inherent in justice, then it is not able to create disorder,
to make destructive, to one degree or another to be a carrier of deviant behavior. Love is always
where there is truth, where there is justice. And where there is a lie, a deception, the place of
love no longer remains. She calmly and without resentment walks away from those people who
have felt a sense of love, and does not knock again until the lie stops.

It is proved that Aristotle is ambivalent about the importance of love for society.
To some extent, he continues his predecessors Socrates and Plato, and emphasizes that
the state is based on love and friendly relations. Love is not limited only to individual
relationships and circumstances, it affects the entire social and cultural life of mankind.
At the same time, he opposes them, because he notes the negative consequences for
society and the state system of various manifestations of love deviations.

Aristotle also emphasizes that social statusis notimportant for close relationships.
Intimacy, closeness to each other is higher than those or other social divisions, beliefs
and disagreements. Thus, love overcomes social disunity, thereby creating a special
community for which the main thing is the good of Other.

Keywords: love, society, Plato, Aristotle, ancient philosophy, justice,
philosophy of love.
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®1JI0COPCHKUM NOIVIAL HA 3HAYEHHS JIIOBOBI
Y CYCIIIVIBCTBI: IIVIATOH VS APICTOTEJIb

Pe3tome

Y poboTi mokazaHo crenudiky Ta 0COOJTHUBOCTI PO3YMIHHS BaKJIMBOCTI
J1I000BI B cycnyibeTBi y ciaauHi [Tratona ta ApicroTess.

PoskpuTo poJib J1r060Bi B cycmiyibeTBi y [lmaToHa Ha OCHOBI TEKCTIB HOTO
ZIBOX fiasioriB «beHkeT» 1 «3akoHU». Y «beHKeTi», uepes mpomoBy Epikcimaxa,
HAaTOJIOIIYEThCS, 10 3aBIAKH JIFOOOBI MOXKJIMBE IIOBHE €/THAHHS B CYCITLIHCTBI
B [IUTOMY Ta MiX JiroZbMH. JIF0O0B 3aliMaE KJIFOUOBE MiCIle B CYCITUILCTBI i ii Ha-
SIBHICTH a00 /1edilUT NPU3BOAUTH JO NIEBHUX COIIAJIbHUX SBUII (BiiHU, pEBO-
JIFOTIi1, BipokeHHs). JIIDOOB He MOKe PO3IJIUTH JIFJIEH sIK Ha 0COOUCTOMY,
TaK 1 Ha coIfiaJIbHOMY PiBHI. /lecTpyKTUB, pyHHYBaHHSA IPUHOCUTD JIUIIIE HEHA-
BUCTb. BiMIOBiTHO, KOXKEH TPOMAITHUH, IKUH X0Ue, 00 CYCIiIbCTBO, B SKOMY
BiH ’KHBe, OyJI0 POIBITAalOUMM Ta CTabiIbBHUM, IIOBUHHO BiguyBaTu cebe mpu-
BITHUM /IO iHIIKX, OyTH YyHHUM Ta JOAUTUBUM JI0 THUX, XTO IbOTO OTPEOYE.

Kpim Toro, y «3akoHax» JaBHBOTPEIbKUA MHUCIUTENb PO3IOBIIAE TIPO
Te, K BAKJIMBO HABUHTH JiTel —MalOYTHIX T'POMaJIsTH —KOTO 1 SIK JIIOOUTH
yu HeHaBU/IITH. Le OB s13aHO 3 THM, 1[0 SAKIIO HEMTPABUJIBHUH CIIOCIO PO3yMiH-
Hs1 JIIOOOBI PO3BUBAETHCS CePeEJ] JIFOJIEH, TO 1€ MOKe MMPU3BECTH /0 PYWHYBaH-
HSI CyCITUTbCTBA. AJKe, SIKIIIO KOXaHHIO IPUTaMaHHa CIIPAaBeJIUBICTh, TO BOHA
He 3/1aTHa CTBOPUTH PO3JIaJl, 3pOOUTH IIOCh PYyHHIBHE, B Till UM iHIIIH Mipi OyTH
HOCIEM /ieBiaHTHOI MoBe/TiHKH. JII000B 3aBKIU TaM, Jie € IPAB/A, JIe € CIIPpaBe/-
suBicTh. I Tam, e € 6pexHsi, 0OMaH, MiCIIsI KOXaHHIO BXKe He 3aJIUIIaeThesi. BoHa
CIIOKIMHO 1 6e3 00ypeHHs BiIXOAUTD BiJl THUX JIIOJIEH, sIKI HE BiUy/Id MOYYTTS
J1I000BI, 1 He CTyKa€e 3HOBY, IOKH OpeXHs He IPUITUHUTHCA.

JloBezieHo, 10 ApicToTesIb HEOITHO3HAYHO CTAaBUTHCS 1010 BasKJIUBOCTI
J1r000Bi /111 cycribeTBa. [IeBHOIO MipOI0 BiH IIPO/IOBIKYE CBOIX IOIEPETHUKIB
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Cokpara i [ImaTona i Haroso1Iye, 110 /iep;kaBa 3aCHOBaHA Ha JIIO0OOBI Ta IpYyK-
HIX CTOCYHKax, TUM CaMUM IIiJIKPECIIOIOYH, 1[0 JII000B He OOMEKYETHCS JIUIIIE
IHIWBilyaIbHUMHU CTOCYHKaMH Ta OOCTaBMHAMU 1 BIUIMBAE HA BCE CYCITIJIbHE
Ta KyJIbTYPHE KUTTS JIIO/ICTBA. Y TOH 3Ke Jac BiH ONOHYE iM, 60 Bifi3HAuUae He-
TaTUBHI HACJIIZIKHU JIJTsI CYCIILIBCTBA TA JIEP3KaBHOI CCTEM, KOJIU MPOSBJIAIOTHCS
Yac Bij yacy pi3Hi pofy JII00OBHI JieBiarrii.

ApiCTOTENIb TAKOXK ITIKPECITIOE, IO COIIaJIBHUM CTATyC HE BaXKJIUBUU
JUTs1 OJIMBBKUX CTOCYHKIB. BIIM3BKICTh, IHTUMHICTD OZTUH /10 OTHOTO BUIIA, HIXK Ti
YH iHIII COIiasIbHi MO, IepeKOHAHHA Ta Po30ixkHOCTI. TakuM YrHOM, JTIOOOB
ZI0JIA€ COLiaIbHY PO3’€JHAHICTh, TUM CAMHUM CTBOPIOIOYU OCOOJIUBY CHIJIBHOTY,
JIJIs SIKOI ToJI0OBHE — OJ1aro IHIIoro.

KiarouoBi ciioBa: 11000B, cycHiibeTBO, [11aToH, ApicToTesb, aHTHYHA
dinocodis, cupaBenmuBicTs, hinocodis T0O0BI.

Introduction

Therelevance of the topic of this studyis due to the fact that we are currently
observing trends in society, which are referred to by Western researchers as
«chaos of love» (W. Beck), «confluent love» (A. Giddens) or «liquid love» (Z.
Bauman). These processes challenge the understanding of both fundamental
ethical categories such as love, freedom, responsibility, justice, and human
nature in general. This situation prompts us to turn to philosophical thought as
a source of deep wisdom, the universal phenomena of being a person, including
and love. Plato and Aristotle are undoubtedly one of the iconic figures in the
historical and philosophical discourse in the context of understanding the idea
of love.

The scientific work of Ivan Boichenko [1], Anselm Grun [2], Vladimir
Solovyov [7], Pitirim Sorokin [8] and others became the theoretical and
methodological basis of this study. Also, one can mention the scientific works
of David Konstan [3], Constance Meinwald [4], David Naugle [5] & Bruce
Russell [6], in which certain aspects of the philosophical understanding of love
in the works of Aristotle and Plato are investigated. However, they do not find
a comparative analysis of the understanding of the role of love in society in the
works of two titans of ancient philosophical thought.

Therefore, the aim of our article is an attempt to reveal the specifics and
peculiarities of Plato and Aristotle's explication of the importance of love in
society.

Research methods

The key methods for us were dialectic, which allowed us to identify unity
and contradiction in understanding of love between Plato and Aristotle, as well
as comparative, with the help of which it was possible to compare certain aspects
of the concepts of two ancient Greek philosophers. Also, rational reconstruction
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became important for us, because it made it possible to identify hidden meanings
in the texts of the studied ancient thinkers.

Results and discussion

Platos understanding of importance of love in society

The main aspects in which Plato considers the role of love in society are
the dialogue «Symposium» and «Laws». Let’s consider it in more detail.

So, analyzing the role and importance of love in human life, related
to its physiology and passion for music, Eryximachus goes on to find out the
relationship between Erot and society and being. He describes in detail how
Erot covers all life, and notes that even the properties of the seasons depend
on which love is now. If the moderate love conquer the cold and warmth then
they combine in a rational and harmonious way, the year is fertile, brings to all
living creatures health, without causing any of them harm. On the contrary, it
happens to nature and all beings, if they are conquered by ugly Erot. Ancient
Greek physician emphasizes: «Furthermore all sacrifices and the whole province
of divination, which is the art of communion between gods and men-these, I say,
are concerned only with the preservation of the good and the cure of the evil love.
For all manner of impiety is likely to ensue if, instead of accepting and honouring
and reverencing the harmonious love in all his actions, a man honours the other
love...» [Symp. 188c—d].

Indeed, «The energy of love not only increases the longevity of individuals,
but also the period of life of society and organizations. Social organizations,
built mainly on hatred, conquest, coercion, like the empires of Alexander the
Great, Caesar, Genghis Khan, Tamerlane, Napoleon, Hitler, usually had a very
short life — several years, decades, rarely several centuries. This is the case with
various organizations where non-selfish love plays a minor role. The average life
expectancy of small businesses such as pharmacies, iron or grocery stores... is
only about four years. Large trading firms (which have participated in USA and
European commodity exchange) survive on average about 29 years. Even the
life span of most states rarely goes beyond one or two centuries. Long live the
largest ethical-religious organizations, such as Taoism, Confucianism, Judaism,
Buddhism, Jainism, Christianity and Mohammedanism. All these organizations
existing for more than one millennium —some more than two millennia—and
there is no sign of their disintegration in the near future...Plato and Aristotle
were absolutely right in their claim that true friendship or love is the most vital
material in all genuine social relations» [1, p. 128—129].

Therefore, it is logical the opinion of the ancient physician that only Erot,
who wants the beautiful, leads people including to justice [Symp. 188d]. The
same opinion is expressed by another member of the «Symposium», Agafon,
who states that justice is an ontological characteristic, an attribute of love [See:
Symp. 197a]. Plato’s disciple, Aristotle, who agrees with the teacher, emphasizes
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in «Rhetoric» the connection of love and justice to the fact that we love people
who always find justice in everything [Rhet 2, IT 1381a]. Without justice, love
would not be able to be called and exist as love. Accordingly, anything in the
world can be unjust, but only love, as the gift of heaven, is always where justice
is, and where truth is.

If love, in Eryximachus's opinion, leads to justice, it means that in itself
it is always just, because it never does what contradicts its nature. Love never
becomes hatred, envy, ruthless, impatient, passionate jealousy. She exists and
always acts according to what it is. Another thing is that people are used to her
as a passion, to see only joy, pleasure and hapiness. Thus, by analyzing the main
aspects of Eryximachus's speech in Plato *s «Symposium» that his understanding
of the meaning and meaning of love in the world, we can conclude that love
occupies a key place in society and its presence or deficiency leads to certain
social phenomena (wars, revolutions).

However, it is worth noting that the analysis of the investigated issues
is not only in the «Symposium», but also in the «Laws». In this dialogue, Plato
seems to continue Eryximachus's thoughts on the importance of love in society,
emphasizing that various kinds of love practices help or hinder unity and stability
in society.

Describing «cultures of love» in the various policies of Ancient Greece,
Plato writes in the aforementioned work: «Now the gymnasia and common meals
do a great deal of good, and yet they are a source of evil in civil troubles; as is
shown in the case of the Milesian, and Boeotian, and Thurian youth, among whom
these institutions seem always to have had a tendency to degrade the ancient and
natural custom of love below the level, not only of man, but of the beasts. The
charge may be fairly brought against your cities above all others, and is true also
of most other states which especially cultivate gymnastics. Whether such matters
are to be regarded jestingly or seriously, I think that the pleasure is to be deemed
natural which arises out of the intercourse between men and women; but that
the intercourse of men with men, or of women with women, is contrary to nature,
and that the bold attempt was originally due to unbridled lust. The Cretans are
always accused of having invented the story of Ganymede and Zeus because
they wanted to justify themselves in the enjoyment of unnatural pleasures by
the practice of the god whom they believe to have been their lawgiver. Leaving
the story, we may observe that any speculation about laws turns almost entirely
on pleasure and pain, both in states and in individuals: these are two fountains
which nature lets flow, and he who draws from them where and when, and as
much as he ought, is happy; and this holds of men and animals—of individuals
as well as states; and he who indulges in them ignorantly and at the wrong time,
is the reverse of happy». [Leg. 636¢c-¢]. He says that the only type of family to be
supported by the state is the biological unit, the marriage between «one man and
one woman [See: Leg. 836¢].
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Therefore, in the third book of «Laws», he states that the task of the state
is to educate citizens in what is to be loved and to be hated [See: Leg. 653c].
In this context, the ancient Greek thinker emphasizes the social significance of
human feelings, their influence on certain social processes and events. In order to
instruct properly, one must combine mind and love [See: Leg. 688b]. Plato, both
in his youth and on the slope of years, holds the view that reason and love are not
antithetical, but their synthesis is capable of helping people through life.

It is necessary to learn to love and hate because of the need to understand
the false love of self. Plato warns the disciples and condemns to this manifestation
of love. In the fifth book of Laws, he writes: «Of all evils the greatest is one which
in the souls of most men is innate, and which a man is always excusing in himself
and never correcting; I mean, what is expressed in the saying that 'Every man
by nature is and ought to be his own friend. ' Whereas the excessive love of self
is in reality the source to each man of all offences; for the lover is blinded about
the beloved, so that he judges wrongly of the just, the good, and the honourable,
and thinks that he ought always to prefer himself to the truth. But he who would
be a great man ought to regard, not himself or his interests, but what is just,
whether the just act be his own or that of another. Through a similar error men
are induced to fancy that their own ignorance is wisdom, and thus we who may
be truly said to know nothing, think that we know all things; and because we will
not let others act for us in what we do not know, we are compelled to act amiss
ourselves. Wherefore let every man avoid excess of self-love, and condescend to
follow a better man than himself, not allowing any false shame to stand in the
way» [Leg. 731e-732a].

Therefore, we can emphasize that Plato was engaged in understanding the
role of love in society throughout his life. In the texts of the «Symposium» and
«Laws» dialogues, we see some transformations in him and complementing the
topic under study, but the key is that love is the basis for the formation of society
as such and for existence in peace and stability internally and externally.

Key aspects of Aristotle s view on role of love for society

First of all, it should be emphasized that it is in the treatise «Politics»
that the most fully reflected socio-philosophical, to some extent, even political-
philosophical vision of Aristotle phenomenon of love. Undoubtedly, the analysis
of love in this work, in particular, and throughout the Stagirite corps, is quite
small in volume and one that cannot be called a social (political) philosophical
concept or doctrine of love. However, in our opinion, some of the sentences about
love in Politics is worthy of detailed illumination for a fuller and more complete
understanding of the specifics of the explication of love by Aristotle.

In the author’s view, in the context of this part of this report, it is advisable
to highlight the following major issues:

1) love and power;

2) love and laws (justice);
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First of all, the ancient thinker in the work «Politics» says an association
of royal power with the love of parents for children. The first book of this work
states the following: «The government of children should be kingly; for the
power of the father over the child is founded in affection and seniority, which is
a species of kingly government; for which reason Homer very properly calls Zeus
«the father of gods and men» (See: Il. I 544 — V.T.), who was king of both these;
for nature requires that a king should be of the same species with those whom
he governs, though superior in some particulars, as is the case between the elder
and the younger, the father and the son» [Polit. 1259a11—17].

Therefore, as we see Aristotle sees a similarity between one of the
individual manifestations of love and social. According to the ancient Greek
philosopher, the statesman should not neglect people; he should not abuse the
power that is in his hands, but he should treat his subjects and the people as
such with care. Indeed, «love does not eat itself up in hidden malice. It is marked
by calmness and strength, warmth and clarity. Love is never offended, even if
it seems insulting at first. It eliminates misunderstandings but does not close
before aggression» [2, p. 104—105]. The reason for this attitude of the ruler to his
people Stagirit sees is that everyone who is in a particular social, state formation,
are people, and therefore equal in nature.

Continuing to reflect on the importance of love in society, it should be
noted that the text «Politics» reflects both positive and negative evaluations of
the directimpact of love relationships on the development of the state and society.
In the second book of this treatise, Stagirith emphasizes the overwhelmingly
positive influence: «we think that friendship is the greatest good which can
happen to any city, as nothing so much prevents seditions: and amity in a city
is what Socrates commends above all things, which appears to be, as indeed he
says, the effect of friendship; as we learn from Aristophanes in the Erotics, who
says, that those who love one another from the excess of that passion, desire
to breathe the same soul, and from being two to be blended into one» [Polit.
1262b].

Ancient Greek philosopher stresses that the power of friendship and love
is not limited to personal relationships. As P. Sorokin rightly points out, love goes
beyond individual relationships and circumstances, it affects the entire social
and cultural life of mankind. It acts as a driving force for man’s creative progress
toward a fuller eternal truth, a more worthy eternal virtue, a purer eternal beauty,
a deeper eternal freedom and the most beautiful eternal forms of social life and
institutions. Throughout history, every positive step in this direction has been
inspired and «fueled» by love, while the regressive step back from these values
has been driven by hatred [8, p. 134].

In this context, it will be appropriate to recall the opinion of the well-
known Ukrainian philosopher I. Boychenko that the historical (social) process «is
not only created but also internalized by each of us, forming the inner, spiritual
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world of the individual. Therefore, in a certain sense, not only world history lives
in human individuals, but is realized in people (their activities, relationships,
communication, consciousness and other manifestations of their existence)...»
[1, p. 95]. One of these relationships, of course, is love.

Therefore, Plato, as Aristotle’s teacher in the famous dialogue
«Symposium», emphasizes the importance of the existence (emergence) of love
in human society. He states that it would be very good if the state, society, or army
consisted exclusively of those who love and those who love them, because they
would not do anything wrong and shameful, as the subjects of the discourse of
love. Therefore, summarizing the ancient Greek thinker writes: «For the principle
which ought to be the guide of men who would nobly live--that principle, I say,
neither kindred, nor honour, nor wealth, nor any other motive is able to implant
so well as love» («0 yap xpn avepwnoig ny€iobal navrog 1ol Biou Toi¢ PEANOUOT
KaA@¢ BiwoeaBbal, TolTo oUTE ouyyévela oia T EUNOIEV oUTw KAAGDG oUTE Tipai
oUTe nAolTOC 00T’ GAAO 0UdEV WG EpwG») [Symp. 178¢c—d].

However, at the same time, Aristotle, on the basis of historical events,
says on the negative and destructive aspects of the influence of love, and more
precisely of its various deviations, namely, mad passion or marital betrayal or
same-sex relationships [See: Polit. 1303b20—25, 1306a32—-1306b3, 1311a33—
1311b23]. It would be logical to ask why this is happening?

The main difference between love and its various simulacra, says P.
Sorokin, is that the soothing power of love is the main force that limits long-term
and life-threatening catastrophes in the lives of certain peoples. The systematic
study of all such disasters in the history of Ancient Egypt, Babylon, China, India,
Persia, Israel, Greece, Rome, and the Western countries shows that all such
disasters were eventually overcome by the altruistic ennoblement of the people,
cultures and social institutions of these peoples [8, p. 132].

Also in this treatise does not miss the problem of the correlation of love
and justice, the law. Aristotle, analyzing the laws, said: «This system of polity
does indeed recommend itself by its good appearance and specious pretences
to humanity; and when first proposed to any one, must give him great pleasure,
as he will conclude it to be a wonderful bond of friendship, connecting all to
all; particularly when any one censures the evils which are now to be found in
society, as arising from properties not being common, I mean the disputes which
happen between man and man, upon their different contracts with each other;
those judgments which are passed in court in consequence of fraud, and perjury,
and flattering the rich, none of which arise from properties being private, but
from the vices of mankind» [Polit. 1263b15—22].

Also in this treatise does not miss the problem of the ratio of love and
justice, the law. Aristotle, analyzing the laws, said: «Legislation may seem good
and based on philanthropy. Knowing him, he will gladly agree with him, thinking
that under such legislation, everyone will be amazed by the love of all, especially
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when one becomes exposed to their evil that exists in modern states because of
the lack of commonality of property in them: I mean processes debt collection,
court cases on charges of perjury, flattery before the rich» [Polit. 1263b15—22].

Aristotle denies the close bond of love and justice. Justice is guided by
the fact that it draws its conclusions overwhelmingly from the perspective of the
merkantile person. Instead, in the discourse of love, the main value, the meaning
of life and the «pole of attraction» is always the Other, that is, the person I love.
That is why the opinion of the Russian philosopher V. Solovyov in the work
«The Meaning of Love» is correct: «the lies and evils of selfishness consist in
the exclusive recognition of the unconditional significance for oneself and in
the denial of it to others; the mind shows us that this is unjustified and unjust,
but love directly in fact abolishes such an unjust attitude, forcing us not in the
unconscious consciousness but in the inner feeling and vital will to accept for
ourselves the unconditional importance of Other» [8, 507].

Love as the basis of the unity of society: Ukrainian realities

In our realities this problem of philosophy of love may also be relevant
in the context of the current difficult situation in the country, which is marked
by armed conflict in the east of Ukraine. This problem also becomes important,
since different regions of the country have their own specifics of understanding
history, well-known historical figures, events, and traditions. Therefore, to
consolidate Ukrainian society, it is necessary to look not for what separates,
but for what unites, something that can overcome indifference, lethargy, and
extensiveness. Such a phenomenon is, of course, love. Such a value of culture as
love, from the point of view of its expression, does not require substantiation, it
itself is the basis for understanding the world and human relations to it, itself is
a mirror reflecting the originality of modern realities of human being.

The importance of love as a unifying factor for Ukrainian society is also due
to the fact that it implies tolerance and understanding of the Other, regardless of
any political, religious, or social differences. Even Plato wrote, speaking of Eros
as a hermeneutus (interpreter), a god who provides an understanding of the
mysteries for people [See.: Symp. 203e], thereby emphasizing the importance of
love in interpersonal, social relationships. Only love, like nothing else, that can
overcome those or other barriers that very often put forward by society.

Enduring significance for any society, incl. and Ukrainian is occupied
by love, since it is she who teaches mercy, sacrifice, compassion and mutual
assistance. Aristotle in «Rhetoric» emphasizes that we love those who help us.
Therefore, what matters in interpersonal relationships is not envy, but support,
not indifference, but concern. This becomes especially important when the
country is in one or another difficult circumstances. It is mercy and mutual
assistance, and not hatred and indifference, that can help consolidate society.

Conclusions
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Thus, having analyzed the views of Plato and Aristotle on the role and
significance of love in their legacy, we can draw the following conclusions:

Explication of the role of love in society in the legacy of Plato is revealed
on the basis of the texts of his two dialogues «Symposium» and «Laws». In the
«Symposium», through the speech of Eryximachus, it is emphasized that thanks
to love, a complete unity is possible in society as a whole and between people.
In the «Laws» the ancient Greek philosopher says that if an incorrect way of
understanding love develops among people, then this can lead to the destruction
of society.

Aristotle considering this problem in «Politics» analyzes the following
two points: love and power, love and laws (justice). Speaking of power, Stagirit
says that the ruler should love the people in the same way that the father of
children loves, thereby avoiding preferences for any of the people, and also so
that there are no disagreements in society. However, Aristotle also says that love
and justice do not have a close relationship, since they have different foundations
and goals in in public (social) relations.
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